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Introduction

“About to gain their freedom, the Israelites were told that they were to become a nation
of educators. That is what made Moshe not just a great leader but a unique one. Freedom – he was suggesting – is won not on the battlefield nor in the political arena but in
the human imagination and will. To defend a land you need an army, but to defend freedom
you need education. You need parents, families and homes and a constant conversation
between the generations. Above all you need memory – the kind of memory that never
forgets the bread of affliction and the bitter herbs of slavery.”
Rabbi Lord Jonathan Sacks, The Jonathan Sacks Haggada

Welcome to the Parent-Educator Companion: A Guide to the Koren Youth Haggada.
The Parent-Educator here refers to both educators
in educational institutions, as well as parents, who
are educators in their own right. Judaism has always
charged parents with the sacrosanct role of being
the primary educator in the lives of Jewish children.
Parent-Educator is a title in itself, and one to be
deeply proud of. We believe the Koren Youth Haggada, together with this educational companion, will
prove to be useful for both the educator who wishes
to prepare students for Pesaĥ, as well as the ParentEducator who wishes to maximize the educational
potential of the haggada and of the experience of the
evening of Leil Seder (Seder night).
Seder night belongs to the Parent-Educator like
no other night. It is a magical night of experiential education, memory-making, national-memory
mining, and heritage transmission. The memories
created and values transmitted on this night will
accompany your children for the rest of their lives.
There are two central characters on Seder night each
year – the Jewish child, of course, is at the center of
everything we do and everything our Rabbis compiled and authored and legislated for Seder night,
over the hundreds of generations since the historical

event of the Exodus. But the Parent-Educator must
also take center stage next to their child, hand-inhand, as they take this well-trodden journey together
toward a Jewish future. We hope this haggada and
companion will be a useful tool to accompany you
on that journey.
A few words about the pedagogy of the haggada
and how it can be best used at your Seder, with the
help of this companion. The educational vision
behind the haggada reflects the educational vision
behind Seder night as a whole, as envisioned by
the authors of the haggada. Experience and asking
questions are the core educational modes of the
haggada. The Koren Youth Haggada, packaged in a
fun and attractive style and language and concepts
that will resonate, has tried to bring a fresh and
contemporary new approach to these pedagogies,
and so helping a new contemporary young audience connect to the text and the evening’s rituals.
There are several educational elements found on
each page that will add to the experience of your
Seder night and help your child or student connect
to the words and concepts in the haggada.
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Text
The text on each page of the haggada is typeset
in an educational way, with specific words on each
page colored to anchor them to other elements on
the page. These are all explained in this companion.

Question
Every page has a question to consider. Some are
abstract and have no correct or incorrect answers.
Others have concrete answers. Suggested answers
are provided in this companion.

Illustration
Each of the beautiful illustrations has depths of
meanings and can be used as an educational resource
and starting point for an educational discussion. The
meaning behind each illustration is explained in this
companion.

A Navigation Bar can be found at the bottom of every page, with the fourteen stages
of the haggada (as found on page 11 of the haggada).
The icon representing the current stage of the page
you are looking at is highlighted, helping the reader
orientate him/herself in the evening’s proceedings.

Instruction
The many rituals of the evening are
explained in developmentally appropriate first-person language on each page.
Experience
Almost every page of the haggada has an
idea for an activity that is experiential, helping readers explore and experience the educational themes
of the evening. These are further explained in this
companion.
Reflection
These are quotes and stories connected to
the themes of the page. These give an extra meaning or theme for you to discuss at your Seder table.
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A final word about how to use the haggada on Seder
night. Each page has several resources that could
engender a full-family discussion on its own. These
stories, activities, illustrations, and readings, could
be used as resources for the discussion around your
Seder table. However, they can also be used to focus
the children at your Seder, either independently or
with the help of an adult, while the adults discuss
something else or continue their reading of the haggada. The haggada is not designed to be read by the
child alone, but to be integrated into the proceedings of your Seder, and to fully maximize its potential – preparation ahead of time is encouraged.

6–7:  – ִּבעּור ָח ֵמץBurning the Ĥametz
7 ∙ בעור חמץ

Burning the Ĥametz

6

Say before you have searched for h.ametz.

ָ ּברו ְְְּך ַא ָּתה יהוה
עֹולם
ָ ֱאל ֵֹהֽינ ּו ֶמ ֶֽלךְְְ ָה
ֲא ׁ ֶשר ִקדְְּ ׁ ָשֽנ ּו ְְ ּב ִמצְְְ ו ָֹתיו וְְ צִ ָּוֽנ ּו
.ַעל ִ ּבעוּר ָח ֵמץ

You are blessed, Hashem our God,
King of the universe, who has made
us holy through His commandments,
and has commanded us
about removing ĥametz.

Say after you have searched for h.ametz.

,יעא דְְּ ִא ָּכא ִב ְְְר ׁשו ִּתי
ָ ָָּכל ֲח ִמ ָירא וַ ֲח ִמ
דְְּ ָלא ֲח ִמ ֵּת ּה ו ְְְּד ָלא ִב ַע ְְְר ֵּת ּה
.ִל ְְְב ִטיל וְְ ֶל ֱהוֵ י ֶה ְְְפ ֵקר ְְּכ ַע ְְְפ ָרא ְְד ַא ְְְר ָעא

May all ĥametz or leaven that is in
my possession which I have not
seen or removed be canceled and
considered ownerless like the dust of
the earth.

Say after you have burned the h.ametz.

,יעא דְְּ ִא ָּכא ִב ְְְר ׁשו ִּתי
ָ ָָּכל ֲח ִמ ָירא וַ ֲח ִמ
דַּ ֲח ִמ ֵּת ּה ו ְְְּד ָלא ֲח ִמ ֵּת ּה
דְְּ ִב ַע ְְְר ֵּת ּה ו ְְְּד ָלא ִב ַע ְְְר ֵּת ּה
.ִל ְְְב ִטיל וְְ ֶל ֱהוֵ י ֶה ְְְפ ֵקר ְְּכ ַע ְְְפ ָרא ְְד ַא ְְְר ָעא

May all ĥametz or leaven that is in
my possession, whether I have seen
it or not, whether I have removed it
or not, be canceled and considered
ownerless like the dust of the earth.

On the night before Seder night,
together with your family, search
your entire house with a candle (or
flashlight) in case you missed any h.ametz
when you were cleaning.
Many families have the custom to hide
ten pieces of h.ametz in order to find
them during the search (but make sure
you remember where you hid them and
that they don’t make any crumbs!).

We approach the Seder night knowing that our
homes are clean of h.ametz. We ourselves need
to be clean of h.ametz as well. We need to reject all
external factors that try to change us and take us away
from ourselves (h.ametz is external and changes the
dough).
Rabbi Avraham Yitzhak HaKohen Kook

Whoever is leading the search should say
the berakha before the search begins.
After your search has been completed,
say the declaration that follows (it is in
Aramaic as this was the most understood
language at the time when the
Haggada was written. It is acceptable
to say it in English, if it’s easier for you to
understand).
On the morning of Erev Pesah. all
remaining h.ametz in your house
(including the findings from the search
the night before) should be burned. After
you have done this, say the declaration
that follows (it is in Aramaic as this was
the most understood language at the
time when the Haggada was written.
If it is easier for you to understand the
English, then you can say it in English).

Are you 100% certain your house is h.ametz free?

Text
The words ( ַעל ִּבעּור ָח ֵמץabout removing
ĥametz) are colored orange to anchor them to the
Experience. The words ( ְְְּוד ָלא ִב ַע ְְְר ֵּת ּהnot seen or
removed) are colored yellow to anchor them to the
Question.

search and declaration are performed the day before
Pesaĥ.

Illustration
The search for ĥametz (with a candle/flashlight
and feather as is customary).

Reflection
Ĥametz can be an abstract concept as well
as physical leavened bread.

Instruction
This page is not really part of the haggada
itself, and many haggadot do not include it. The

Question
Let’s hope that our homes are ĥametz free!

Experience
Try to involve all the family in your search!
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8–9:  – ַה ְְְד ָל ַקת נֵ רֹותLighting Candles
9 ∙ הדלקת נרות

lighting candles

8

Say the following berakha before lighting the Yom Tov candles
(if it is also Shabbat, cover your eyes with your hands after lighting
the candles and include the words in parentheses).

עֹולם
ָ ָ ּברוּךְְְ ַא ָּתה יהוה ֱאל ֵֹהֽינ ּו ֶמ ֶֽל ְְְך ָה
ֲא ׁ ֶשר ִקדְְּ ׁ ָשֽנ ּו ְְ ּב ִמצְְְ ו ָֹתיו וְְ צִ ָּוֽנ ּו
.(ש ָ ּבת וְְ ׁ ֶשל) יֹום טֹוב
ַ ׁ ְְל ַה ְְְד ִליק נֵ ר ׁ ֶשל

You are blessed, Hashem our God, King of the
universe, who has made us holy through His
commandments, and has commanded us to
light the candles of (Shabbat and) Yom Tov.

עֹולם
ָ ָ ּברוּךְְְ ַא ָּתה יהוה ֱאל ֵֹהֽינ ּו ֶמ ֶֽל ְְְך ָה
.יעֽנ ּו ַלּזְְ ַמן ַהּזֶ ה
ָ  וְְ ִה ִ ּג,ּׁ ֶש ֶה ֱחיָ ֽנ ּו וְְ ִקּיְְ ָ ֽמנו

You are blessed, Hashem our God, King of the
universe, who has given us life, helped us to
exist, and brought us to this time.

Many families have the custom that parents bless their children
on the evening of Shabbat and Yom Tov. They rest their hands
on the child’s head and say the appropriate blessing.
For daughters:

For sons:

ימ ְְְך ֱאל ִֹהים
ֵ יְְ ִ ׂש
.ְְּכ ָ ׂש ָרה ִר ְְְב ָקה ָר ֵחל וְְ ֵל ָאה

יְְ ִ ׂש ְְמךָ ֱאל ִֹהים
נַשה׃
ֶ ּ ׁ ְְּכ ֶאפְְְ ַ ֽריִ ם וְְ ִכ ְְְמ

For all children:

ָיְְב ֶר ְְְכךָ יהוה וְְ יִ ׁ ְְְש ְְמ ֶ ֽרךָ ׃
יח ֶ ּנ ּ ָֽך׃
ֻ ִיָ ֵאר יהוה ּ ָפנָיו ֵא ֶלֽיךָ ו
יִ ּ ָשׂ א יהוה ּ ָפנָיו ֵא ֶלֽיךָ וְְ יָ ֵ ׂשם ְְלךָ ׁ ָשלֹום׃

For sons: May God make you like

“Through the Haggada more than a hundred
generations of Jews have handed on their story
to their children. The word haggada means ‘tell’ but it is
closely related to another Hebrew root that means ‘join,’
or ‘connect.’ By reciting the Haggada, Jews give their
children a sense of connectedness to Jews throughout
the world and to the Jewish people through time.”
Rabbi Jonathan Sacks

How will you pass these
traditions on to your children?

Ephraim and Manasseh.

For daughters: May God make you
like Sara, Rivka, Raĥel, and Leah.
For all children: May Hashem bless
you and protect you. May Hashem
shine His face on you and be kind
to you. May Hashem turn His face
toward you and give you peace.

Text
The words ( ְְל ַה ְְְד ִליק נֵ רlight the candles) are colored orange to anchor them to the flames of the candles in the illustration. The words ( ׁ ַש ָּבת וְְ ׁ ֶשלShabbat
and) are colored gray to anchor them to the Instructions. The words יְְ ִ ׂש ֵימ ְְְך ֱאל ִֹהים/ יְְ ִ ׂש ְְמ ָךare colored green
to anchor them to the Reflection. The words ְְּכ ֶא ְְְפ ַריִ ם
נַשה
ֶ ּ ׁ  וְְ ִכ ְְְמand  ְְּכ ָ ׂש ָרה ִר ְְְב ָקה ָר ֵחל וְְ ֵל ָאהare colored orange
to anchor them to the Experience.
Illustration
The illustration shows the blessing of the child
by his mother in the glow of the Yom Tov candles.
Instruction
This page is not really part of the haggada
itself, and many haggadot do not include it. The lighting of the Yom Tov candles and the blessings of the
children take place before the Seder officially begins.
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As your parents place their hands on your
head to give you a blessing, think about
your generation, and the generations before you
all the way back to the generation who left Egypt,
and how you are the next link in that chain.

Experience
The blessing of the children by the parents
before Seder begins is a perfect way to focus on the
core value of the Seder night – the transmission of
heritage to the next generation. Think about that as
you participate in this, whether as a parent or a child.
Reflection
The transmission of heritage through narrative is the core value of the Seder night.
Question
Seder night is not the only time we pass traditions on to our children; however, it is a highlight
of this journey. A lasting transmission takes a continual effort throughout the year, sometimes at the
same table but on different days (Shabbat and other
festivals), and sometimes outside of the house (at
synagogue and school for example).

12–13: 1  – ַק ֵ ּד ׁשKiddush I
13 ∙ קדש

kiddush

12

On Shabbat, add the words in parentheses.

 ֲא ׁ ֶשר ָ ּב ַֽחר,עֹולם
ָ ָ ּברוּךְְְ ַא ָּתה יהוה ֱאל ֵ ֹֽהינ ּו ֶ ֽמ ֶל ְְְך ָה
 וְְ ִקדְְּ ׁ ָשֽנ ּו ְְ ּב ִמצְְְ ו ָֹתיו,רֹומ ָ ֽמנ ּו ִמ ָָּכל ָל ׁשֹון
ְְ ְְ ו,ָ ּבֽנ ּו ִמ ָָּכל ָעם
(ש ָ ּבתֹות ִל ְְְמנו ָּחה
ַ ׁ וַ ִּת ֶּתן ָלֽנ ּו יהוה ֱאל ֵֹהֽינ ּו ְְ ּב ַא ֲה ָבה
 ֶאת, ַח ִ ּגים וּזְְְ ַמ ּנִים ְְל ָ ׂש ׂשֹון,ּ)מֹוע ִדים ְְל ִ ׂש ְְְמ ָחה
ֲ ו
(ה ׁ ּ ַש ָ ּבת ַהּזֶ ה וְְ ֶאת יֹום) ַחג ַה ַּמצּ ֹות ַהּזֶ ה
ַ יֹום
(ב ַא ֲה ָבה) ִמ ְְְק ָרא ֽק ֶֹד ׁש
ּ ְְ זְְ ַמן ֵחרו ֵ ּֽתנ ּו
 ִּכי ָבֽנ ּו,יאת ִמצְְְ ָ ֽריִ ם
ַ ִזֵ ֶֽכר ִליצ
אֹותנ ּו ִקדַּ ֽ ׁ ְְְש ָּת
ֽ ָ ְְָב ַח ְְְֽר ָּת ו
) (וְְ ׁ ַש ָ ּבת,ִמ ָָּכל ָה ַע ִּמים
ָּמֹוע ֵדי ָָק ְְְד ׁ ֶשֽך
ֲ ו
)(ב ַא ֲה ָבה ו ְְְּב ָרצֹון
ּ ְְ
.ְְּ ּב ִ ׂש ְְְמ ָחה ו ְְְּב ָ ׂש ׂשֹון ִהנְְְ ַח ְְְל ָּ ֽתנו
.(ה ׁ ּ ַש ָ ּבת וְְ )יִ ְְְ ׂש ָר ֵאל וְְ ַהּזְְ ַמ ּנִים
ַ  ְְמ ַקדֵּ ׁש,ָ ּברוּךְְְ ַא ָּתה יהוה
You are blessed, Hashem our God, King of the universe, who has chosen us from all
the nations and the languages, and made us holy through His mitzvot. You have given
us, Hashem, with love (Shabbatot for rest), festivals for joy, holy days and seasons
for celebration, (this Shabbat day and) this day of the festival of Matzot, the time of
our freedom (with love), a holy day to gather together to remember the Exodus from
Egypt. For You have chosen us and made us holy among the nations, and given us
(Your holy Shabbat in love and favor and) Your holy festivals for joy and gladness.
You are blessed, Hashem, who makes holy (the Shabbat,) Israel and the festivals.

Pour wine or grape juice for the first cup (most families have the
custom not to pour for yourself, but instead to pour for each other,
to feel like royalty). Now lift your cup to say kiddush.

When Yom Tov falls on Shabbat start here:
י־ב ֶֹקר
ֽ י־ע ֶֽרב וַ יְְְ ִה
ֶ ( וַ יְְְ ִהSay quietly) And it was evening, and it was morning –

יֹום ַה ׁ ּ ִש ׁ ּ ִשי׃

וַ יְְְ ֻכ ּל ּו ַה ׁ ּ ָש ַ ֽמיִ ם וְְ ָה ָ ֽא ֶרץ וְְ ָָכל־צְְ ָב ָאם׃
אכ ּתֹו ֲא ׁ ֶשר ָע ָ ׂשה
ְְְ יעי ְְמ ַל
ִ וַ יְְְ ַכל ֱאל ִֹהים ַּבּיֹום ַה ׁ ּ ְְש ִב
אכ ּתֹו ֲא ׁ ֶשר ָע ָ ׂשה׃
ְְְ ל־מ ַל
ְְ יעי ִמ ָָּכ
ִ וַ ּיִ ׁ ְְְש ּבֹת ַּבּיֹום ַה ׁ ּ ְְש ִב
 וַ יְְְ ַקדֵּ ׁש אֹתֹו,יעי
ִ וַ ָיְְְב ֶֽר ְְְך ֱאל ִֹהים ֶאת־יֹום ַה ׁ ּ ְְש ִב
 ַל ֲעשׂ ֹות׃,ר־ב ָרא ֱאל ִֹהים
ָּ  ֲא ׁ ֶש,אכ ּתֹו
ְְְ ל־מ ַל
ְְ ִּכי בֹו ׁ ָש ַבת ִמ ָָּכ

the sixth day.

Then the heavens and the earth were completed,
with all their contents. On the seventh day, God
completed all the work He had done. He rested on
the seventh day from all the work He had done. God
blessed the seventh day and declared it holy, because
on it He rested from all His work that He had created.

When Yom Tov falls on a weekday start here:

סברי מרנן

Please pay attention, my masters.

,עֹולם
ָ  ָ ּברוּךְְְ ַא ָּתה יהוה ֱאל ֵ ֹֽהינ ּו ֶמ ֶֽל ְְְך ָהYou are blessed, Hashem our God, King of the
universe, who creates the fruit of the vine.
.ּב ֵֹורא ּ ְְפ ִרי ַה ָ ּג ֶֽפן

Text
Begin reading from the right-hand page (page
12 of the haggada). If Seder night falls on Shabbat
begin with the first paragraph, otherwise begin with
the blessing for wine or grape juice at the bottom
of the page.

it has a small Roman-style pillar illustration, with a
Kiddush cup on top of the pillar, signifying this is
the beginning of the section “Kiddush.”

The main body of text for Kiddush on the left-hand
page (page 13 of the haggada) has been typeset to
resemble a Kiddush cup. The text in parentheses is
said only if the Seder night falls on Shabbat. These
words are colored gray to anchor them to the Instruction at the top of the page.

1. Everyone at the table should have a full cup of
wine or grape juice, which is raised for the reciting
of Kiddush.
2. Instructions clarifying where to begin and what to
say if the first night of Pesaĥ falls on Friday night
or on any other night of the week.

Illustration
There is no illustration on this page. However,
because it begins a new section of the haggada (see
page 11 of the haggada for a complete list of sections),

Navigation Bar
This is the first stage of the navigation bar,
with an icon of a Kiddush cup, signifying the section of “Kiddush.”

Instruction
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14–15: 2  – ַק ֵ ּד ׁשKiddush II
14

15

When Yom Tov falls on a Saturday night, add the following (Havdala):

עֹולם
ָ ָ ּברוּךְְְ ַא ָּתה יהוה ֱאל ֵֹהֽינ ּו ֶמ ֶֽל ְְְך ָה
.אֹורי ָה ֵא ׁש
ֵ ּב ֵֹורא ְְמ

You are blessed, Hashem our God, King of the
universe, who creates the light of fire.

עֹולם
ָ ָ ּברוּךְְְ ַא ָּתה יהוה ֱאל ֵֹהֽינ ּו ֶמ ֶֽל ְְְך ָה
ַה ַּמ ְְְבדִּ יל ֵ ּבין ֽק ֶֹד ׁש ְְלחֹל
ְְְֵ ּבין אֹור ְְל ֽח ׁ ֶֹשך
ֵ ּבין יִ ְְְ ׂש ָר ֵאל ָל ַע ִּמים
יעי ְְל ׁ ֵש ׁ ֶֽשת יְְ ֵמי ַה ַּמ ֲע ֶ ׂשה
ִ ֵ ּבין יֹום ַה ׁ ּ ְְש ִב
ֵ ּבין ְְק ֻד ׁ ּ ַשת ׁ ַש ָ ּבת ִל ְְְק ֻד ׁ ּ ַשת יֹום טֹוב ִה ְְְבדַּ ֽ ְְְל ָּת
יעי ִמ ׁ ּ ֵש ׁ ֶֽשת יְְ ֵמי ַה ַּמ ֲע ֶ ׂשה ִקדַּ ֽ ׁ ְְְש ָּת
ִ וְְ ֶאת יֹום ַה ׁ ּ ְְש ִב
. ִָה ְְְבדַּ ֽ ְְְל ָּת וְְ ִקדַּ ֽ ׁ ְְְש ָּת ֶאת ַע ְְּמךָ יִ ְְְ ׂש ָר ֵאל ִ ּב ְְְק ֻד ׁ ּ ָש ֶ ֽתך

You are blessed, Hashem our God,
King of the universe, who separates between holy and
the everyday, between light and darkness, between
Israel and the nations, between the seventh day and
the six days of work. You have made a difference
between the holiness of Shabbat and the holiness of
festivals, and have made the seventh day holier than
the other six days of the week. You have separated
and made own holy Your people Israel with Your
holiness. You are blessed, Hashem, who separates
between the holiness of Shabbat and the holiness
of Yom Tov.

.ָ ּברוּךְְְ ַא ָּתה יהוה ַה ַּמ ְְְבדִּ יל ֵ ּבין ֽק ֶֹד ׁש ְְל ֽק ֶֹד ׁש

עֹולם
ָ ָ ּברו ְְְּך ַא ָּתה יהוה ֱאל ֵֹהֽינ ּו ֶמ ֶֽלךְְְ ָה
.יעֽנ ּו ַלּזְְ ַמן ַהּזֶ ה
ָ ׁ ֶש ֶה ֱחיָ ֽנ ּו וְְ ִקּיְְ ָ ֽמנ ּו וְְ ִה ִ ּג

You are blessed,
Hashem our God, King of the universe,
who has given us life, helped us to exist,
and brought us to this time.

Now drink your wine or grape juice while leaning to the left
(to feel like a free person).

How does it feel to lean when you
drink? Do you feel relaxed
and free?
Close your eyes. Think about all the
events, small and large, that had to
take place for you to be sitting at this Seder
table tonight.
What if you had a terrible cold and had to
stay in bed and miss Seder night?

What if your family had forgotten they were
Jewish?
What if your parents hadn’t met? Or your
grandparents? Or your great grandparents?
(And on and on...)
What if even one of them hadn’t had children?
What if even one of them had died young from
illness or tragedy before they had children?
What if any of them had decided to stop living
as a Jew because they were being persecuted?
What about all the different factors that
ensured the Jewish people survived despite
thousands of years of persecution? What if the
Jewish people had become extinct, destroyed
or assimilated and no longer existed?
This is the miracle of your existence.
This is the miracle of the existence of the Jewish
people.
This is the meaning of the berakha
Sheheh.iyanu!
What are we making the
“Sheheh.iyanu” berakha on tonight?

Text
Kiddush continues on the left-hand page with
the additional text recited if Seder night falls on a
Saturday night at the end of Shabbat.
Below that, the blessing of “Sheheĥiyanu” is said.
The first two words are colored yellow and anchored
to the Question section. The final three words
are colored green and anchored to the Reflection
section.

Illustration
The illustration is of a multi-wicked candle
and cup of wine, necessary ritual objects for the
Havdala ceremony said at the end of every Shabbat. On Seder night they are said at the end of
Kiddush. The spices are not pictured because they
are not used when the transition is from Shabbat
to Yom Tov.
Instruction
1. The text of Havdala to be recited after Kiddush.
2. This is the first of the four cups, each of which
should be drunk while leaning to the left in the
manner of the nobility at the time of the haggada.
This is in order to experience freedom on the night
of the liberation of the Jews from Egypt.
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Experience
The Experience activity on this page is
to reflect on the manner in which we drink the
first cup of wine or grape juice. Seder night, as the
Rabbis conceived of it, is a series of experiences to
help us understand and re-experience the original
event – the bitterness of slavery and the sweetness
of liberation and freedom. This is the first experience
of the evening – truly free people drink wine and in
a manner of freedom and dignity (leaning). This is
probably a reference to the cultural norm of the time
for the nobility (the free classes in what was a significantly structured and hierarchical society where
many classes could not consider themselves free), to
recline on a couch while eating and drinking.
For children today, this may not generate a sense
of freedom. If this is the case, this would be a good
launching point to discuss what freedom is, whether
we are free, and what aspects of our lives indicate
that we are free.

Reflection
This Reflection text asks the reader to reflect
on the meaning behind the blessing Sheheĥiyanu in
a very personal way. The meaning of the blessing,
“You are blessed, Hashem our God, King of the universe, who has given us life, helped us to exist, and
brought us to this time,” encourages us to be grateful

for our blessings and practice mindfulness in the
sense of appreciating the moment and the blessings
that it brings. We say this blessing on any personal
occasion in our lives that is special and occurs infrequently, such as the wearing of a new article of clothing, eating a new fruit, doing a mitzva for the first
time this year, or any event where we take significant
benefit, such as a new job or buying a new house.
This Reflection asks the reader to reflect on the millions of factors that needed to align to bring them to
this moment in their lives. Every moment of life is a
miracle, and this blessing encourages us to appreciate

that. You could use this piece to generate a discussion on this topic, exploring the myriad of factors
that lead to our existence at any moment, and the
gratitude this should evoke.

Question
We are making a Sheheĥiyanu for the new Yom
Tov. We say this blessing on the first night of every
festival, the first time we say Kiddush for that festival
(and those who light the Yom Tov candles say the
blessing then and do not repeat it here if they are
also saying Kiddush).
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16–17:  – ְּור ַחץWashing Hands
washing hands ∙  ורחץ16

17

Find a partner and take
turns finding ways to treat
each other as royalty. How does it
feel?
Why don’t we make a
berakha on washing hands
here?

Bring water for hand washing to the leader
of the Seder, and wash their hands in the
same way as before bread on a regular day
(using a cup, first the right hand and then
the left hand – the number of times depends
on your custom). Some families have the
custom that everyone at the table also has
their hands washed.

Text
There is no text on this page. Only the act of
ritual hand washing. There is no blessing on this
hand washing because it is a special hand washing
for eating the karpas and not before eating bread/
matza (see the Question below).
Illustration
The illustration depicts a family at the Seder
table, with the children washing the hands of their
father, representing the act the participants at the
Seder night are engaged in at this time.
There is also a small Roman-style pillar illustration
on the left-hand page by the word ( ְּור ַחץhand washing) because this page is a new and separate section
of the haggada (see page 11 of the haggada for a complete list of sections). The pillar has a special cup
used for ritual hand washing indicating this section
is the special washing of the hands for the karpas.

Instruction
The bringing of the water to the table and
the washing of the hands of others (the leader of
the Seder, and some have the custom that all have
their hands washed) are further signs of freedom
and the luxurious lifestyle of the nobility. These
procedural aspects of the Seder are designed to
8 | The Koren Youth Haggada

Rabbi Akiva was forty years old and
had never studied Torah before. He was
once standing by a well and wondered to
himself, “Who made this hole in this rock?” The
people there said to him, “It was the water
which drips on it every day.” Rabbi Akiva
suddenly realized that if something as soft as
water can cut through something as hard as
rock, then surely the words of Torah, which are
as hard as iron, can enter his heart, which is just
flesh and blood! From then on he decided to
dedicate his life to studying Torah.
What impact will the words said tonight at your
Seder have on your heart?

help us experience freedom first hand (and also to
generate discussion and questioning as they are significantly different from the norms of other festival
and Shabbat meals).

Experience
Royalty is a concept that children can relate
to (more so than nobility, in an age where class structures are less pronounced). The Experience activity
asks the children to think of ways of treating each
other as royalty in order to experience what it feels
like to be truly free, on the night the Jews gained their
own freedom, and went through the transformation
from slaves to free people. This is another activity
in the spirit of the haggada, which demands of us
to re-experience the historical event of the Exodus.
Reflection
This story is a retelling of the classic legend
of how Rabbi Akiva came to leave his old life behind
and pursue Torah study, found in Avot DeRebbe
Natan (6:2). In the story, the Torah is compared
to iron, a hard metal that has the strength to pierce
rock. Interestingly, in other rabbinic sources, the
Torah is compared to water, due to its life-giving
qualities. Rabbi Akiva here notices that if water,
which is a malleable liquid, has the power to pierce
rock, so too will the words of Torah (which are like

powerful iron) have the power to enter his heart. The
connection to this moment in the Seder is that the
story explores the properties and qualities of water.
Encourage participants to think about this as they
are washing their hands (or waiting for others to
wash their hands).
A final question follows the story, asking the participants at your Seder to consider the power of words
in general, and the power of the words that will be
said around your Seder table, on the hearts of the
participants.

Question
In the time of the Mishna, many people were
careful to wash their hands before eating moist
foods (because moisture on vegetables and fruit can

transfer ritual impurity). Nowadays the custom is
not widely observed, except on Seder night, when
it is done for the karpas, which is dipped in liquid.
To signal the difference between this washing, which
is customary, and the washing before eating bread,
which is obligatory, no blessing is said here. It is also
possible that this procedure (both the hand washing
without a blessing, and the dipping of the karpas)
was designed as a departure from the norm in order
to generate interest and the asking of questions – a
theme that runs throughout the Seder night.

Navigation Bar
This is the second stage of the navigation
bar, with an icon containing a hand washing cup,
used for ritual hand washing, signifying the section
of washing hands for the karpas.
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18–19:  – ַּכ ְר ּ ַפסKarpas
karpas ∙  כרפס18

19

Taste the salt water. Close your eyes and
remember the last time you cried enough to
taste your tears. What were you feeling at that time?
How should you be feeling now?

Rabbi Elazar said: Since the day the Beit HaMikdash was
destroyed the gates of prayer have been locked and prayer
is not accepted as it once was. But the gates of tears will always
be open.
(Berakhot 32b)
Why do you think God accepts our tears more readily
than our prayers?

Take a small amount of vegetable and dip it into salt water,
before making the berakha and then eating (without leaning).

ָ ּברו ְְְּך ַא ָּתה יהוה
עֹולם
ָ ֱאל ֵֹהֽינ ּו ֶמ ֶֽלךְְְ ָה
.ּב ֵֹורא ּ ְְפ ִרי ָה ֲא ָד ָמה

Why do we only eat a small amount
(less than a kazayit) of vegetable for karpas?

You are blessed, Hashem our God,
King of the universe,
who creates the fruit of the ground.

Text
The text on this page is the generic blessing for
vegetables, and is said here because the karpas has
to be a vegetable. The final words, ּב ֵֹורא ּ ְפ ִרי ָה ֲא ָד ָמה
(who creates the fruit of the ground), are colored
green to anchor them to the karpas in the illustration (and on your table).
Illustration
In the illustration, the ground is sandy, representing the desert into which the Israelites entered
after they left Egypt. The young girl is pulling the
karpas from the ground, and she has drawn a question mark in the sand. This hints at the purpose of
the karpas at the Seder table (and the custom to dip
it in salt water), which is to generate curiosity and
inspire questions in the children.
There is also a small Roman-style pillar illustration
on the left-hand page by the word ( ַּכ ְר ּ ַפסkarpas)
because this page is a new and separate section of
the haggada (see page 11 of the haggada for a complete list of sections). The pillar has a vegetable on
top of it representing the karpas. Also notice a similar Roman-style pillar in the main illustration, also
with karpas in a bowl on top. This time the karpas is
potatoes (rather than a leafy vegetable, on the small
pillar on the left-hand page) reflecting the different
kinds of vegetables traditionally used for karpas.
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Instruction
Dipping karpas in salt water is one of the
things we do on the Seder night to arouse the curiosity of children so they will ask, “What makes this
night unlike all other nights?” We eat a small amount,
not to satisfy hunger, and less than a kazayit (the
halakhic amount that requires an after blessing). We
dip this into salt water, for no clear reason. Finally,
we do not lean while we eat the karpas, another sign
this is not to satisfy hunger or contribute to our feelings of dignity and liberty on this night, but rather
simply to mix things up and arouse the curiosity of
the children.
Experience
The Experience activity on this page asks
you to taste the salt water and reflect on the symbolism it contains – the tears of the Israelite slaves
who were suffering terrible hardship in Egypt. The
activity personalizes the experience of tears by asking you to think about the last time you cried enough
that you tasted your tears. If you can tap into those
feelings now, then you can feel some of the pain and
misery the Jews must have felt in Egypt.
Reflection
This quote, from Berakhot 32b, continues
the Reflection on what tears represent. It suggests

tears and the pain they represent as more powerful
than even prayer in arousing God’s compassion and
love. This source gives us hope that while prayer is
sometimes difficult, and not all of us have the necessary command of Hebrew or the liturgy to feel
proficient and effective in prayer, we all can cry. Our
prayers may not be genuine, but real tears always are.
Our prayers can and will be answered through our
tears. Tears represent our pure emotions and needs
without words. We can imagine the Israelite slaves
having no words but plenty of tears, and their tears
were ultimately answered.

Question
We eat a small amount of karpas (less than
the halakhic amount called a kazayit) so that we do
not require an after blessing (Boreh Nefashot). This
eating is not to satisfy a hunger, but rather to arouse
the curiosity of the participants around the Seder
table, and so we only eat a small amount. We want
our hunger to remain for when we fulfill the mitzva
of eating matza.
Navigation Bar
This is the third stage of the navigation bar,
with an icon with an image of karpas.
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20–21:  – יַ ַחץBreaking the Middle Matza
breaking the middle matza ∙  יחץ20

21

Break the middle matza of the three into two pieces.
Take the bigger piece and put it aside to be the afikoman
which will be eaten after the meal. Place the smaller
piece back in between the other two matzot.
RULES OF THE GREAT AFIKOMAN RACE :
Every family has different rules!
In some families, the parent hides the afikoman, and the
children have to find it. If they do, they only return it in
exchange for a prize.
In other families, the children hide the afikoman and
the parent must find it before the end of the meal. If
they hide it so well and cannot be found, the adults
have to provide a prize for the children in exchange for
information as to its location.
Good luck!

“There is nothing as whole
as a broken heart.”
Rabbi Menachem Mendel of Kotzk
Close your eyes and think of
something you own that is very
important to you even though it is
damaged or imperfect.
Does its imperfection change how
you feel about it? Does it make it
less or more important to you?

Text
There is no text on this page, but because Yaĥatz
(the breaking of the middle matza from which the
afikoman is taken) is such an important component
of the Seder night, it has been given its own page of
commentary/illustration.
The upper and lower matzot represent the leĥem
mishneh, the two “loaves” we need for the Yom Tov
meal. The third – the middle matza – represents the
special duty to eat unleavened bread on Pesaĥ.
There are two reasons we break it in half. The first
is that it is described as “the bread of oppression”
or, as the Sages interpreted it, “the bread of a poor
person.” One who is so poor that he does not know
where his next meal is coming from does not eat all
his food at once. He divides it into two, saving half
for later. The second is that, with the destruction of
the Beit HaMikdash, matza takes the place of the
Pesaĥ offering. Just as that lamb was eaten at the
end of the meal – so as to be experienced as holy
food, not just food eaten to satisfy hunger – so we
reserve half the matza (the afikoman) to be eaten at
the end of the meal. The custom that children hide
the afikoman is part of the spirit of the Seder service,
which contains many elements designed to attract
and sustain the interest of a child.
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There once was an old man who lived in a large
house in Jerusalem. Every Shabbat he would
come to shul and after the service could be seen filling
his pockets as well as his tummy with cookies and cake.
A young child once asked him why he took food home
as well as eating there. “Don’t you have food in your big
house?” the child asked him with wonder. The old man
replied sadly, “when I was in the concentration camps
there was never enough food to eat. I have never
managed to free myself from the fear there may not be
enough food tomorrow.”
Do you appreciate that you have enough food to eat
each day?
Why do we have three matzot and not two
like the two h.alot on Shabbat and Yom Tov?

Illustration
The main illustration is illustrative of the act
of breaking the middle matza. There is also a small
Roman-style pillar illustration on the left-hand
page by the word ( יַ ַחץbreaking the middle matza)
because this page is a new and separate section of the
haggada (see page 11 of the haggada for a complete
list of sections). The pillar has a broken matza on it
representing Yaĥatz.
Instruction
RULES OF THE GREAT AFIKOMAN RACE:
This instruction explains the two main customs for
the hiding of the afikoman. The game surrounding
the hiding of the afikoman begins anytime from
this point on, so this page is to excite and encourage the children to be alert and to begin planning
their strategy!
Experience
In this quote, the famous hasidic master,
Rabbi Menachem Mendel of Kotzk, was reflecting on the human condition. He is saying there is
nothing more natural then brokenness, sadness,
and disappointment. These are all a normal part of
human life. There is no human being that has not

experienced these, and therefore there is nothing as
normal, pure, and whole as a broken heart.
As we break the middle matza into two pieces (each
with its own purpose, creating two new things rather
than one broken thing) this Experience activity asks
you to consider whether brokenness is actually a
fault or an imperfection. Every child has a favorite toy that is broken or flawed in some way (just
as every human in their life is broken or flawed in
some way). If we reflect on the flaws of the things
that are important to us in our lives, we can realize
that these flaws are what we love most about them
(they are what makes them unique, and remind us
of our relationship with them and the experiences
we have had with them).

Reflection
As we take a piece of the middle matza to
save for later at the end of the meal to be eaten as
the afikoman, this story helps us reflect on what
the meaning behind that may be. Slaves and those

suffering from poverty are unsure of where their
next meal may come from or if they will have
enough food to eat. They will find themselves saving food for later in case of shortage. Perhaps the
afikoman represents the insecurity and instability
the Israelite slaves felt in Egypt, and asks us to feel
the same tonight. While we can try to do that, if we
do have enough food, and feel security and stability in our lives, now is a good chance to reflect on
that and express gratitude for it.

Question
We have three matzot for the following reasons:
The upper and lower matzot represent the leĥem
mishneh, the two “loaves” we need for the Yom Tov
meal. The third – the middle matza – represents the
special duty to eat unleavened bread on Pesaĥ.
Navigation Bar
This is the fourth stage of the navigation
bar, with an icon with an image of a broken matza.
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22–23:  – ָהא ַל ְח ָמא ַענְיָ אThis is the bread of hardship
telling the story ∙  מגיד22

23

While we say this paragraph, pick up the Seder plate for everyone
to see, and also uncover the middle matza.

הא
ָ

ַל ְְְח ָמא ַענְְְיָ א

דִּ י ֲא ַכל ּו ֲא ָב ָה ַתנָ א ְְ ּב ַא ְְְר ָעא ְְד ִמצְְְ ָ ֽריִ ם
יתי וְְ יִ ְְְפ ַסח
ֵ ֵיך י
ְְְ  ָָּכל דִּ צְְְ ִר,יתי וְְ יֵ ֻכל
ֵ ֵָָּכל דִּ ְְְכ ִפין י
ָה ׁ ַש ָּתא ָה ָכא
ַל ׁ ּ ָשנָ ה ַה ָ ּב ָאה ְְ ּב ַא ְְְר ָעא ְְדיִ ְְְ ׂש ָר ֵאל
ָה ׁ ַש ָּתא ַע ְְְבדֵּ י
.חֹורין
ִ ַל ׁ ּ ָשנָ ה ַה ָ ּב ָאה ְְ ּבנֵי

Why is this
paragraph
in Aramaic and
not Hebrew?

Holocaust survivor Primo Levi describes the day after the
Nazis fled the concentration camp in fear of the Russian
advance. The prisoners that were too ill to be marched away
remained there and had to survive for ten days in the freezing
winter with little food or fuel to keep them warm. Three of the
stronger prisoners had been working hard to fix the window in
the bunk and get the stove to work to generate some warmth.
In gratitude the other prisoners agreed to give them a slice of
their own bread. This was something unthinkable only the day
before, where every day was an individual fight to survive. It
was at that point that he knew they were free men at last.

this
is the bread
of hardship

our fathers ate in the
land of Egypt.

Anyone who is hungry is welcome to
sit and eat with us. All who are in need,
please join us to celebrate Pesaĥ.
Now we are here,
next year in the Land of Israel.
Now we are slaves,
next year we will be free.

Text
The words ( ָהא ַל ְח ָמא ַענְיָ אthis is the bread of
hardship) are colored green, anchoring them to the
guest in the illustration.
Illustration
This illustration is an expression of the value of
hospitality, central to the Seder night, and the message of this page of the haggada. The host and her
child (another important value of Seder night – the
educational process we facilitate for the children,
thus this child is involved in this aspect also) welcome a guest, by sharing their matza with him. The
child is holding the bag of the guest, who has traveled from far away (in the background we can see
a pyramid and palm trees, perhaps hinting this person has traveled all the way from Egypt, which is
our task this night – to imagine ourselves as if we
have left Egypt).
The matza is known as the “bread of hardship”
which would be a strange thing to share with a
guest. However, it is also known as the bread of freedom as this is what the Israelites ate when they left
Egypt. Rabbi Sacks, quoting Primo Levi, explains
in his haggada that it is our willingness to share our
bread with others that transforms it from the bread
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Tell everyone
a story that is
important to you,
and think about
why story telling
is important?

of hardship to the bread of freedom (see also the
Reflection).
There is also a small Roman-style pillar illustration
on the left-hand page by the word ( ַמ ׅ ּגידtelling the
story) because this page is a new and separate section of the haggada (see page 11 of the haggada for a
complete list of sections). The pillar has a haggada
on it, signifying the Maggid stage of the Seder night,
where we tell the story using the haggada as an aid.

Instruction
Instructions such as this play a dual role – a
raised Seder plate arouses curiosity, and is also a
visual aid for the text we are reading. The uncovered
middle matza is a visual aid to the words “this is the
bread of hardship.”
Experience
As we start the central mitzva of the evening – telling the story of the Exodus – this activity
asks you to do a small act of storytelling and reflect
on why stories are important for us. (Stories give us
a narrative as a foundation for our identity. Humans
are storytelling animals, and we need these stories to
function as individuals and in communities.)

Reflection
Rabbi Sacks quotes this piece by Primo
Levi in his haggada and explains that it is our willingness to share our bread with others that transforms it
from the bread of hardship to the bread of freedom.
“Sharing food is the first act through which slaves
become free human beings. One who fears tomorrow does not offer his bread to others. But one who is
willing to divide his food with a stranger has already
shown himself capable of fellowship and faith, the
two things from which hope is born.”

Question
This paragraph is the only text in the haggada written in Aramaic, rather than Hebrew. This is
because it is an invitation to others to join our Seder,
and is therefore written in the vernacular of the time
so that it could be easily understood, even by those
who are not fluent in Hebrew.
Navigation Bar
This is the fifth stage of the navigation bar,
with an icon with an image of a haggada, signifying
the Maggid stage of the Seder night, where we tell
the story using the haggada as an aid.
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24–25:  – ַמה ִנ ְְְּׁש ַּת ָּנהWhat makes this night different
24

25

Cover the Seder plate and the matzot and pour the second cup of wine or
grape juice (everyone should pour for someone else at the table).
Traditionally the youngest child who can, says (or sings) the four questions
(although some have the custom that all the children sing them together).

 ַמה ּנ ׁ ְְְִש ַּת ָּנהWhat makes

ֽיְְְלה ַהּזֶ ה ִמ ָָּכל ַה ֵּלילֹות
ָ ַה ַּל

אֹוכ ִלין ָח ֵמץ ו ַּמ ָ ּצה
ְְ ָ ֽאנ ּו
ַה ַּלֽיְְְ ָלה ַהּזֶ ה ֻּכלּ ֹו ַמ ָ ּצה
אֹוכ ִלין ׁ ְְש ָאר יְְ ָרקֹות
ְְ ָ ֽאנ ּו
ַה ַּלֽיְְְ ָלה ַהּזֶ ה ָמרֹור
ֵאין ָ ֽאנ ּו ַמ ְְְט ִ ּב ִילין
ֲא ִפלּ ּו ּ ַפ ַֽעם ֶא ָחת
ַה ַּלֽיְְְ ָלה ַהּזֶ ה ׁ ְְש ֵּתי ְְפ ָע ִמים
אֹוכ ִלין
ְְ ָ ֽאנ ּו
יֹוש ִבין ו ֵּבין ְְמ ֻס ִ ּבין
ְְ ׁ ֵ ּבין
ַה ַּלֽיְְְ ָלה ַהּזֶ ה ֻּכ ָּלֽנ ּו ְְמ ֻס ִ ּבין

ׁ ֶש ְְ ּב ָָכל ַה ֵּלילֹות
ׁ ֶש ְְ ּב ָָכל ַה ֵּלילֹות
ׁ ֶש ְְ ּב ָָכל ַה ֵּלילֹות

ׁ ֶש ְְ ּב ָָכל ַה ֵּלילֹות

What impact will your questions have
tonight?

this night different
from all other nights,
so that every other night we eat either
bread or matza,
but tonight there is only matza?
And that every other night we eat many
different vegetables,
but tonight we will eat maror?
And that every other night we do not dip
our food at all,
but tonight we will dip it twice?
And that every other night some sit to eat
and some recline,
but tonight we are all reclining?

Text
The words ( ַמה ִנ ְְְּׁש ַּת ָּנהwhat makes [this night]
different) are colored orange to anchor them to the
Experience. The words ( ׁ ֶש ְְּב ָָכל ַה ֵּלילֹותso that every
other night), which introduce each of the four
questions, are colored yellow, anchoring them to
the Question.
Illustration
The illustration presents us with three generations of the same family – a grandmother, mother, and
daughter. They are joined tonight in the transmission
of the heritage of the Seder night (also expressed in
the paper chains decorating the scene) which revolves
around the asking of questions. The three characters
in the illustration were all the youngest child once,
and had the honor and responsibility to ask the Ma
Nishtana. When the young girl in the illustration asks
it tonight, she will be reminded that her mother and
grandmother were once in her position, and one day
her daughter and granddaughter will be too. This is
the power and beauty of the transmission of Jewish
traditions through the generations, which is a powerful theme integral to Pesaĥ and the Seder.
Instruction
As the Seder plate and matzot are returned
to their original state, we pour the second cup of
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Ask each
person
around the table
to ask their
own original
“Ma Nishtana”
question.

Isidor Rabi won the Nobel Prize in physics
in 1944. When he was asked why he
became a scientist, he replied: “My mother made
me a scientist without ever intending to. Every
other Jewish mother in Brooklyn would ask her
child after school: So? Did you learn anything
today? But not my mother. ‘Izzy,’ she would say,
‘did you ask a good question today?’ Asking good
questions made me a scientist.”

How many “fours”
are there this
evening?

wine or grape juice for each other in preparation
for the second mitzva of the evening (Maggid – the
telling of the story). We pour for each other rather
than for ourselves, to have another opportunity to
experience the dignity and freedom of a noble person (who is generally waited on).
Although most families have the custom that the
youngest child says the Ma Nishtana, they are representing everyone at the Seder table, as the mitzva
of telling the story, and the act of asking questions
is the responsibility of all participants, including
the adults!

Experience
There are many things different and out of
the ordinary this night, not just the ones mentioned
in the Ma Nishtana (and perhaps your family has its
own customs and practices on this theme). This fun
activity asks everyone around the table to think of
their own Ma Nishtana for the evening.
Reflection
Asking questions is a quintessentially Jewish approach to life and learning, as this famous story
illustrates (and perhaps it also explains why there are
so many Jewish scientists and doctors!). The story
gives us pause to reflect on the power of questions,

and the question that follows the story asks what
impact will your questions have tonight (hopefully
they will further the learning and experience of the
Seder night).

Question
There are four sets of four appearing in the
Seder night. They are:
1. The four cups of wine or grape juice
2. The four questions
3. The four children
4. The four expressions of redemption: “I will bring
you out from under the yoke of the Egyptians and
free you from their slavery. I will deliver you with
a demonstration of My power and with great acts
of judgment. I will take you to Me as a nation.”
(Ex. 6:6–7)
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26–27:  – ֲע ָב ִדים ָהיִ ינּוWe were slaves
26

27

Uncover the Seder plate and the matzot.

ֲע ָב ִדים ָה ִיֽינ ּו

ְְל ַפ ְְְרעֹה ְְ ּב ִמצְְְ ָ ֽריִ ם
יאנ ּו יהוה ֱאל ֵֹהֽינ ּו ִמ ׁ ּ ָשם
ֽ ֵ ִוַ ּיֹוצ
.ְְ ּביָ ד ֲחזָ ָקה ו ִּבזְְְ ֽר ַֹוע נְְטוּיָ ה
דֹוש ָ ּברוּךְְְ הוּא
ׁ וְְ ִא ּל ּו ל ֹא הֹוצִ יא ַה ָ ּק
בֹותינ ּו ִמ ִּמצְְְ ַ ֽריִ ם
ֽ ֵ ֶאת ֲא
ֲה ֵרי ָ ֽאנ ּו ו ָּבנֵ ֽינ ּו ו ְְּבנֵי ָבנֵ ֽינ ּו ְְמ ׁ ֻש ְְְע ָ ּב ִדים
.ָה ִיֽינ ּו ְְל ַפ ְְְרעֹה ְְ ּב ִמצְְְ ָ ֽריִ ם
וַ ֲא ִפלּ ּו
 ֻּכ ָּלֽנ ּו זְְ ֵקנִים, ֻּכ ָּלֽנ ּו נְְ בֹונִים,ֻּכ ָּלֽנ ּו ֲח ָכ ִמים
יֹוד ִעים ֶאת ַה ּת ָֹורה
ְְ ֻּכ ָּלֽנ ּו
יאת ִמצְְְ ָ ֽריִ ם
ַ ִִמצְְְ וָ ה ָע ֵלֽינ ּו ְְל ַס ּ ֵפר ִ ּביצ
יאת ִמצְְְ ַ ֽריִ ם
ַ ִוְְ ָָכל ַה ַּמ ְְְר ֶ ּבה ְְל ַס ּ ֵפר ִ ּביצ
.ֲה ֵרי זֶ ה ְְמ ׁ ֻש ָ ּבח

We were slaves
to Pharaoh in Egypt, and Hashem
brought us out, with a strong hand
and outstretched arm.
If Hashem had not brought our
ancestors out of Egypt, then
we, and our children, and our
children’s children (and so on)
would still be slaves to Pharaoh in
Egypt.
And even if we were all wise,
intelligent, sages, and knew the
entire Torah, we would still have
a mitzva to tell the story of the
coming out of Egypt.

Gently close your hands forming fists.
Hold that for ten seconds, and then grip
a little tighter. After another ten seconds grip
even tighter for another ten seconds. Finally,
grip as tightly as you can for as long as you can.
Now slowly open your hands. How does it feel?
How long
were the
Israelites slaves
in Egypt?

“The deeper significance of Pesah.
occurred to me when a recovering
drug addict told me that when his father
began reciting the Haggada at the Seder,
and said, ‘Avadim hayinu (we were
slaves),’ he interrupted him. ‘Abba,’ he
said, ‘can you truthfully say that you
were a slave? Your ancestors were slaves,
but you don’t know what it means to be
a slave. I can tell you what it is like to be
a slave. All the years that I was on drugs,
I had no freedom. I had to do whatever
my addiction demanded. I did things
that I never thought I was capable of
doing, but I had no choice, no free will. I
was the worst kind of slave.’”
Rabbi Dr. Avraham J. Twerski
Can you think of anything in your life
that takes away your freedom?

And the more you tell the story,
the better!

Text
The words ( ֲע ָב ִדים ָהיִ ינּוwe were slaves) are colored blue to anchor them to the screen of the smartphone in the illustration.
Illustration
The child in our illustration is leaping from the
screen of his smartphone directly into the biblical
scene of Egypt. For most children today it is hard to
relate to what enslavement really is or feels like. There
are many forms of enslavement besides forced slavelabor, and this illustration sends a message to our generation that perhaps we experience a kind of enslavement (to technology, and specifically to our phones)
every day without realizing it. Shabbat and Yom Tov
allow us an opportunity to leave the enslavement of
this “Virtual Reality” periodically, and the Seder night
experience and educational message in particular give
us an opportunity to gain some perspective.
Instruction
As we begin the real task of the evening –
the telling of the story of the Exodus – we once again
change the status of the Seder plate and matzot, in
order to focus and arouse the curiosity of those at
the Seder.
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Experience
This Experience activity asks you to experience a short period of intense pressure (in your
hands) and then finally free your hands from the
experience in order to have a brief experience
of liberty. In an age where we are lucky enough
to struggle to relate to the experience of slavery,
this activity gives us a (superficial) physical sensation that can help us to relate somewhat to the
concept.
Reflection
This Reflection piece, written by the worldrenowned psychiatrist and hasidic rabbi, Rabbi Dr.
Avraham J. Twerski, once again gives us an opportunity to relate to “slavery” in a modern context that
does not involve slave labor, but another form of
enslavement – addiction. The story is followed by
the question, “Can you think of anything in your
life that takes away your freedom?” This question
asks you to relate to the concept of enslavement
in your own life today. Think creatively. Answers
could include school, work, parents (for children)
or children (for parents!), the government, laws,
technology, etc.

Question
Although God promises Avraham in the
“Covenant between the Parts” that the Israelites
would be slaves in Egypt for four hundred years
(“You shall surely know that your seed will be
strangers in a land that is not theirs, and they will
enslave them and oppress them, for four hundred
years”; Genesis 15:13), the commentators believe
that this period begins with the birth of Yitzĥak,

which signified the beginning of a period when his
descendants were subjected to living in lands that
were not theirs – including Canaan which was not
“theirs” at the time. Yitzĥak was sixty years old when
Yaakov was born, and Yaakov was 130 years old when
he went down to Egypt. This means that 190 of the
four hundred years elapsed before the Israelites
arrived in Egypt. So, the Israelites were in Egypt for
a total of 210 years.
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28–29:  – ַמ ֲע ֶ ׂשהOnce
28

29

 ַמ ֲע ֶ ׂשהOnce,

הֹוש ַע
ֽ ֻ ׁ ְְיעֽזֶ ר וְְ ַר ִ ּבי י
ֶ ְְ ּב ַר ִ ּבי ֱא ִל
וְְ ַר ִ ּבי ֶא ְְְל ָעזָ ר ֶ ּבן ֲעזַ ְְְריָ ה
וְְ ַר ִ ּבי ֲע ִק ָיבא וְְ ַר ִ ּבי ַט ְְְרפֹון
ׁ ֶש ָהי ּו ְְמ ֻס ִ ּבין ִ ּב ְְְבנֵי ְְב ַרק
יאת ִמצְְְ ַ ֽריִ ם
ַ ִוְְ ָהי ּו ְְמ ַס ּ ְְפ ִרים ִ ּביצ
ָָּכל אֹותֹו ַה ַּלֽיְְְ ָלה
יהם וְְ ָא ְְמר ּו ָל ֶהם
ֶ ַעד ׁ ֶש ָ ּבֽא ּו ַת ְְְל ִמ ֵיד
ֹותינ ּו
ֽ ֵ ַר ּב
.יאת ׁ ְְש ַמע ׁ ֶשל ׁ ַש ֲח ִרית
ַ ִה ִ ּג ַֽיע זְְ ַמן ְְק ִר

Rabbi Eliezer and Rabbi Yehoshua and
Rabbi Elazar ben Azaria and Rabbi Akiva
and Rabbi Tarfon sat and reclined for the
Seder in Bnei Berak.
And they told the story of the Exodus from
Egypt all that night; until their students
came in and said, “Teachers –
the time for saying the Shema of the
morning has come.”

Text
The word ( ַמ ֲע ֶ ׂשהonce) is colored gold to anchor
it to the illustration (the border). The words ִּב ְְְבנֵי ְְב ַרק
(in Bnei Berak) are colored green to anchor them to
the Reflection.
Illustration
The illustration depicts the story told on this
page – Rabbi Eliezer, Rabbi Yehoshua, Rabbi Elazar ben Azaria, Rabbi Akiva, and Rabbi Tarfon, discussing the story of the Exodus all night long. One
of them must be just out of shot, probably answering the door to their students, who came to remind
them that they have spent the entire night doing
this mitzva, and now it is time to recite the morning
Shema and morning prayers!
If you pay particular attention to the view from
their window, you will see that it is the new day
breaking in the modern-day city of Bnei Berak,
linking our haggada and this story to modern
times and modern-day Israel. Today Bnei Berak
is a modern bustling Jewish city, and the message
here is that we have been continuously practicing this mitzva, and protecting the transmission
of our Jewish heritage, for thousands of years
without break. Tonight is the next link in that
continuous chain.
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Play a game of “Broken
Telephone” with the participants
at your Seder using a Pesah. related
phrase or sentence. See how different the
sentence has become by the time it has
been around the table? Now can you
explain why these Sages still spent each
year telling the story of Pesah.?
What is the latest time your
Seder has ever finished?

Bnei Berak was the location of
Rabbi Akiva’s home and also his
yeshiva. Today, Bnei Berak is home to one
of the world’s largest yeshivot, the Ponevitch
Yeshiva. The yeshiva was founded in 1908 in
Lithuania, and relocated to Bnei Berak in
1944. The yeshiva, sometimes referred to as
the “Harvard of the ultra-Orthodox world,”
currently has more than 3,000 students,
with more than 20,000 graduates around
the world.

Experience
Broken telephone is where a group of people sitting in a circle (or around a table) pass on a
phrase or sentence all the way around the circle by
whispering it in the ear of the person they are sitting
next to. Once the phrase completes the circle, the
last person reveals what message they received and
the originator reveals what the original message was.
Normally it has changed in some way, and often significantly. This activity demonstrates that every time
a story is told, it changes in some way.
This can help us understand why there is value in telling the Exodus story each and every year, because
every time we do, we find a different angle or perspective. Repeatedly telling stories enriches the narrative. This explains the text on the previous page
of the haggada: “And even if we were all wise, intelligent, sages, and knew the entire Torah, we would
still have a mitzva to tell the story of the coming
out of Egypt. And the more you tell the story, the
better!” The story on this page is an illustration and
example of this.
An alternative activity to this to illustrate this point
is the game “Bathing the Baby.” In this activity, three
volunteers leave the room while the group decides
on an action to act out (such as bathing a baby, but it
can be anything). As the first volunteer returns to the

room, a fourth volunteer acts out the agreed upon
action. The second volunteer is then called back in
to the room to witness the first volunteer acting out
what they have seen. Finally, the second volunteer
acts out what they have seen to the third and final
volunteer, who then must guess what it was. There
is a good chance they will struggle as each acting
changed the act slightly.

Reflection
Just like the illustration, this Reflection
makes the link between the Bnei Berak of Talmudic

times and modern-day Bnei Berak today. Again, the
message here is that we have been continuously
practicing this mitzva, and transmitting our Jewish
heritage, for thousands of years without break. We
are the next link in that continuous chain.

Question
While the afikoman must be eaten by midnight, there is no reason why the fun of Seder
night cannot continue into the small hours of the
morning. Have you ever been at a Seder that went
all night?
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30–31:  – ָא ַמר ַר ִּבי ֶא ְְְל ָעזָר ֶּבן ֲע ְְְזַריָ הRabbi Elazar ben Azaria said
30

31

ָא ַמר ַר ִ ּבי ֶא ְְְל ָעזָ ר ֶ ּבן ֲעזַ ְְְריָ ה
ֲה ֵרי ֲאנִי ְְּכ ֶבן ׁ ִש ְְְב ִעים ׁ ָשנָ ה
יאת ִמצְְְ ַ ֽריִ ם
ַ ִיתי ׁ ֶש ֵּת ָא ֵמר יְְ צ
ִ וְְ ל ֹא זָ ִ ֽכ
ַ ּב ֵּלילֹות
זֹומא
ָ ַעד ׁ ֶשדְְּ ָר ׁ ָש ּה ֶ ּבן
ׁ ֶש ֶּנ ֱא ַמר
ָאתך
ְְ ְְֵל ַ ֽמ ַען ִּתזְְְ ּכֹר ֶאת־יֹום צ
ֵמ ֶ ֽא ֶרץ ִמצְְְ ַ ֽריִ ם
ּכֹל יְְ ֵמי ַחּיֶ ֽיךָ ׃
יְְ ֵמי ַחּיֶ ֽיךָ ַהּיָ ִמים
.ּכֹל יְְ ֵמי ַחּיֶ ֽיךָ ַה ֵּלילֹות
אֹומ ִרים
ְְ וַ ֲח ָכ ִמים
עֹולם ַהּזֶ ה
ָ יְְ ֵמי ַחּיֶ ֽיךָ ָה
ּכֹל יְְ ֵמי ַחּיֶ ֽיךָ ְְל ָה ִביא ִלימֹות
.ַה ָּמ ׁ ִ ֽש ַיח

Rabbi Elazar ben Azaria said: I am almost
seventy years old, and I have never managed
to find a source for the mitzva to mention the
Exodus from Egypt at night, until Ben Zoma
interpreted the following verse:
It is written in the Torah

“So that you remember the day of your
Exodus from Egypt all the days of
your life.”
If it had just said “the days of your life” it
would have meant you should mention it
during the day only, but since it says “all
the days of your life” it means you should
mention it at night also.

“Once, after the destruction of the Beit
HaMikdash, Rabban Gamliel, Rabbi
Elazar ben Azaria, Rabbi Yehoshua, and Rabbi
Akiva were walking on Mount Scopus in
Jerusalem. When they reached the top and saw
Har HaBayit where the Beit HaMikdash once
stood, they noticed a fox leaving from where the
Kodesh HaKodashim used to be. Rabbi Akiva
began to laugh while his friends were crying at
what they had seen. They asked Rabbi Akiva,
‘How can you laugh at such a time, when a lowly
fox is walking around the holiest place on earth,

a place where only the Kohen Gadol could enter
on the holiest day of the year?!’ Rabbi Akiva
replied, ‘Now that I have seen the prophecies of
the destruction of the Beit HaMikdash fulfilled, I
know the prophecies of redemption and return
will be fulfilled. As it says in Zekharia: “One day
old men and women will once again sit in peace
in the streets of Jerusalem.’”
Makkot 24b

How many people around your Seder
table know the Shema off by heart?
What does that tell you about this mitzva?

How do we fulfill Ben Zoma’s approach to
this mitzva, mentioning the Exodus
morning and evening?

How is this story from the Talmud connected to
the story of the Rabbis in Bnei Berak?

The Sages interpret this differently however.
Just “the days of your life” would have
meant only in this world, but “all the
days of your life” includes the time of the
Mashiaĥ also.

Text
The words ( ָא ַמר ַר ִּבי ֶא ְְְל ָעזָ ר ֶּבן ֲעזַ ְְְריָ הRabbi Elazar ben Azaria said) are colored green to anchor
them to the Reflection. The words זֹומא
ָ ַעד ׁ ֶשדְְּ ָר ׁ ָש ּה ֶּבן
(until Ben Zoma interpreted) are colored yellow to
anchor them to the Question.

Experience
How to read and say the Shema is one of
the first mitzvot a child will learn. A twice daily
repetition of a core text in Judaism is a highly effective way to make sure that the concepts mentioned
within are remembered and understood.

Illustration
This is an illustration of the story told in
the Reflection. The fox (an unclean creature)
emerges from the place that was once the Kodesh
HaKadoshim (Holy of Holies) in the Beit HaMikdash (a place where only the High Priest could
enter and only on the holiest day of the year – Yom
Kippur). This image described in the story is an
expression of how far the fall has been for Judaism.
Yet Rabbi Akiva still finds hope and optimism. Just
as the prophecies of destruction have come true,
so the prophecies of future redemption will also
come true.

Reflection
Three of the four rabbis from the previous story that took place in Bnei Berak are featured
also in this story (Rabbi Elazar ben Azaria, Rabbi
Yehoshua, and Rabbi Akiva) with the addition of
Rabban Gamliel, who was not featured in the previous story. The disagreement between Ben Zoma and
the Sages found in the haggada here is taken from
Berakhot 12b. The argument is about whether we
mention the Exodus by saying the Shema at night
as well as during the day. Ben Zoma says yes, the
Sages say no. This is a different mitzva to the telling
of the Exodus story on Seder night, but is obviously
related, and is featured here because this discussion
is quoted in the name of Rabbi Elazar ben Azaria,
who also featured in the story on the previous page.

Note that the Beit HaMikdash is in a state of destruction in the background of the illustration, and the
tree is shedding its leaves – perhaps a hint to the
oncoming national winter for the Jewish people, as
the days of life and creativity in our land are truly
over (for the time being).
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The haggada only quotes the first half of the discussion. It continues in the Talmud where they
also argue about whether we continue to recall the

Exodus in the messianic age. Ben Zoma says no
(because the redemption from Egypt will have been
eclipsed by the messianic redemption). The Sages
say yes. The future redemption will be primary but
the Exodus will still be mentioned.
The story quoted in the Reflection, relates an experience also had by Rabbi Elazar ben Azaria (who is
describing the argument between Ben Zoma and the
Sages in the haggada) and also focuses on the future
redemption. Rabbi Akiva teaches him, Rabban Gamliel, and Rabbi Yehoshua, to have faith in the prophecies foretelling the future redemption, and to take
solace in the fulfilled prophecies of the destruction.
Just as they have been fulfilled, so will the prophecies of future redemption be fulfilled. The message
of this story is to have faith that there is a plan and

just as past redemptions (and destructions) that
were foretold took place, so future redemptions will
also. There is a subtle theme connecting the Exodus
to the future redemption in the haggada, seen clearly
with the words with which the haggada concludes:
“Next Year in Jerusalem!”

Question
We fulfill the mitzva of recalling the Exodus
every morning and evening by saying the Shema, in
the morning and evening services. This is a different
mitzva to the telling of the Exodus story on Seder
night, but is obviously related, and is featured here
because this discussion is quoted in the name of
Rabbi Elazar ben Azaria, who also featured in the
story on the previous page.
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32–33: רּוך ַה ָּמקֹום
ְְְ  – ָּבBlessed is the infinite One
32

33

ָ ּברו ְְְּך ַה ָּמקֹום
ָ ּברו ְְְּך הוּא
ָ ּברו ְְְּך ׁ ֶש ָּנ ַתן ּת ָֹורה ְְל ַע ּמֹו יִ ְְְ ׂש ָר ֵאל
ָ ּברו ְְְּך הוּא

תֹורה
ָ ְְּכנֶ ֽגֶ ד ַא ְְְר ָ ּב ָעה ָ ּבנִים דִּ ְְ ּב ָרה
ֶא ָחד ָח ָכם
 וְְ ֶא ָחד ָר ׁ ָשעBlessed is the infinite One.
May He be blessed.
 וְְ ֶא ָחד ָּתםBlessed is the One who gave the Torah
to His people, Israel.
יֹוד ַע ִל ׁ ְְְשאֹל
ֽ ֵ  וְְ ֶא ָחד ׁ ֶש ֵאינֹוMay He be blessed.
The Torah speaks of four types of
children:
One is learned.
One is rebellious.
One is innocent.
One cannot put thoughts into words.

Text
The words תֹורה
ָ ( ְְּכנֶ ֽגֶ ד ַא ְְְר ָּב ָעה ָּבנִים דִּ ְְּב ָרהthe Torah
speaks of four types of children) are colored blue to
anchor them to the blue of the doll in the illustration. The names of each of the four children (ח ָכם/
ָ
Learned, ר ׁ ָשע/Rebellious,
ָ
תם/Innocent,
ָּ
and ׁ ֶש ֵאינֹו
יֹוד ַע ִל ׁ ְְְשאֹל/cannot
ֵֽ
put thoughts into words) are colored orange and anchored to the four children in
the illustration.
Illustration
Although the word for children here is ( ָּבנִיםliterally “sons”) – because there is no gender neutrality in Hebrew – this word could just as easily mean
“children” and refer to both male and female children.
While most haggadot illustrate the four children as
sons, we have chosen to illustrate them on this page
as daughters, and on the following pages as sons, in
order to be as inclusive as possible, and deliver the
clear message that the lessons we learn from the
four children are equally applicable to our sons and
our daughters.
Each of the daughters is interacting with the words
from the verse in the Torah from which the Rabbis took their inspiration when writing about these
children in the haggada. The Learned Daughter says:
“What are these testimonies, decrees, and laws, which
the Hashem our God commanded you?” (Deut.
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Ask everyone around
your Seder table to
explain which of the four
children they most relate to
and why.

When we are very young we haven’t
yet acquired the skills of language. Soon,
as we become a little older and start school, we
become curious and have lots and lots of
questions. Later, when we enter the teenage
years, sometimes we become rebellious, testing
all the things our parents and teachers have
taught us. As we become adults we find we
have much more knowledge and understanding.
But just as many questions. Maybe these are
the four children. Maybe there is still a little bit
of each in every one of us!

Where did the
Rabbis get these
four children from?

6:20). The Rebellious Daughter says: “Why do you
care so much about this stuff?” (Ex. 12:26). The
Innocent Daughter says: “What is this?” (Ex. 13:14).
And the daughter who cannot put her thoughts into
words has no words, just a question mark (and the
Torah tells us we must engage her even before she
asks – Ex. 13:8).
The typography of the text in the illustration also
expresses the mindset of the child. The Learned
Daughter’s text is flowing, suggesting an openness to
ideas, and also a sense of responsibility to continue
the transmission of the heritage. The Rebellious
Daughter slams the text to the ground in frustration. The Innocent Daughter’s text cannot really be
read as the letters hardly connect with each other to
form words. Finally, the daughter who cannot find
words to express what she wants to say, merely has
a silent question mark.
In the illustration, we find the four daughters jumping out of a Russian babushka doll. The four daughters are also all wearing similar clothes in the same
color. They are the same child. The message here is
that all four children exist within every one of us.
We all have tendencies toward being “learned,” and
toward being “rebellious.”
The four daughters here are also of different ages.
The daughter that cannot put her thoughts into

words is a toddler; the Innocent Daughter is a young
elementary school age; the Rebellious Daughter is
a teenager; and the Learned Daughter is a young
adult. These represent four developmental stages,
which is another possible interpretation of the four
children – every human develops through these four
stages, and it is our challenge as significant adults in
their lives to relate to them within their intellectual
and emotional developmental stage.

Experience
This Experience activity gives everyone
around your Seder table the opportunity to relate
to the four children, and to identify which they see
in themselves the most. The ideas discussed in the
illustration and the Reflection below – such as if
elements of all four of the children are in all of us,
or if we all go through these stages in our lives – are
discussions that could be conducted at your Seder,
in response to this question.
Reflection
The Reflection here explores the idea that
the four children are developmental stages we all
go through as we grow from infancy to adulthood.
The question is, do we ever leave a stage completely?

Do we ever find ourselves without words to express
our feelings? Do we ever find ourselves so frustrated
with something that we want to throw our words
to the ground and walk away? Being a human and
developing as such, is rarely simple and linear. We
are complex beings.

Question
The answer to this question is from the Torah.
There are four instances in the Torah where we are
told to instruct our children, each with a different
description of how they will ask us (and one instance
where they do not ask us but we must engage them
instead). These are:
• The Learned Child says: “What are these testimonies, decrees, and laws, which Hashem our God
commanded you?” (Deut. 6:20)
• The Rebellious Child says: “Why do you care so
much about this stuff?” (Ex. 12:26)
• The Innocent Child says: “What is this?” (Ex.
13:14)
• The child who cannot put their thoughts into
words has no words. The Torah tells us to “tell your
child on that day, because of this, God did this for
me when I left Egypt.” (Ex. 13:8)
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34–35:  – ָח ָכםLearned Child
34

35

ָח ָכם

אֹומר
ֵ ַמה הוּא
ָמה ָה ֵעדֹת וְְ ַה ֻח ִּקים וְְ ַה ִּמ ׁ ְְְש ּ ָפ ִטים
ֲא ׁ ֶשר צִ ָּוה יהוה ֱאל ֵֹהֽינ ּו ֶא ְְְת ֶכם׃
וְְ ַאף ַא ָּתה ֱא ָָמר לֹו ְְּכ ִה ְְְלכֹות ַה ּ ֶפ ַֽסח
What does the
.יקֹומן
ָ ֵאין ַמ ְְְפ ִט ִירין ַא ַחר ַה ּ ֶפ ַֽסח ֲא ִפ

learned child

ask?
“What are these testimonies, decrees,
and laws, which the Hashem our God
commanded you?”
You should teach them all the laws
of Pesaĥ (down to the last detail,
including), that one may not eat
anything after eating the Pesaĥ
offering.

Tell the story of the Exodus
in two minutes in an
intellectual style (through science,
or by quoting verses from the
Torah, or through the mitzvot
and laws of the evening).

The daydream thoughts of a learned child...
“I am so excited to learn every single halakha
and aspect of Pesah.. I need to get myself a better
teacher!”

What is the focus
of the learned
child’s question?
Why is this a good
answer?

Text
The word ( ָחכָ םLearned Child) is colored bright
orange to anchor it to the shirt of the Learned Child
in the illustration. The words  ֵאין ַמ ְפ ִט ִירין:ְּכ ִהלְ כֹות ַה ּ ֶפ ַסח
( ַא ַחר ַה ּ ֶפ ַסח ֲא ִפיק ָֹומןall the laws of Pesaĥ [down to the
last detail, including], that one may not eat anything
after eating the Pesaĥ offering) are colored yellow
to anchor them to the Question.
A brief note on the way the word  ָח ָכםhas been
translated: most English translations have used the
traditional translation of Wise Son. We have chosen to translate this as Learned Child to make the
translation as inclusive as possible. While wisdom
is something you can acquire, there is a risk that the
“Wise Son” sounds more like his intrinsic nature,
rather than this being a position that all children/
adults can achieve. “Child” has also been chosen, as
opposed to “Son,” to ensure the text is as relatable
and inclusive as possible.

Illustration
This illustration is an element of the previous illustration found on page 32 of the haggada
when we first met the Four Children in the Russian
babushka doll. The four children on this and the
following pages are also all wearing similar clothes
in the same color. The message there (and here)
is that they are the same child. All four children
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exist within every one of us. We all have tendencies toward being “learned,” and toward being
“rebellious.”
The Learned Child here is interacting with the words
from the verse in the Torah from which the rabbis took their inspiration when writing about him:
“What are these testimonies, decrees, and laws, which
the Hashem our God commanded you?” (Deut.
6:20). The typography of the text in the illustration
also expresses the mindset of the child. The text is
flowing, suggesting an openness to ideas, and also
a sense of responsibility, to continue the transmission of the heritage.
The four children are also of different ages. The
Learned Child is a young adult, having reached
physical and emotional maturity. The illustrations
of the four children taken together represent four
developmental stages, which is another possible
interpretation of the four children – every human
develops through these four stages, and it is our challenge as significant adults in their lives to relate to
them within their intellectual and emotional developmental stage.

Experience
This Experience activity asks you to
step into the shoes of the Learned Child, and

imagine how s/he would tell the story of the
Exodus. The instructions give you some suggestions, taking a more intellectual approach using
science, text, or the laws of Pesaĥ, as a medium
for the storytelling.

Reflection
This Reflection expresses in words the daydream of the Learned Child – what they are probably
thinking at this moment in the Seder if they were
sitting next to you at your Seder table.

Question
The Learned Child wishes to know everything
about Pesaĥ. They mention various different aspects
of the evening, such as testimonies, decrees, and laws.
So you must tell them everything there is to know.
This is hinted at in the answer the haggada gives: one
must not eat anything after the Korban Pesaĥ. This is
the very last law of the evening – that the last thing
eaten is the Korban Pesaĥ (or in our post-Temple
age, the afikoman). Teaching the Learned Child the
last law of the evening implies you must teach them
every law, until the very last one.
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36–37:  – ָר ׁ ָשעRebellious Child
36

37

ָר ׁ ָשע

Tell the story of the Exodus in
two minutes in a cynical
disbelieving style.

אֹומר
ֵ ַמה הוּא
ָמה ָה ֲעב ָֹדה ַהּזֹאת ָל ֶכם׃
ָל ֶכם וְְ ל ֹא לֹו
ו ְְְּל ִפי ׁ ֶשהֹוצִ יא ֶאת ַעצְְְ מֹו ִמן ַה ְְּכ ָלל
What does the
ָּכ ַפר ָ ּב ִע ָ ּקר
 וֶ ֱא ָָמר לֹו,וְְ ַאף ַא ָּתה ַה ְְְק ֵהה ֶאת ׁ ִש ּנָיו
ask?
ַ ּב ֲעבוּר זֶ ה ָע ָ ׂשה יהוה ִלי
"Why do you care so much about this stuff?"
They say “you,” excluding themselves
אתי ִמ ִּמצְְְ ָ ֽריִ ם׃
ִ ְְֵ ּבצ
from the community, and by doing this,
ִלי וְְ ל ֹא לֹו
they deny our basic beliefs.
. ל ֹא ָהיָ ה נִ גְְְ ָאל,ִאלּ ּו ָהיָ ה ׁ ָשם

rebellious child

So you should set their teeth on edge,
and say to them “It’s because of what
God did for me when I left Egypt."
For “me,” and not for “them,” because
if they were there, they would not have
been saved!

The daydream thoughts of a
rebellious child...
“This is all quite weird. They have no
idea why they are even doing all this
stuff! They just do it because this is how
it has always been done. I am the only
one thinking around here!”

What is the difference between
the questions of the learned
child and the rebellious child?

Text
The word ( ָר ׁ ָשעRebellious Child) is colored
bright orange to anchor it to the shirt of the Rebellious
Son in the illustration. The words בֹודה ַהּזֹאת ָל ֶכם
ָ ָמה ָה ֲע
(Why do you care so much about this stuff?) are colored yellow to anchor them to the Question.

how s/he would tell the story of the Exodus. From
what we know of the Rebellious child we imagine
that s/he would be cynical in their approach to the
story, so the activity asks you to find a way to express
that in the way you tell the story in their voice.

A brief note on the way the word  ָר ׁ ָשעhas been
translated: most English translations have used the
traditional translation of Wicked Son. We have chosen to translate this as Rebellious Child, to make the
translation as inclusive as possible. Wickedness is
a harsh moral judgment that does not seem applicable or appropriate here. Rebelliousness however,
is something that most people can relate to in their
own developmental journey. “Child” has also been
chosen, as opposed to “Son,” to ensure the text is as
relatable and inclusive as possible.

Reflection
This Reflection expresses in words the
daydream of the Rebellious Child – what
they are probably thinking at this moment in the
Seder if they were sitting next to you at your Seder
table.

Illustration
This illustration is an element of the previous
illustration found on page 32 of the haggada when we
first met the Four Children in the Russian babushka
doll. Refer to the Illustration section on page 24 of
this guide for interpretation of the illustration.
Experience
This Experience activity asks you to step
into the shoes of the Rebellious Child, and imagine
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Question
The Learned Child wishes to know and that
is the motivation behind their question. It is a call
for information. The Rebellious Child however is
delivering a statement disguised as a question. If
you read between the lines, you can hear the cynicism and doubt in the question of the Rebellious
Child. The basis behind their “question” could be a
veiled attack on the people at the Seder who have
faith, or it could just be dismissive and disrespectful. This explains the harsh response the haggada
employs. However, perhaps it is just as much a cry
for help, engagement, and connection. Parents and
educators need to be careful not to be quick to take
rebelliousness at face value.

38–39:  – ָּתםInnocent Child
38

39

Tell the story of the
Exodus in two minutes
in the style of a fairy tale
(focusing on all the miracles).

ָּתם

אֹומר
ֵ ַמה הוּא
ַמה־ּזֹאת
וְְ ָא ַמ ְְְר ָּת ֵא ָליו
What does the
יאנ ּו יהוה
ֽ ָ ְְִ ּב ֽחֹזֶ ק יָ ד הֹוצ
ִמ ִּמצְְְ ַ ֽריִ ם
ask?
ִמ ֵ ּבית ֲע ָב ִדים׃

innocent child

The daydream thoughts
of an innocent child...
“This is all quite awesome! Hmm...
I wonder what its all about!”

“What is this?”

You should tell them, “Hashem
rescued us from slavery in Egypt
with His powerful hand!”

Text
The word ( ָּתםInnocent Child) is colored bright
orange to anchor it to the shirt of the Innocent Son
in the illustration. The words ?מה ּזֹאת
ַ (What is this?)
are colored yellow to anchor them to the Question.
A brief note on the way the word  ָּתםhas been translated: most English translations have used the traditional translation of Simple Son. We have chosen to
translate this as Innocent Child to make the translation as inclusive as possible. Being “simple” sounds
like an intrinsic state that cannot be changed (much
the same as the Wise Son, and in fact the Simple Son
in many ways is the foil and opposite to the Wise
Son). Innocence is connected to experience and outlook rather than something intrinsic and unchanging,
and innocence is not always maintained (and it is
not necessarily a bad thing). “Child” has also been
chosen, as opposed to “son,” to ensure the text is as
relatable and inclusive as possible.

Illustration
This illustration is an element of the previous
illustration found on page 32 of the haggada when we
first met the Four Children in the Russian babushka
doll. Refer to the Illustration section on page 24 of
this guide for interpretation of the illustration.

How would you
answer your younger
sibling if they asked this
question?

Experience
This Experience activity asks you to step
into the shoes of the Innocent Child, and imagine
how s/he would tell the story of the Exodus. The
style of fairy tale would be a genre we can imagine
would appeal to the Innocent Child, so the activity
asks you to use this as a way to express the story in
their voice.
Reflection
This Reflection expresses in words the daydream of the Innocent Child – what they are probably thinking at this moment in the Seder if they
were sitting next to you at your Seder table.
Question
This Question asks you to imagine talking
to a young child, perhaps a younger sibling. If you
can imagine talking about the Exodus to them, how
would you describe it? Perhaps you would focus on
the miracles and exciting aspects of the story that
would engage and impress them.
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40–41: יֹוד ַע ִל ְׁשאֹל
ֵ  – וְ ֶׁש ֵאינֹוThe child who cannot
put their thoughts into words
40

41

Tell the story of the
Exodus in two
minutes to a baby or very
young child.

יֹוד ַע ִל ׁ ְְְשאֹל
ֽ ֵ וְְ ׁ ֶש ֵאינֹו

ַא ְְְּת ּ ְְפ ַתח לֹו
ׁ ֶש ֶּנ ֱא ַמר
ָוְְ ִה ַ ּג ְְְד ָּת ְְל ִבנְְְ ך
As for the
ַ ּבּיֹום ַההוּא ֵלאמֹר
child who
ַ ּב ֲעבוּר זֶ ה ָע ָ ׂשה יהוה ִלי
cannot put their
אתי ִמ ִּמצְְְ ָ ֽריִ ם׃
ִ ְְֵ ּבצ

thoughts into
words,

you have to start the conversation, and tell
them the story, as it says in the Torah:
“Tell your child on that day, because of
this, God did this for me when I left
Egypt!”

Text
The words יֹוד ַע ִל ְׁשאֹל
ֵ ( וְ ֶׁש ֵאינֹוthe child who cannot put their thoughts into words) are colored bright
orange to anchor them to the shirt of the child who
cannot put their thoughts into words in the illustration. The words ( ַא ְּת ּ ְפ ַתח לֹוyou have to start the
conversation) are colored yellow to anchor them to
the Question.
A brief note on the way the words יֹוד ַע ִל ְׁשאֹל
ֵ וְ ֶׁש ֵאינֹו
have been translated: most English translations have
used the traditional translation of the child who does
not know how to ask. We have chosen to translate
this as the child who cannot put their thoughts into
words, to make the translation as inclusive as possible. The difference is subtle and perhaps easy to
miss, but sometimes there are children/people who
are capable of complex thought, but struggle with
language. This child is not necessarily developmentally unable to think or comprehend or engage, but
may just have difficulty expressing themselves.

Illustration
This illustration is an element of the previous
illustration found on page 32 of the haggada when we
first met the Four Children in the Russian babushka
doll. Refer to the Illustration section on page 24 of
this guide for interpretation of the illustration.
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The daydream thoughts of a child
who cannot put their thoughts into
words...
“Hmm... What is...? Wait, what? But... What
about...? I am hungry, when do we eat?!”

Why don’t we wait
until this child is ready
to ask?

Experience
This Experience activity asks you to step into
the shoes of this child, and imagine how one would
explain the story to a baby or a very young child.
Reflection
This Reflection expresses in words the
daydream of a child who cannot put their thoughts
into words – what they are probably thinking
at this moment in the Seder if they were sitting
next to you at your Seder table. Here we take the
approach that this child is a baby. Although the
translation used in this haggada suggests this is a
child who cannot put their thoughts into words
even though they may be able to have complex
thoughts, if this were the case, then their thoughts
would be the same as one of the other children
(and only their external language different).
Because of this we have presented their thoughts
as a baby/toddler, in order to differentiate this
child from the others.
Question
Education begins as early as a child can begin
to comprehend and learn. We give young children
the foundation on which to base their future complex thoughts as early as possible.

42–43:  – וְְ ִה ַ ּג ְְְד ָּת ְְל ִבנְְְ ְָךTell your child
42

43

ָוְְ ִה ַ ּג ְְְד ָּת ְְל ִבנְְְ ך

ֹאש ֽח ֶֹד ׁש
ׁ יָ כֹול ֵמר
. ַ ּבּיֹום ַההוּא:לֹומר
ַ ַּת ְְְלמוּד
ִאי ַ ּבּיֹום ַההוּא יָ כֹול ִמ ְְ ּבעֹוד יֹום
. ַ ּב ֲעבוּר זֶ ה:לֹומר
ַ ַּת ְְְלמוּד
ַ ּב ֲעבוּר זֶ ה ל ֹא ָא ַ ֽמ ְְְר ִּתי
. ֶָא ָּלא ְְ ּב ׁ ָש ָעה ׁ ֶשּיֵ ׁש ַמ ָ ּצה ו ָּמרֹור ֻמ ָּנ ִחים ְְל ָפנֶ ֽיך

Take a moment to smell the matza
and the maror. What message can
you absorb from them using just your
sense of smell?
Why isn’t it enough to
tell the children the story
of Pesah. in the weeks before
as preparation for Pesah.?

“Tell the story while you are doing
the deed, because values are
caught not taught. They are
communicated by what we do more than
by what we say.”
Rabbi Jonathan Sacks

“Tell your child”
Now from this you might have thought we can have
the Seder anytime after the beginning of the month
of Nisan.
So the Torah adds the words “on that day.”
But that phrase might mean you can start the Seder
while there is still daylight...
So the Torah also adds, “Because of this (God did
this for me when I left Egypt).”
“Because of this” must mean only at the time when
the matza and maror are set out in front of you.

Text
The words ( וְְ ִה ַ ּג ְְְד ָּת ְְל ִבנְְְ ָךtell your child) are colored blue to anchor them to the same words in the
illustration. The words ֶא ָּלא ְּב ָׁש ָעה ֶׁשּיֵ ׁש ַמ ָ ּצה ָּומרֹור ֻמ ָּנ ִחים
נֶיך
ָ ( ְל ָפonly at the time when the matza and maror are
set out in front of you) are colored green to anchor
them to the Reflection.
Illustration
The illustration shows the transmission (and
acceptance) of our heritage. The mother and father
are passing on the Jewish heritage, which is represented by the ribbons of blue colors that express
movement, as well as by the words ( וְְ ִה ַ ּג ְְְד ָּת ְְל ִבנְְְ ָךtell
your child). The ribbons of blue colors show continuity from previous generations as it spreads out
into the background of the picture. This Jewish
heritage is accepted by their daughter with love
and excitement.
Experience
The text of the haggada here explains that
the celebration and commemoration of the Exodus

must take place on the very same date that it took
place, at the time when we eat matza and maror
(which have to be eaten on the same date so we can
re-experience these events). This Experience activity
asks you to experience the presence of these foods
with your sense of smell (rather than taste which you
will do later in the evening) and include this sense
in your experience of the evening.

Reflection
This quote from Rabbi Jonathan Sacks
comes from his haggada (The Jonathan Sacks Haggada), and helps us understand why actions and
experiences are central to the Seder night. This is
because values are “caught” and communicated by
actions rather than words.
Question
The story has to be re-experienced, on the
very night it happened in history. The date we tell the
story is important because if it is the very same date
when the original event happened, then this helps
us to connect and re-experience the story.
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44–45: בֹותינּו
ֵ בֹודה זָ ָרה ָהיּו ֲא
ָ עֹוב ֵדי ֲע
ְְ  – ִמ ְּת ִח ָּלהIn the beginning
of our history our ancestors worshipped idols
44

45

ִמ ְְּת ִח ָּלה

בֹותינ ּו
ֽ ֵ בֹודה זָ ָרה ָהי ּו ֲא
ָ עֹוב ֵדי ֲע
ְְ

וְְ ַע ְְְכ ׁ ָשו

 ׁ ֶש ֶּנ ֱא ַמר,בֹודתֹו
ָ ֵק ְְר ָבֽנ ּו ַה ָּמקֹום ַל ֲע
ל־ה ָעם
ָ ל־כ
ֽ ֻ ׁ ְְאמר י
ֶ וַ ֹּֽי
ָָּ הֹוש ַע ֶא
ֹה־א ַמר יהוה ֱאל ֵֹהי יִ ְְְ ׂש ָר ֵאל
ָ ּכ
עֹולם
ָ יכם ֵמ
ֶ בֹות
ֵ ְְ ּב ֵע ֶֽבר ַה ָּנ ָהר יָ ׁ ְְשב ּו ֲא
ֶּ ֽת ַרח ֲא ִבי ַא ְְְב ָר ָהם וַ ֲא ִבי נָ חֹור
וַ ּיַ ַע ְְְבד ּו ֱאל ִֹהים ֲא ֵח ִרים׃
ת־א ְְְב ָר ָהם ֵמ ֵע ֶֽבר ַה ָּנ ָהר
ַ יכם ֶא
ֶ ת־א ִב
ֲ וָ ֶא ַ ּקח ֶא
ל־־א ֶרץ ְְּכנָ ַֽען
ֽ ֶ אֹול ְְְך אֹתֹו ְְ ּב ָָכ
ֵ ָו
 וָ ֶא ֶּתן־לֹו ֶאת־יִ צְְְ ָחק׃,וָ ַא ְְְר ֶ ּב ֶאת־זַ ְְְרעֹו
ת־ע ָ ׂשו
ֵ וָ ֶא ֵּתן ְְליִ צְְְ ָחק ֶאת־יַ ֲעקֹב וְְ ֶא
ת־הר ֵ ׂש ִעיר ָל ֶ ֽר ׁ ֶשת אֹותֹו
ַ וָ ֶא ֵּתן ְְל ֵע ָ ׂשו ֶא

וְְ יַ ֲעקֹב ו ָּבנָיו יָ ְְרד ּו ִמצְְְ ָ ֽריִ ם׃

In the beginning

of our history, our ancestors worshiped idols.

But now,

Hashem has brought us near to Him so we
can serve Him.
As it says in the Torah:
“Yehoshua told all the people, ‘This is what
Hashem the God of Israel says:
Your ancestors had always lived on the other
side of the river –
Teraĥ the father of Avraham and Naĥor – and
they served other gods.
But I took your forefather Avraham from
the other side of the river, and I led him
all the way across the land of Canaan, and
I increased his descendants, and gave him
Yitzĥak.
And I gave Yitzĥak, Yaakov, and Esav. And I
gave Esav Mount Seir as an inheritance.

When do you think Jewish
history really began?

Look how far we have come!
How far have we come?
How far have you come?

WHILE YAAKOV AND HIS
CHILDREN WENT DOWN
TO EGYPT.’”

Text
The words  וַ ּיַ ַע ְבדּו,ֶּת ַרח ֲא ִבי ַא ְב ָר ָהם וַ ֲא ִבי נָ חֹור
( ֱאל ִֹהים ֲא ֵח ִריםTeraĥ the father of Avraham and
Naĥor – and they served other gods) are colored
a stone color to anchor them to the idol portrayed
in the illustration. The words יכם ֶאת־
ֶ ת־א ִב
ֲ וָ ֶא ַ ּקח ֶא
( ַא ְב ָר ָהם ֵמ ֵע ֶבר ַה ָּנ ָהרbut I took your forefather Avraham from the other side of the river) are colored
gold to anchor them to Avraham’s cloak in the
illustration.
Illustration
This illustration is a portrayal of the famous
midrash that tells the story of a young Avraham
who was asked by his father Teraĥ to look after his
idol shop while he went out. Avraham smashed
all the idols, except for the largest one. He placed
a food offering in front of the remaining idol as
well as the hammer he had used. When his father
returned, he told him that a woman came to present the food offering to the idols, and they began
to fight over it and the largest idol defeated all the
other idols. When Teraĥ protested that they were
made of mere clay and wood and couldn’t possibly destroy each other, Avraham replied, “Exactly!”
This connects to the text of the haggada, which
refers to Avraham’s father Teraĥ as originally an
idolater.
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Go around your Seder table and ask each
participant where they were born, where they grew
up, and how far they have come from that place today.

Experience
This Experience activity asks us to relate to
Avraham’s journey in a personal way. At least some
of the people around your Seder table will be able
to share that they do not live in the country of their
birth, and will be able to share their own journey.
Reflection
Look how far we have come – as a people – historically as well as geographically. We originated in Mesopotamia, from one man, who later
became a family, a tribe, and then eventually a nation,
of which we are descendants some four thousand
years later. The Reflection also asks how far you have
come from your earlier years – both geographically,
as well as emotionally and religiously.
Question
The haggada gives two answers as to when
Jewish history began. The first is here, with Avraham,
the first Jew. Alternatively, as a nation, Jewish history
begins later with the Children of Israel. The Jewish
people became a nation through their experiences and
time spent enslaved in Egypt. It is unclear at what specific time we can say they became a nation, but they
certainly were a nation by the time they left Egypt and
consequently entered the covenant with God at Sinai.

46–47: רּוך ׁש ֵֹומר ַה ְב ָט ָחתֹו ְְליִ ְ ׂש ָר ֵאל
ְ  – ָּבBlessed is He
who has kept His promise to Israel
46

47

ֹומר ַה ְְְב ָט ָחתֹו ְְליִ ְְְ ׂש ָר ֵאל
ֵ ָ ּברו ְְְּך ׁש
ָ ּברוּךְְְ הוּא
דֹוש ָ ּברו ְְְּך הוּא ִח ׁ ּ ַשב ֶאת ַה ֵ ּקץ
ׁ ׁ ֶש ַה ָ ּק
ַל ֲע ׂשֹות ְְּכ ָמה ׁ ֶש ָא ַמר ְְל ַא ְְְב ָר ָהם ָא ִ ֽבינ ּו
ִ ּב ְְְב ִרית ֵ ּבין ַה ְְ ּב ָת ִרים
ׁ ֶש ֶּנ ֱא ַמר
ָאמר ְְל ַא ְְְב ָרם יָ ֽדֹ ַע ֵּת ַדע ִּכי־גֵ ר יִ ְְְהיֶ ה זַ ְְְר ֲעך
ֶ וַ ֹּֽי
ְְ ּב ֶ ֽא ֶרץ ל ֹא ָל ֶהם
וַ ֲע ָבדוּם וְְ ִענּ ּו א ָֹתם
ַא ְְְר ַ ּבע ֵמאֹות ׁ ָשנָ ה׃
ת־הגּ ֹוי ֲא ׁ ֶשר יַ ֲע ֽבֹד ּו דָּ ן ָא ֹֽנ ִכי
ַ וְְ גַ ם ֶא

י־כן יֵ צְְ א ּו ִ ּב ְְְר ֻכ ׁש ָ ּגדֹול׃
ֵ וְְ ַא ֲח ֵר

Blessed is He who has kept
His promise to Israel.
He is blessed.
For the Holy One predetermined the end
of the slavery and fulfilled the promise He
made to our father Avraham during the
Covenant between the Pieces.
As it says in the Torah:
“He told Avraham: ‘You need to know that
your descendants will be strangers living
in a foreign land, and there they will be
enslaved and oppressed for four hundred
years.
But I will judge that nation that will enslave
them,

Make a promise to everyone
sitting at the table.
How easy is it to make a promise?
How easy is it it to keep a promise?!

At what
point do
you think
God had
fulfilled His
promise to
Israel?

“Rabbi Abba said: There is no clearer sign of Mashiah.
than when this verse (Yeh.ezkel 36:8) is fulfilled:
‘Mountains of Israel will give forth their fruit to My people
Israel’” (Sanhedrin 98a). This is happening today! Our Jewish
brothers came to the land and built cities, villages, gardens,
and orchards. They transformed great expanses of diseaseinfested swamps into fertile lush fields. They sacrificed
themselves to build the land. This must be the work of Hashem
and a sign that our salvation is soon to come! This is without
doubt the beginning of redemption!
Rabbi Yissachar Shlomo Teichtal,
Eim HaBanim Semeichah (1943), p. 183

AND THEN THEY WILL LEAVE
THERE WITH GREAT WEALTH.’”

Text
The words רּוך ׁש ֵֹומר ַה ְב ָט ָחתֹו ְליִ ְ ׂש ָר ֵאל
ְ ( ָּבBlessed
is He who has kept His promise to Israel) are colored orange to anchor them to the Experience. The
words י־כן יֵ צְ אּו ִּב ְר ֻכ ׁש ָ ּגדֹול
ֵ ( וְ ַא ֲח ֵרand then they will
leave there with great wealth) are colored blue to
anchor them to the blue of the flag of Israel/the path
in the illustration.
Illustration
The path in the wilderness that led from Egypt
toward the national destiny of the Jewish people,
slowly becomes the blue stripes of the modern flag
of the State of Israel. The text of the haggada here
refers to God fulfilling His promise of redemption
to the Jewish people. The illustration makes a clear
and strong connection between the promise of
this redemption and God’s promise for our future
redemption, which many believe has begun to be
fulfilled in the modern era through the State of Israel.
Perhaps the “great wealth” the Israelites left with was
not material wealth, but spiritual wealth that will lead
to the final redemption.

Experience
This Experience activity asks us to experience the ease with which promises can be made,
despite sometimes being hard to fulfill. But we
know that when God makes a promise, it is always
kept.
Reflection
The book Eim HaBanim Semeichah was
written by Rabbi Yissachar Shlomo Teichtal, and
published in 1943 in Budapest, Hungary. Rabbi
Teichtal grew up as a staunch anti-Zionist Hasid
of the Munkatsher Rebbe. However, during the
Holocaust, Rabbi Teichtal changed his position,
and wrote a passionate argument for supporting
Zionism and argued that the true redemption can
only come if the Jewish people unite and rebuild
the Land of Israel. He was later killed on a Nazi
transport from Auschwitz to Germany in 1945. In
this quote, he suggests that the achievements of
modern Zionism in the Land of Israel were a clear
sign that the messianic redemption had begun.
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Question
This question asks you to consider at what
point in the historical process of the Exodus was
God’s promise to the Patriarchs fulfilled. Was this
the ending of the slavery? Or actually leaving the
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geographic location of Egypt? Or maybe leading the
Israelites to Sinai to receive the Torah? Or perhaps
guiding them safely to the Promised Land? This line
of thought is reminiscent of the Dayeinu poem found
on pages 80–87 of the haggada.

48–49:  – וְְ ִהיא ֶׁש ָע ְמ ָדהAnd it is that
48

49

Ask the people at your Seder if they
have experienced anti-Semitism in
their lifetime and if they would like to share.
Cover the matzot and raise the cup of wine or grape juice.

וְְ ִהיא

בֹותינ ּו וְְ ָלֽנ ּו
ֽ ֵ ׁ ֶש ָע ְְמ ָדה ַל ֲא
ֹותנ ּו
ֽ ֵ ּׁ ֶש ּל ֹא ֶא ָחד ִ ּב ְְְל ָבד ָע ַמד ָע ֵלֽינ ּו ְְל ַכל
ֹותנ ּו
ֽ ֵ ּעֹומ ִדים ָע ֵלֽינ ּו ְְל ַכל
ְְ ֶא ָּלא ׁ ֶש ְְ ּב ָָכל דּ ֹור וָ דֹור

דֹוש ָ ּברוּךְְְ הוּא ַמ ִ ּצ ֵילֽנ ּו ִמּיָ ָדם
ׁ וְְ ַה ָ ּק

And it is that

promise that has protected our ancestors, and us.
Because there was not only one person in history who rose up
against us and tried to destroy us.
Indeed, in every generation, there are people who try to destroy us.
BUT THE HOLY ONE SAVES US EVERY TIME
FROM THEIR HANDS.

If the statistics are right, the Jews constitute but one
percent of the human race. It suggests a nebulous dim
puff of star dust lost in the blaze of the Milky Way.

What is the
secret of
Jewish survival?

Properly the Jew ought hardly to be heard of; but he is heard
of, has always been heard of. He is as prominent on the
planet as any other people, and his commercial importance
is extravagantly out of proportion to the smallness of his bulk.
His contributions to the world’s list of great names in literature,
science, art, music, finance, medicine, and abstruse learning are
also away out of proportion to the weakness of his numbers.
He has made a marvelous fight in this world, in all the ages;
and has done it with his hands tied behind him. He could be
vain of himself, and be excused for it.
The Egyptian, the Babylonian, and the Persian rose, filled
the planet with sound and splendor, then faded to dreamstuff and passed away; the Greek and the Roman followed,
and made a vast noise, and they are gone; other peoples
have sprung up and held their torch high for a time, but it
burned out, and they sit in twilight now, or have vanished.
The Jew saw them all, beat them all, and is now what he
always was, exhibiting no decadence, no infirmities of age, no
weakening of his parts, no slowing of his energies, no dulling of
his alert and aggressive mind.
All things are mortal but the Jew; all other forces pass, but he
remains. What is the secret of his immortality?
Mark Twain, Concerning the Jews,
Harper’s Magazine, June 1899

Text
The words בֹותינּו וְ ָלנּו
ֵ ( וְ ִהיא ֶׁש ָע ְמ ָדה ַל ֲאand it is that
promise that has protected our ancestors, and us) are
colored blue to anchor them to the blue of the cover
of the Sefer Torah in the illustration.

importance of the covenant in which God promised
to protect us from all adversaries in every generation.

Experience
Anti-Semitism is a recurring theme
throughout Jewish history, including our own generation. This Experience asks you to reflect on that
in a personal way. Despite the anti-Semitism we are
experiencing first hand, we still live, and thrive, and
flourish. We are a living testament to the fulfillment
of the promise mentioned on this page.

Illustration
The illustration is an expression of the eternal
faith of the Jewish people throughout their history.
This faith is founded in the ancient promise and
covenant from God that He will protect His people
and renew the covenant and return the people to the
safety of their land. The promise, referred to in the
haggada’s text, is found in the Sefer Torah the man in
the illustration grips tightly. The Jewish family here
is literally holding on tight to their faith. The eternal
light (Ner Tamid) that burned in the Beit HaMikdash, and in many synagogues around the world, is
portrayed in the candle burning behind the family,
lighting the way during the darkest times of Jewish
history. The melting wax from this everlasting candle
literally forms the path these Jews walk on, toward
their ultimate redemption.

Reflection
This famous essay, penned by Mark Twain
in 1899, reflects on the powerful nations who have
tried to destroy the Jewish people and failed. Each
of these nations in turn has become extinct, but the
Jews remain, seemingly immortal. He wrote this
almost half a century before the Nazis’ attempt to
destroy the Jewish people. And again, we outlived
our oppressors. What is the secret of Jewish immortality Mark Twain asks? The haggada has an answer.

Instruction
The matzot are covered, perhaps because
this text refers to a promise of redemption that
extends beyond the Exodus story. The cup of wine
or grape juice is raised, perhaps as a sign of the legal

Question
This is Mark Twain’s question (see the Reflection). Many answers have been suggested, each with
its own validity. The haggada has its own answer – the
promise God made in His covenant with His people.
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50–51:  – צֵ א ְּול ַמדGo and learn
50

51

Put the cup of wine or grape juice down
and uncover the matzot.

ֵצא ו ְְְּל ַמד

ַמה ִ ּב ֵ ּק ׁש ָל ָבן ָה ֲא ַר ִּמי
ַל ֲע ׂשֹות ְְליַ ֲעקֹב ָא ִ ֽבינ ּו
ׁ ֶש ּ ַפ ְְְרעֹה ל ֹא גָ זַ ר
ֶ ֽא ָּלא ַעל ַהּזְְ ָכ ִרים
וְְ ָל ָבן ִ ּב ֵ ּק ׁש ַל ֲעקֹר ֶאת ַה ּכֹל

Go and learn
the verses in the Torah that tell us
about what Lavan the Aramean tried
to do to our father Yaakov. Pharaoh
commanded that only the boys be
killed, but Lavan tried to destroy
everything!

ׁ ֶש ֶּנ ֱא ַמר
ֲא ַר ִּמי א ֵֹבד ָא ִבי
וַ ּיֵֽ ֶרד ִמצְְְ ַ ֽריְְְ ָמה
As the Torah says:
וַ ָ ּֽיגָָ ר ׁ ָשם ִּב ְְְמ ֵתי ְְמ ָעט
“An Aramean tried to destroy my father
so he went down to Egypt,
י־שם ְְלגֹוי ָ ּגדֹול ָעצוּם וָ ָרב
ָ ׁ וַ יְְְ ִה

Over the next twenty-two pages the story
of the Israelites in Egypt is told. Together
with the other children at your Seder, act out the
story for the adults around the table.
The Story of the Jewish People... Hashem spoke
to Avraham and told him to leave his birthplace
and journey to the Promised Land. He promised him he
would have a son, Yitzh. ak, and their descendants would
become a great nation. Yitzh. ak had twin sons called
Esav and Yaakov. Yaakov tricked Yitzh. ak into giving
him the blessing of the firstborn instead of his older
brother Esav, and this made Esav mad. So Yaakov ran
away to Aram to stay with his uncle Lavan. He built a
large family there and after some years decided it was
time to return to the Land of Israel (he felt that if he
stayed with Lavan any longer
his destiny as a forefather of
the future Jewish people
could be under threat). On
his way back to Israel
Hashem changed his name
from Yaakov to Yisrael, and
his descendants became
known as the People of
Israel (Yisrael).

What was so
bad about
Lavan?

and stayed there, few in number
at the beginning, but then became
a nation, large, strong and great.”

Text
The words  וַ ּיֵ ֶרד ִמצְ ַריְ ָמה וַ ּיָ גָ ר ָׁשם ִּב ְמ ֵתי,ֲא ַר ִּמי א ֵֹבד ָא ִבי
 וַ יְ ִהי ָׁשם ְלגֹוי ָ ּגדֹול ָעצּום וָ ָרב,( ְמ ָעטan Aramean tried to
destroy my father so he went down to Egypt, and
stayed there, few in number at the beginning, but
then became a nation, large, strong and great) are
colored green to anchor them to the illustration.
These are the verses quoted by the haggada to tell
the story of the Exodus, which is also related as a
story in the Reflection.

Experience
Over the next twenty-two pages the haggada will use verses from the Torah to tell the story
of the Exodus. This narrative will also be presented
in an easier-to-read story form in the Reflection on
each of those pages. Using either the verses, or the
Reflections, the children at the Seder should prepare
a play for the entertainment (and education) of the
adults at the table. Bonus points awarded for the use
of props and costumes.

Illustration
The illustration is of Yaakov, making his journey
to Egypt to be reunited with his son Yosef, who was
now the viceroy of Egypt. Yaakov was accompanied
by his extended family of seventy people, and this
moment in history signifies the beginning of the
Jewish story in Egypt.

Reflection
On pages 50–69 of the haggada, the story
of the Exodus will be told. The haggada text will
use verses from the Torah, and the story will also
be told in an easier-to-read story form in the Reflection sections. For the children (or adults) that find
the haggada text difficult to follow, the text found
in the Reflection sections can be read instead. This
could be read privately, parallel to the haggada text
that is read aloud, or it could be read aloud at the
table instead or in addition to the text of the haggada.
The story can also be acted out (see the Experience
section on this page).

Instruction
Back to the main proceedings of the evening – the telling of the Exodus narrative. So we
return our glasses of wine or grape juice and uncover
the matzot.
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Question
This question has always troubled the commentators. In fact, this is a very strange passage to
begin the story with in the first place. The plain sense
of the words Arami oved avi is: “My father was a
wandering Aramean” (meaning Avraham, according
to Rashbam; or Yaakov, according to Ibn Ezra and
Sforno). The interpretation of the haggada – “An
Aramean tried to destroy my father” – is not the
plain sense. There is no clear evidence in the Torah
that Lavan did try to destroy Yaakov.
Rabbi Z. H. Ferber (paraphrased by Rabbi Jonathan
Sacks in his haggada) offered the following explanation: Pharaoh and his people afflicted the Israelites,
but “the more they were oppressed, the more they

multiplied and spread” (Ex. 1:12). Lavan did not
afflict Yaakov. To the contrary, while he was with
Lavan, Yaakov grew rich. The danger was that he
would remain with Lavan and forget who he was.
So it has been throughout Jewish history. The more
Jews suffered, the more they prayed, studied, and
kept the commands. The paradox is that the danger
to Jewish continuity has been not slavery and suffering, but affluence and freedom. Interpreted this way
the passage contains a powerful message: Do not
think that the story of Pesaĥ ends with the Exodus.
It only begins there. It is one thing to believe in God
when you need His help. It is another when you have
already received it. Affluence, no less than slavery,
can make us forget who we are and why.
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52–53:  – וַ ּיֵ ֶרד ִמצְ ַריְ ָמהSo he went down to Egypt
52

53

וַ ּיֵֽ ֶרד ִמצְְְ ַ ֽריְְְ ָמה
ָאנוּס ַעל ּ ִפי ַהדִּ ּבוּר

וַ ָ ּֽיגָָ ר ׁ ָשם

ְְמ ַל ֵּמד ׁ ֶשלּ ֹא יָ ַרד יַ ֲעקֹב ָא ִ ֽבינ ּו
 ֶא ָּלא ָלגוּר ׁ ָשם,ְְל ִה ׁ ְְְש ַּת ֵֽ ּק ַע ְְ ּב ִמצְְְ ַ ֽריִ ם
ׁ ֶש ֶּנ ֱא ַמר
ל־פ ְְְרעֹה
ַ ּ ֹאמר ּו ֶא
ְְ וַ ּי
ָלגוּר ָּב ָ ֽא ֶרץ ָּבֽאנ ּו
ָי־אין ִמ ְְְר ֶעה ַל ּצֹאן ֲא ׁ ֶשר ַל ֲע ָב ֶ ֽדיך
ֵ ִּכ
י־כ ֵבד ָה ָר ָעב ְְּב ֶ ֽא ֶרץ ְְּכנָ ַֽען
ָ ִּכ
:וְְ ַע ָּתה יֵ ׁ ְְשבוּ־נָ א ֲע ָב ֶ ֽדיךָ ְְּב ֶ ֽא ֶרץ ֽ ּג ׁ ֶֹשן

ִּב ְְְמ ֵתי ְְמ ָעט
ְְּכ ָמה ׁ ֶש ֶּנ ֱא ַמר
ְְ ּב ׁ ִש ְְְב ִעים נֶ ֶֽפ ׁש יָ ְְרד ּו ֲאב ֶ ֹֽתיךָ ִמצְְְ ָ ֽריְְְ ָמה
ָוְְ ַע ָּתה ָ ׂש ְְמךָ יהוה ֱאל ֶֹהֽיך
כֹוכ ֵבי ַה ׁ ּ ָש ַ ֽמיִ ם ָלרֹב׃
ְְ ְְּכ

“So he went down to Egypt”
He had no choice because Hashem had
decreed it.

“And stayed there”
From this verse we learn he went down
temporarily, and not to become Egyptian.
As the Torah says: “They said to Pharaoh,
we have come to stay in the land, because
there is no grazing back home for our flocks
to eat, because the famine is deep in the
land of Canaan, so please would you let us
your servants settle in the land of Goshen?”

What do you
think is the most
important message
of the Yosef story?

“Few in number at the beginning”
As the Torah says: “Your ancestors were
only seventy people when they went down
to Egypt, and now Hashem has made you as
many as the stars in the sky!”

Text
The words  ִּכי ֵאין, ָלגּור ָּב ָא ֶרץ ָּבאנּו,ל־פ ְרעֹה
ַ ּ ֹאמרּו ֶא
ְ וַ ּי
 וְ ַע ָּתה,נָען
ַ  ִּכי ָכ ֵבד ָה ָר ָעב ְּב ֶא ֶרץ ְּכ,ִמ ְר ֶעה ַל ּצֹאן ֲא ֶׁשר ַל ֲע ָב ֶד ָיך
( יֵ ְׁשבּו־נָ א ֲע ָב ֶד ָיך ְּב ֶא ֶרץ גּ ֶֹשןThey said to Pharaoh, we
have come to stay in the land, because there is no
grazing back home for our flocks to eat, because
the famine is deep in the land of Canaan, so please
would you let us your servants settle in the land of
Goshen?”) are colored orange to anchor them to
the illustration. These are the verses quoted by the
haggada to tell the story of the Exodus, which is
also related as a story in the Reflection.
Illustration
The illustration is of the sons of Yaakov pleading their case before the viceroy of Egypt (who is
in fact unbeknownst to them their brother Yosef ).
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Yaakov had a special relationship with his son Yosef and
his other eleven sons were jealous. They sold him to traders
who were on their way to Egypt, and told Yaakov he had been
killed by a wild animal. Yosef became very successful in Egypt and
ultimately became the second most powerful man there next to
Pharaoh himself. There was a terrible famine that gripped all the
surrounding countries including Israel, but because of Yosef’s smart
planning, Egypt had plenty of food. The brothers were forced to
go to Egypt to buy food, and when Yosef saw them he revealed
himself and told them to fetch their father, Yaakov. Yaakov and
his family, numbering seventy souls, moved to the part of Egypt
called Goshen.

Reflection
On pages 50–69 of the haggada, the story
of the Exodus will be told. Refer to the Reflection
on page 36 of this guide for options on how to read
these pages or act out the story.
Question
There are many values and messages contained in what is the longest single narrative in the
Torah (spread over several chapters and parashot).
These include divine providence, sibling love/rivalry,
faith, and destiny.

54–55:  – וַ יְ ִהי ָׁשם ְלגֹויBut then became a nation
54

55

י־שם ְְלגֹוי
ָ ׁ וַ יְְְ ִה
ְְמ ַל ֵּמד ׁ ֶש ָהי ּו יִ ְְְ ׂש ָר ֵאל ְְמצֻ ּיָ נִים ׁ ָשם

ָ ּגדֹול ָעצוּם
ְְּכ ָמה ׁ ֶש ֶּנ ֱא ַמר
ו ְְְּבנֵי יִ ְְְ ׂש ָר ֵאל ּ ָפר ּו וַ ּיִ ׁ ְְְש ְְרצ ּו
וַ ּיִ ְְְר ּב ּו וַ ּיַ ַעצְְְ מ ּו ִ ּב ְְְמאֹד ְְמאֹד
וַ ִּת ָּמ ֵלא ָה ָ ֽא ֶרץ א ָֹתם׃
ְְּכ ָמה ׁ ֶש ֶּנ ֱא ַמר
ְְְְְר ָב ָבה ְְּכצֶ ַֽמח ַה ּ ָ ׂש ֶדה נְְ ַת ִּתיך
 וַ ָּת ֽב ִֹאי ַ ּב ֲע ִדי ֲע ָדיִ ים,וַ ִּת ְְְר ִ ּבי וַ ִּתגְְְ דְְּ ִלי
 וְְ ַא ְְְּת ֵערֹם וְְ ֶע ְְְריָ ה׃,ּש ָע ֵר ְְְך צִ ֵּמ ַֽח
ׂ ְְְ ׁ ָש ַ ֽדיִ ם נָ ֽכֹנ ּו ו
Some add:

ְְְֹוס ֶֽסת ְְ ּב ָד ָמֽיִ ך
ֶ וָ ֶא ֱעבֹר ָע ַלֽיִ ךְְְ וָ ֶא ְְְר ֵאךְְְ ִמ ְְְת ּב
וָ ֽאֹ ַמר ָלךְְְ ְְ ּב ָד ַ ֽמיִ ךְְְ ֲחיִ י וָ ֽאֹ ַמר ָלךְְְ ְְ ּב ָד ַ ֽמיִ ךְְְ ֲחיִ י׃

“But then became a nation”
From this verse we learn that Israel kept
apart from the rest of society there.

“Large, strong”
As the Torah says: “And the Children of
Israel had many children and became
more and more numerous, and they
filled the land.”

Over the years, Yaakov’s family
grew and grew until it became
a nation. Yaakov and Yosef both died,
as did the Pharaoh that knew and
respected Yosef and his family. The new
king did not know Yosef, or remember
their relationship, and he did not show
the same respect to Yosef’s people.

How do you think the story of
Jewish history would be
different if the new king
remembered Yosef and respected
the Jews in Egypt?

“And great”

וָ ָרב

As the Torah says: “I let you grow like
wild plants, and you grew and grew
up and became very beautiful, fully
formed and your hair grew, but you
were still bare.”
Some add:

“And I passed by you
and saw you wallowing in your own
blood
and I said to you, ‘In your blood, live!’
and I said, ‘In your blood, live!’”

Text
The words  וַ ִּת ְר ִּבי וַ ִּתגְ ְ ּד ִלי,ְר ָב ָבה ְּכצֶ ַמח ַה ּ ָ ׂש ֶדה נְ ַת ִּת ְיך
 וְ ַא ְּת ֵערֹם וְ ֶע ְריָ ה,ּוש ָע ֵר ְך צִ ֵּמ ַח
ׂ ְ  ָׁש ַדיִ ם נָ כֹנּו,וַ ָּתב ִֹאי ַּב ֲע ִדי ֲע ָדיִ ים
(I let you grow like wild plants, and you grew and
grew up and became very beautiful, fully formed and
your hair grew, but you were still bare) are colored
green to anchor them to the tree in the illustration.
These are the verses quoted by the haggada to tell
the story of the Exodus, which is also related as a
story in the Reflection.
Illustration
This tree, well rooted and fertile, represents the
Israelites in Egypt. They became fully entrenched in
Egyptian society and became prosperous. But, by the
time they realized they were becoming enslaved, it
was too late. The verses quoted in the haggada use
vegetation and fertility as a metaphor.

Reflection
On pages 50–69 of the haggada, the story
of the Exodus will be told. Refer to the Reflection
on page 36 of this guide for options on how to read
these pages or act out the story.
Question
We can speculate that Jewish history would
look very different indeed. Perhaps the Israelites
would still be living in Egypt, and the chances
are, there would be no Jewish people, as without
a national identity they would have been assimilated into mainstream society (and become Egyptian – and ancient Egyptian society itself did not
survive!) The haggada says this clearly, earlier on in
the evening: בֹותינּו
ֵ רּוך הּוא ֶאת ֲא
ְ דֹוש ָּב
ׁ וְ ִא ּלּו ל ֹא הֹוצִ יא ַה ָ ּק
 ֲה ֵרי ָאנּו ָּובנֵינּו ְּובנֵי ָבנֵינּו ְמ ֻׁש ְע ָּב ִדים ָהיִ ינּו ְל ַפ ְרעֹה,ִמ ִּמצְ ַריִ ם
( ְּב ִמצְ ָריִ םif Hashem had not brought our ancestors
out of Egypt, then we, and our children, and our
children’s children (and so on) would still be slaves
to Pharaoh in Egypt). This helps us to relate to the
narrative in a personal way.
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56–57:  – וַ ּיָ ֵרעּו א ָֹתנּו ַה ִּמצְ ִרים וַ יְ ַענּ ּונּוAnd the Egyptians
were cruel to us and oppressed us
56

57

וַ ּיָ ֵ ֽרע ּו א ָ ֹֽתנ ּו ַה ִּמצְְְ ִרים
וַ יְְְ ַע ּֽנוּנ ּו
וַ ּיִ ְְּתנ ּו ָע ֵלֽינ ּו ֲעב ָֹדה ָק ׁ ָשה׃
וַ ּיָ ֵ ֽרע ּו א ָ ֹֽתנ ּו ַה ִּמצְְְ ִרים
ְְּכ ָמה ׁ ֶש ֶּנ ֱא ַמר
ָה ָֽבה ִּנ ְְְת ַח ְְּכ ָמה לֹו ּ ֶפן־יִ ְְְר ֶּבה
י־ת ְְְק ֶ ֽראנָ ה ִמ ְְְל ָח ָמה
ִ וְְ ָהיָ ה ִּכ
נֹוסף ַ ּגם־הוּא ַעל־שׂ ֹנְְ ֵ ֽאינ ּו
ַ ְְו
ם־בֽנ ּו
ָּ וְְ נִ ְְְל ַח
ן־ה ָ ֽא ֶרץ׃
ָ וְְ ָע ָלה ִמ

וַ יְְְ ַע ּֽנוּנ ּו

ְְּכ ָמה ׁ ֶש ֶּנ ֱא ַמר
וַ ּיָ ִ ׂ ֽשימ ּו ָע ָליו ָ ׂש ֵרי ִמ ִּסים
ְְל ַ ֽמ ַען ַענּ ֹתֹו ְְ ּב ִס ְְְבל ָֹתם
וַ ִּי ֶֽבן ָע ֵרי ִמ ְְְס ְְּכנֹות ְְל ַפ ְְְרעֹה
ת־ר ַע ְְְמ ֵסס׃
ַ ת־פתֹם וְְ ֶא
ִ ּ ֶא

“AND THE EGYPTIANS
WERE CRUEL TO US AND
OPRESSED US AND GAVE US
BACKBREAKING LABOR”

“And the Egyptians
were cruel to us”

The new Pharaoh was threatened by the Jews in
Egypt. He was worried there were so many of them
that they might join Egypt’s enemies and fight against
them in a war. So he decided to enslave the People of Israel,
and force them to do backbreaking work, building the
storage cities of Pitom and Raamses for Pharaoh. The slave
masters made the lives of the Jews miserable.

Why do you
think the
new Pharaoh
felt threatened
by the Jews?

As it says in the Torah: “Let’s be smart
with this people or they will grow so
great they will join our enemies and
fight against us, and then leave the
land.”

“And opressed us”
As it says in the Torah: “They placed
slave masters to oppress us, and forced
us to build the storage cities Pitom and
Raamses.”

“And gave us backbreaking
labor”
As it says in the Torah:
“The Egyptians enslaved the Children
of Israel with brutality.”

וַ ּיִ ְְּתנ ּו ָע ֵלֽינ ּו ֲעב ָֹדה ָק ׁ ָשה
ְְּכ ָמה ׁ ֶש ֶּנ ֱא ַמר
ת־בנֵי יִ ְְְ ׂש ָר ֵאל ְְּב ָפ ֶֽר ְְְך׃
ְְּ וַ ּיַ ֲע ִ ֽבד ּו ִמצְְְ ַ ֽריִ ם ֶא

Text
The words  וַ ּיִ ְּתנּו ָע ֵלינּו,וַ ּיָ ֵרעּו א ָֹתנּו ַה ִּמצְ ִרים וַ יְ ַענּ ּונּו
( ֲעב ָֹדה ָק ָׁשהand the Egyptians were cruel to us and
oppressed us and gave us backbreaking labor) are
colored yellow to anchor them to the illustration.
These are the verses quoted by the haggada to tell
the story of the Exodus, which is also related as a
story in the Reflection.
Illustration
In the illustration we see the Israelites having to
collect their own straw, make their own bricks from
cement, and then build structures from the bricks
(see Ex. 5:6–9), all backbreaking physical labor.
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Reflection
On pages 50–69 of the haggada, the story
of the Exodus will be told. Refer to the Reflection
on page 36 of this guide for options on how to read
these pages or act out the story.
Question
We often feel threatened by people we don’t
understand or have no intimate familiarity with. The
old Pharaoh had a familiarity and understanding of
Yaakov and his descendants, but the new Pharaoh
did not. This meant it was easy to demonize them
in his mind, and feel threatened by their numbers
and their different culture and value system. When
we take time to see and know people, we soon find
out we have much more in common than that which
separates us. Once we see that, it is easier to respect
the differences too.

58–59:  – וַ ִנּצְ ַעק ֶאל־ה׳And we cried out to Hashem
58

59

וַ ּנִצְְְ ַעק ֶאל־יהוה ֱאל ֵֹהי ֲאב ֵ ֹֽתינ ּו
וַ ּיִ ׁ ְְְש ַמע יהוה ֶאת־ק ֵֹלֽנ ּו
ת־ע ָמ ֵלֽנ ּו
ֲ ת־ענְְְיֵ ֽנ ּו וְְ ֶא
ָָ וַ ּיַ ְְְרא ֶא
ת־ל ֲחצֵ ֽנוּ׃
ַ וְְ ֶא
וַ ּנִצְְְ ַעק ֶאל־יהוה ֱאל ֵֹהי ֲאב ֵ ֹֽתינ ּו
ְְּכ ָמה ׁ ֶש ֶּנ ֱא ַמר
וַ יְְְ ִהי ַבּיָ ִמים ָה ַר ִּבים ָה ֵהם
וַ ּיָ ָָֽמת ֶמ ֶֽל ְְְך ִמצְְְ ַ ֽריִ ם
ן־ה ֲעב ָֹדה
ָ וַ ּיֵ ָאנְְ ח ּו ְְבנֵי־יִ ְְְ ׂש ָר ֵאל ִמ
וַ ּיִ זְְְ ָעֽק ּו
ל־ה ֱאל ִֹהים
ָ וַ ַּ ֽת ַעל ׁ ַשוְְְ ָע ָתם ֶא
ן־ה ֲעב ָֹדה׃
ָ ִמ

“AND WE CRIED OUT TO HASHEM
THE GOD OF OUR ANCESTORS, AND
HASHEM HEARD OUR VOICES, AND
SAW HOW WE WERE BEING OPRESSED,
WERE BEING FORCED INTO BRUTAL
LABOR, AND WERE BEING CRUSHED.”

The slave masters made the lives of the
Jews miserable. But the slave labor was
not enough to prevent the Jews from growing
and growing in number. So Pharaoh made a
decree that all baby boys born to a Jewish
woman must be thrown into the River Nile.

Why do you
think the Jews
kept growing in
number despite
their miserable lives?

“And we cried out to Hashem the God
of our ancestors”
As it says in the Torah: “After a long time the
king of Egypt died, and the Children of Israel
let out a collective groan because of the terrible
work, and they cried out, and their cry reached
Hashem from their slavery.”

Text
The words ( וַ ִנּצְ ַעק ֶאל־ה' ֱאל ֵֹהי ֲאב ֵֹתינּוand we cried
out to Hashem the God of our ancestors) are colored
orange to anchor them to the illustration. These are
part of the verses quoted by the haggada to tell the
story of the Exodus, which is also related as a story
in the Reflection.
Illustration
In the illustration we see the Israelites crying
out to Hashem from the depths of their despair
because of the backbreaking labor.

Reflection
On pages 50–69 of the haggada, the story
of the Exodus will be told. Refer to the Reflection
on page 36 of this guide for options on how to read
these pages or act out the story.
Question
The growing number of children was the ultimate testament to their faith in the future. Despite
the misery of their lives, they continued to bring
children into the world because they had faith that
Hashem would redeem them, and that their future
would be better than their present – that their children’s lives would not be as miserable as theirs had
become.
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60–61:  – וַ ּיִ ְׁש ַמע ה' ֶאת ק ֵֹלֽנּוAnd Hashem heard our voices
60

61

וַ ּיִ ׁ ְְְש ַמע יהוה ֶאת־ק ֵֹלֽנ ּו
ְְּכ ָמה ׁ ֶש ֶּנ ֱא ַמר
וַ ּיִ ׁ ְְְש ַמע ֱאל ִֹהים ֶאת־נַ ֲא ָק ָתם
ת־ב ִריתֹו
ְְּ וַ ּיִ זְְְ ּכֹר ֱאל ִֹהים ֶא
ת־א ְְְב ָר ָהם ֶאת־יִ צְְְ ָחק וְְ ֶאת־יַ ֲעקֹב׃
ַ ֶא

ת־ענְְְיֵ ֽנ ּו
ָָ וַ ּיַ ְְְרא ֶא
זֹו ּ ְְפ ִר ׁישוּת דֶּ ֽ ֶרךְְְ ֶ ֽא ֶרץ
ְְּכ ָמה ׁ ֶש ֶּנ ֱא ַמר
ת־בנֵי יִ ְְְ ׂש ָר ֵאל וַ ּיֵֽ ַדע ֱאל ִֹהים׃
ְְּ וַ ּיַ ְְְרא ֱאל ִֹהים ֶא

ת־ע ָמ ֵלֽנ ּו
ֲ וְְ ֶא
ֵ ֽאלּ ּו ַה ָ ּבנִים
ְְּכ ָמה ׁ ֶש ֶּנ ֱא ַמר
יכה ּו
ֽ ֻ  ַהיְְְ ֽא ָֹרה ַּת ׁ ְְְש ִל,ל־ה ֵּבן ַהּיִ ּלֹוד
ַ ָָּכ
ל־ה ַּבת ְְּת ַחּיוּן׃
ַ וְְ ָָכ

ת־ל ֲחצֵ ֽנ ּו
ַ וְְ ֶא
זֶ ה ַהדְְּ ַחק
ְְּכ ָמה ׁ ֶש ֶּנ ֱא ַמר
ת־ה ַּל ַֽחץ ֲא ׁ ֶשר ִמצְְְ ַ ֽריִ ם
ַ ם־ר ִ ֽא ִיתי ֶא
ָ ַוְְ ג
ל ֲֹחצִ ים א ָֹתם׃

“And Hashem heard our
voices”
As it says in the Torah: “And
Hashem heard their groaning, and
He remembered the covenant with
Avraham, Yitzĥak, and Yaakov.”

“And saw how we were being
opressed”

What were the
promises Hashem
made to our ancestors?

This is referring to the separation
of husbands and wives, as it says in
the Torah: “And Hashem saw the
Children of Israel, and Hashem knew.”

“Were being forced into
brutal labor”
This refers to the killing of baby boys,
as it says in the Torah: “Throw every
boy who is born into the river, and let
the girls live.”

“and were being crushed”
This refers to the forced labor as it
says in the Torah: “I have seen the
slavery that Egypt forced on you.”

Text
The words ( וַ ּיִ ְׁש ַמע ה' ֶאת ק ֵֹלנּוand Hashem heard
our voices) are colored blue to anchor them to the
blue of Aharon’s clothes in the illustration. These are
part of the verses quoted by the haggada to tell the
story of the Exodus, which is also related as a story
in the Reflection.
Illustration
In the illustration we see Moshe and his brother
Aharon carrying out the mission that God charged
them with – to confront Pharaoh and demand that
he “Let My People Go!”
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The Jews cried out to Hashem
from the pain and misery of
their lives. And Hashem heard their
cries, and remembered the promises
He had made to their ancestors.

Reflection
On pages 50–69 of the haggada, the story
of the Exodus will be told. Refer to the Reflection
on page 36 of this guide for options on how to read
these pages or act out the story.
Question
The promises Hashem made to our ancestors is that they would leave Egypt a free people,
with great riches, and travel to the Promised Land
where they would create a society based on the values of the Torah.

62–63:  – וַ ּיֹוצִ ֵאנּו ה' ִמ ִּמצְ ַריִ םAnd Hashem rescued us from Egypt
62

63

וַ ּיֹוצִ ֵ ֽאנ ּו יהוה ִמ ִּמצְְְ ַ ֽריִ ם ְְּביָ ד ֲחזָ ָקה ו ִּבזְְְ ֽרֹ ַע נְְ טוּיָ ה
ו ְְְּבמ ָֹרא ָ ּגדֹל ו ְְְּבאֹתֹות ו ְְְּבמֹפְְ ִתים׃
וַ ּיֹוצִ ֵ ֽאנ ּו יהוה ִמ ִּמצְְְ ַ ֽריִ ם
ל ֹא ַעל יְְ ֵדי ַמ ְְְל ָא ְְְך
וְְ ל ֹא ַעל יְְ ֵדי ָ ׂש ָרף
וְְ ל ֹא ַעל יְְ ֵדי ׁ ָש ִ ֽל ַיח
דֹוש ָ ּברו ְְְּך הוּא ִ ּב ְְְכבֹודֹו ו ְְְּב ַעצְְְ מֹו
ׁ ֶא ָּלא ַה ָ ּק
ׁ ֶש ֶּנ ֱא ַמר
ֽיְְְלה ַהּזֶ ה
ָ ץ־מצְְְ ַ ֽריִ ם ַּב ַּל
ִ וְְ ָע ַב ְְְר ִּתי ְְב ֶ ֽא ֶר
ל־בכֹור ְְּב ֶ ֽא ֶרץ ִמצְְְ ַ ֽריִ ם
ְְּ וְְ ִה ֵּכ ִיתי ָָכ
ד־ב ֵה ָמה
ְְּ ֵמ ָא ָדם וְְ ַע
ל־אל ֵֹהי ִמצְְְ ַ ֽריִ ם ֶא ֱע ֶ ׂשה ׁ ְְשפָ ִטים
ֱ ו ְְְּב ָָכ
ֲאנִי יהוה׃
ץ־מצְְְ ַ ֽריִ ם ֲאנִי וְְ ל ֹא ַמ ְְְל ָא ְְְך
ִ וְְ ָע ַב ְְְר ִּתי ְְב ֶ ֽא ֶר
ֲאנִי וְְ ל ֹא ָ ׂש ָרף
ל־בכֹור
ְְּ וְְ ִה ֵּכ ִיתי ָָכ
ל־אל ֵֹהי ִמצְְְ ַ ֽריִ ם ֶא ֱע ֶ ׂשה ׁ ְְשפָ ִטים
ֱ ו ְְְּב ָָכ
ֲאנִי וְְ ל ֹא ַה ׁ ּ ָש ִ ֽל ַיח
ֲאנִי הוּא וְְ ל ֹא ַא ֵחר
ֲאנִי יהוה

“AND HASHEM RESCUED US
FROM EGYPT WITH A STRONG
HAND AND AN OUTSTRETCHED
ARM, WITH AWESOME TERROR,
WITH SIGNS AND WONDERS.”

“And Hashem rescued us
from Egypt”
Not through an angel,
or through a seraph,
or through another agent,
it was the Holy One, may He be
blessed, in all His glory, Himself! As it
says in the Torah: “I will sweep through
Egypt on that night and I will kill every
firstborn in Egypt, human and animal
alike, and I will judge all the gods of
Egypt: I am the Hashem!”

Moshe was a Jewish baby saved
from Pharoah’s decree through
the bravery of his mother, sister, and
Pharaoh’s daughter, who raised him as
her own son in the palace of Pharaoh.
Hashem appeared to Moshe in the form
of a bush that was on fire but not being
consumed, and gave him the task of
leading the Jews out of Egypt to
freedom. Moshe was unconvinced, and
complained that he was not a
skilled speaker. Hashem
reassured him and
gave him Aharon,
his brother, as
a spokesman
and partner.

“I will sweep through Egypt”
I Myself and not an angel
“And I will kill every firstborn”
I Myself, not a seraph.
“And I will judge all the gods of Egypt”
I Myself and not another agent.
“I am Hashem!”
I am He and there is no other.

Text
The words  ִּובזְ ר ַֹע,וַ ּיֹוצִ ֵאנּו ה׳ ִמ ִּמצְ ַריִ ם ְּביָ ד ֲחזָ ָקה
 ְּובאֹתֹות ְּובמ ְֹפ ִתים,( נְ טּויָ ה ְּובמ ָֹרא ָ ּגדֹלand Hashem
rescued us from Egypt with a strong hand and an
outstretched arm, with awesome terror, with signs
and wonders) are colored blue to anchor them
to Aharon’s clothes in the illustration. These are
the verses quoted by the haggada to tell the story
of the Exodus, which is also related as a story in
the Reflection.
Illustration
In the illustration we see Aharon throwing his
staff to the ground before Pharaoh. It then became
a snake (Ex. 7:8–10). This was the sign they gave to

Why was God
convinced Moshe was
the right man for the job
if Moshe took so much
persuading?

Pharaoh, to prove that it was in fact the One True
God that had sent them.

Reflection
On pages 50–69 of the haggada, the story
of the Exodus will be told. Refer to the Reflection
on page 36 of this guide for options on how to read
these pages or act out the story.
Question
God was convinced Moshe was the right man
for the job because He could see the potential for
greatness in Moshe, despite Moshe’s struggle to see
this for himself.
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64–65:  – ְּביָ ד ֲחזָ ָקהWith a strong hand
65

ְְּביָ ד ֲחזָ ָקה

זֹו ַהדֶּ ֽ ֶבר
 הֹויָ ה ְְּב ִמ ְְְקנְְ ךָ ֲא ׁ ֶשר, ִה ֵּנה יַ ד־יהוה:ְְּכ ָמה ׁ ֶש ֶּנ ֱא ַמר
, ַּב ּסו ִּסים ַּב ֲחמ ִֹרים ַּב ְְ ּג ַמ ִּלים ַּב ָּב ָקר ו ַּב ּצֹאן,ַּב ּ ָ ׂש ֶדה
דֶּ ֽ ֶבר ָּכ ֵבד ְְמאֹד׃

ו ִּבזְְְ ֽר ַֹע נְְ טוּיָ ה

:כ ָמה ׁ ֶש ֶּנ ֱא ַמר,ב
ְְּ זֹו ַה ֶח ֶֽר
 נְְ טוּיָ ה ַעל־יְְ רו ׁ ָּש ָ ֽל ִם׃,וְְ ַח ְְְר ּבֹו ׁ ְְשלוּפָ ה ְְּביָדֹו

ו ְְְּבמ ָֹרא ָ ּגדֹל

זֶ ה ִ ּג ּלוּי ׁ ְְש ִכינָ ה
 אֹו ֲהנִ ָּסה ֱאל ִֹהים ָלבֹוא ָל ַֽק ַחת לֹו:ְְּכ ָמה ׁ ֶש ֶּנ ֱא ַמר
,אתֹת ו ְְְּבמֹופְְ ִתים ו ְְְּב ִמ ְְְל ָח ָמה
ֹ גֹוי ִמ ֶֽ ּק ֶרב גּ ֹוי ְְּב ַמ ּסֹת ְְּב
 ְְּככֹל,מֹור ִאים ְְ ּגד ִֹלים
ָ ו ְְְּביָ ד ֲחזָ ָקה ו ִּבזְְְ ֽר ַֹוע נְְ טוּיָ ה ו ְְְּב
ר־ע ָ ׂשה ָל ֶכם יהוה ֱאל ֵֹה ֶיכם ְְּב ִמצְְְ ַ ֽריִ ם ְְל ֵעינֶ ֽיךָ ׃
ָ ֲא ׁ ֶש

ו ְְְּבאֹתֹות

זֶ ה ַה ַּמ ֶּטה
ָת־ה ַּמ ּ ֶטה ַהּזֶ ה ִּת ַ ּקח ְְּביָ ֶ ֽדך
ַ  וְְ ֶא:ְְּכ ָמה ׁ ֶש ֶּנ ֱא ַמר
אתֹת׃
ֹ ת־ה
ָ ה־בֹו ֶא
ּ ֲא ׁ ֶשר ַּת ֲע ֶ ׂש

ו ְְְּבמֹפְְ ִתים

זֶ ה ַהדָּ ם
 וְְ נָ ַת ִּתי מֹופְְ ִתים ַּב ׁ ּ ָש ַ ֽמיִ ם ו ָּב ָ ֽא ֶרץ:ְְּכ ָמה ׁ ֶש ֶּנ ֱא ַמר

64

“With a strong hand”
This refers to the plague that killed
the livestock, as it says in the Torah:
“See the hand of Hashem will strike
your cattle in the fields, the horses,
the donkeys, the camels, the herds of
cows and flocks of sheep, with a terrible
disease.”
“And an outstretched arm”
This refers to a sword, as it says in the
Torah: “His drawn sword was in His
hand, stretched out over Jerusalem.”
“With awesome terror”
This refers to the feeling of God’s
immediate presence, as it says in the
Torah: “Has any god ever tried to rescue
a whole people right out of the midst
of another nation with such challenges,
and with signs, and with wonders, in
war, and with a strong hand and an
outstretched arm, and with awesome
deeds, like the Hashem your God did
for you in Egypt before your eyes?”

Why do you think
the Israelites couldn’t
believe that Hashem
was going to save them?

“With signs”
This refers to Moshe’s staff, as it says in
the Torah: “Take this staff in your hand,
and you will perform signs with it.”
“And wonders”
This refers to the plague of blood, as it
says in the Torah: “I shall make wonders
in the heaven and on earth.”

Text
The words  ְּביָ ד ֲחזָ ָקהand  ִּובזְ ר ַֹע נְ טּויָ הand מֹורא
ָ ְּוב
 ָ ּגדֹלand  ְּובאֹתֹותand “( ְּובמ ְֹפ ִתיםwith a strong hand”
and “and an outstretched arm” and “with awesome
terror” and “with signs” and “and wonders”) are
colored blue to anchor them to the sea in the illustration. These are the verses quoted by the haggada
to tell the story of the Exodus, which is also related
as a story in the Reflection.
Illustration
In the illustration we see Moshe fulfilling God’s
command to him at the Reed Sea: “And you lift up
your rod and hold out your arm over the sea and
split it, so that the Israelites may march into the sea
on dry ground” (Ex. 14:16).
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When Moshe and Aharon went before
Pharaoh, he was unimpressed, and he
made the Israelite lives more difficult by
increasing their workload. When they told the
Israelites they had come on behalf of God to save
them, they couldn’t believe him because their
spirits were crushed from the years of slavery.
Moshe turned to Hashem again in despair,
because if the Israelites would not listen to him,
then how would Pharaoh?

Reflection
On pages 50–69 of the haggada, the story
of the Exodus will be told. Refer to the Reflection
on page 36 of this guide for options on how to read
these pages or act out the story.
Question
The Israelites couldn’t believe that Hashem
was going to save them because their spirits were
crushed from the years of slavery. It would take a
whole generation to remove the slave mentality that
had been conditioned in the Israelites through their
years of enslavement.

66–67:  – ָ ּדם וָ ֵא ׁש וְ ִת ְימרֹות ָע ָׁשןBlood, and fire, and pillars of smoke
66

67

Spill a drop of wine or grape juice from your cup
as each of these three wonders are mentioned.

ימרֹות ָע ׁ ָשן׃
ְְ דָּ ם וָ ֵא ׁש וְְ ִת
ׁ ְְש ַּ ֽתיִ ם
ׁ ְְש ַּ ֽתיִ ם
ׁ ְְש ַּ ֽתיִ ם
ׁ ְְש ַּ ֽתיִ ם
ׁ ְְש ַּ ֽתיִ ם

דָּ ָבר ַא ֵחר
ְְ ּביָ ד ֲחזָ ָקה
ו ִּבזְְְ ֽר ַֹע נְְטוּיָ ה
ו ְְְּבמ ָֹרא ָ ּגדֹל
ו ְְְּבאֹתֹות
ו ְְְּבמ ְְֹפ ִתים

Hashem reassured Moshe, and gave him
miraculous signs to perform in front of
Pharaoh to convince him. So Moshe together
with Aharon went to confront Pharaoh, and
demand that he allow God’s people to go.
Aharon turned his staff into a snake, to prove
that they have been sent by the one true God.
But Pharaoh refuses to let the people go.

Why do you think
it took Pharaoh so
long to change his
mind and let them go?

Blood, and fire,
and pillars of smoke
This is another interpretation of the same verse:

“With a strong hand”
refers to two plagues
“And an outstretched arm” refers to another two plagues
“with awesome terror”
refers to yet another two
“With signs”
refers to two more plagues
“And wonders”
refers to the final two plagues.

Text
The words ( ָ ּדם וָ ֵא ׁש וְ ִת ְימרֹות ָע ָׁשןblood, and fire,
and pillars of smoke) are colored dark orange to
anchor them to the flames in the illustration.
Illustration
The three symbols of destruction mentioned
in the haggada on this page – blood, fire, and
smoke – are all found in the illustration. Blood spills
out of the vessel at Pharaoh’s feet; fire threatens to
engulf Pharaoh’s throne; and the smoke emanates
from the fire, and drifts across the illustration, reaching Pharaoh himself before drifting onward from him
across all of Egypt.
Instruction
Our custom is to spill a drop of wine at
the words “blood,” “fire,” and “pillars of smoke,” at
the mention of each of the plagues, and at the three
words of Rabbi Yehuda’s mnemonic, “DETZAKH,

ADASH, BE’A ĤAV,” on page 69 of the haggada). Abudraham connects this with the verse in Proverbs, “Do
not rejoice when your enemy falls” (24:17). Even as
we give thanks for the miracle of the plagues, as a
result of which our ancestors gained their freedom,
we also shed a symbolic tear for those who suffered.
God does not rejoice in the downfall of the wicked
and neither should we.

Reflection
On pages 50–69 of the haggada, the story
of the Exodus will be told. Refer to the Reflection
on page 36 of this guide for options on how to read
these pages or act out the story.
Question
Powerful leaders often experience delusions of invincibility. What everyone else could see
much more quickly, took Pharaoh much longer to
comprehend.
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68–69:  – ֵא ּלּו ֶע ֶ ׂשר ַמ ּכֹותThese were the Ten Plagues
68

69

Spill a drop of wine or grape juice from your cup with
your finger as each of the plagues are mentioned, as well
as the acronyms Detzakh, Adash, and Be’ah. av.

ֵ ֽא ּל ּו ֶע ֶ ֽׂשר ַמ ּכֹות
דֹוש ָּברו ְְְּך הוּא
ׁ ׁ ֶש ֵה ִביא ַה ָ ּק
ַעל ַה ִּמצְְְ ִרים ְְּב ִמצְְְ ַ ֽריִ ם
וְְ ֵ ֽא ּל ּו ֵהן

ִּכ ּנִים
ׁ ְְש ִחין
ֽח ׁ ֶֹש ְְְך

צְְ פַ ְְְרדֵּ ֽ ַע
דָּ ם
דֶּ ֽ ֶבר
ָערֹוב
ַא ְְְר ֶּבה
ָּב ָרד
.ַמ ַּכת ְְּבכֹורֹות

ימנִים
ָ נֹותן ָ ּב ֶהם ִס
ֵ ַר ִ ּבי יְְ הו ָּדה ָהיָ ה

״ש ְְּב ַא ַח״ב
ׁ ״ך ֲע ַד
ְְְ ַדְְּ צ

These were
the ten plagues
that Hashem brought on Egypt:

Blood
Frogs
Lice
Wild Animals Pestilence Boils
Hail
Locusts
Darkness
the Striking Down
of the Firstborn.

Rabbi Yehuda grouped the plagues
to make them easier to remember:

DeTzaKh, ADaSh, Be’AĥaV.

Text
Each of the Ten Plagues in Hebrew is colored
in a way to represent that plague. These colors are
also found in the letters that make up Rabbi Yehuda’s mnemonic (DETZAKH, ADASH, BE’A ĤAV, which
consist of the first letters of each plague).
Illustration
The illustration is of one of Pharaoh’s chariots and riders, charging into the Reed Sea, soon to
meet his doom.
Instruction
Our custom is to spill a drop of wine at the
words “Blood,” “Fire,” and “Pillars of smoke”; at the
mention of each of the plagues; and at the three
words of Rabbi Yehuda’s mnemonic (DETZAKH,
ADASH, BE’A ĤAV). The Abudraham connects this
with the verse in Proverbs, “Do not rejoice when
your enemy falls” (24:17). Even as we give thanks
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Why did God
have to go
through all this
effort to convince
Pharaoh to let the
people go? Why
didn’t he just take
the people out in
an instance?

Hashem sent Ten Plagues that brought Egypt to its knees.
First He turned the Nile to blood. Then frogs filled Egypt.
Then a plague of lice effected humans and animals alike. Then came
wild animals roaming throughout Egypt. After that the livestock
was plagued by disease. Then boils made life unbearable for the
Egyptians. Hail then destroyed much of Egypt, and whatever crops
survived the hail were destroyed by the locusts that came next. Then
came thick darkness that paralyzed Egypt for three days. Throughout
this whole time, Pharaoh refused to listen to Moshe
and let the Jews go. Until the final plague that
is – the death of all Egyptian firstborns.
Finally, after the plagues had wreaked
devastation and destruction on the
Egyptian people, Pharaoh agreed to let
the Jews go to their freedom.

for the miracle of the plagues, as a result of which
our ancestors gained their freedom, we also shed
a symbolic tear for those who suffered. God does
not rejoice in the downfall of the wicked and neither should we.

Reflection
On pages 50–69 of the haggada, the story
of the Exodus will be told. Refer to the Reflection
on page 36 of this guide for options on how to read
these pages or act out the story.
Question
The goal of the miracles and wonders of the
story was not to achieve the liberty of the Israelites.
God could have used much less impressive means
to achieve that. Rather, it was to ensure an educational process took place for the Israelites (and their
descendants) and for the world.

72–73: אֹומר
ֵ יֹוסי ַה ְ ּג ִל ִילי
ֵ  – ַר ִּביRabbi Yossei HaGelili says
72

73

אֹומר
ֵ יֹוסי ַה ְְ ּג ִל ִילי
ֵ

ַר ִ ּבי

אֹומר
ֵ ִמ ַ ּנֽיִ ן ַא ָּתה
ׁ ֶש ָּלק ּו ַה ִּמצְְְ ִרים ְְ ּב ִמצְְְ ַ ֽריִ ם ֶע ֶ ֽׂשר ַמ ּכֹות
וְְ ַעל ַהּיָ ם ָלק ּו ֲח ִמ ׁ ּ ִשים ַמ ּכֹות
אֹומר
ֵ ְְ ּב ִמצְְְ ַ ֽריִ ם ַמה הוּא
ל־פ ְְְרעֹה
ַ ּ ֹאמר ּו ַה ַח ְְְר ֻט ִּמם ֶא
ְְ וַ ּי
ֶאצְְְ ַ ּבע ֱאל ִֹהים ִהוא׃
אֹומר
ֵ וְְ ַעל ַהּיָ ם ַמה הוּא
ת־הּיָ ד ַה ְְ ּגד ָֹלה
ַ וַ ּיַ ְְְרא יִ ְְְ ׂש ָר ֵאל ֶא
ֲא ׁ ֶשר ָע ָ ׂשה יהוה ְְ ּב ִמצְְְ ַ ֽריִ ם
וַ ּיִ ְְירא ּו ָה ָעם ֶאת־יהוה
וַ ּיַ ֲא ִ ֽמינ ּו ַ ּביהוה ו ְְְּבמ ׁ ֶֹשה ַע ְְְבדּ ֹו׃
ַּכ ָּמה ָלק ּו ְְ ּב ֶאצְְְ ַ ּבע
.ֶע ֶ ֽׂשר ַמ ּכֹות
ֱאמֹר ֵמ ַע ָּתה

Rabbi

Yossei HaGelili says:
How do we know
that the Egyptians were struck with ten
plagues in Egypt
and another fifty at the sea?
Because in Egypt it says,
“The astrologers said to Pharaoh, ‘This is
the finger of God,’”
while at the sea it says,
“When Israel saw the great hand
Hashem raised against the Egyptians,
the people were scared of Hashem,
and they believed in Hashem and in His
servant Moshe.”
If a finger struck them with ten plagues,
then it must be that
they were struck with
ten plagues in Egypt
and with fifty plagues
at the sea.

Dress up as Moshe and then hide
somewhere in the house, and
wait and see if anyone can find you.

Why do you think
Moshe is only
mentioned once in the
whole Haggada?

The Midrash tells us that when
the Israelites stood on the edge
of the Reed Sea they were scared to
enter the water before the sea had split.
Nah.shon ben Aminadav then sprang
into action and entered the sea because
his faith in Hashem was strong. Only
then did the sea split.

ְְ ּב ִמצְְְ ַ ֽריִ ם ָלק ּו ֶע ֶ ֽׂשר ַמ ּכֹות
.וְְ ַעל ַהּיָ ם ָלק ּו ֲח ִמ ׁ ּ ִשים ַמ ּכֹות

Text
The word ( ְּב ִמצְ ַריִ םin Egypt) and the words
( ְּב ִמצְ ַריִ ם ָלקּו ֶע ֶ ׂשר ַמ ּכֹותthey were struck with ten
plagues in Egypt) are colored yellow to anchor
them to the sand in the illustration (representing Egypt) and the words וְְ ַעל ַהּיָ ם ָלקּו ֲח ִמ ׁ ּ ִשים ַמ ּכֹות
(and with fifty plagues at the sea) are colored
blue to anchor them to the blue of the sea in the
illustration.
Illustration
This illustration, together with the two that
follow, are preliminary illustrations portraying elements of the splitting of the Reed Sea. These lead to
the full page spread on pages 78–79 of the haggada
which presents the full scene.
Experience
This fun Experience activity, a cross
between a Pesaĥ version of “Where’s Waldo?” with
Moshe as the main character and hide-and-seek,

gives us a tangible sense of the hidden character of
Moshe in the haggada (because while being central
to the Exodus story in the Torah, he is only mentioned once in the haggada – on this page).

Reflection
This famous midrashic story, paraphrased
here, is found in many places in midrash literature
(including Mekhilta, Beshalaĥ 5; Pirkei DeRabbi
Eliezer 42; Exodus Rabba 13) as well as in Sota 37a.
It teaches us values such as faith in God, leadership,
courage, and taking the initiative.
Question
Moshe is mentioned only once in the haggada to teach us that while leaders and leadership are
important, they serve only to achieve a goal larger
than themselves. In our case, the focus of the Exodus story must be God and the people, therefore the
authors of the haggada left Moshe on the side when
telling the story.
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74–75: אֹומר
ֵ  – ַר ִּבי ֱא ִל ֶיעזֶרRabbi Eliezer says
74

75

אֹומר ִמ ַ ּנֽיִ ן ׁ ֶש ָָּכל ַמ ָּכה ו ַּמ ָּכה
ֵ יעֽזֶ ר
ֶ ַר ִּבי ֱא ִל
דֹוש ָּברו ְְְּך הוּא
ׁ ׁ ֶש ֵה ִביא ַה ָ ּק
ַעל ַה ִּמצְְְ ִרים ְְּב ִמצְְְ ַ ֽריִ ם
Rabbi Eliezer says: How do we know
: ׁ ֶש ֶּנ ֱא ַמר,ָהיְְ ָתה ׁ ֶשל ַא ְְְר ַ ּבע ַמ ּכֹות
that each and every plague
the Hashem brought upon the Egyptians
ח־בם ֲחרֹון ַא ּפֹו
ּ ָ יְְ ׁ ַש ַּל
in Egypt
ֶע ְְְב ָרה וָ זַ ַֽעם וְְ ָצ ָרה
was in fact made up of four plagues?
Because it says,
ִמ ׁ ְְְש ַל ַֽחת ַמ ְְְל ֲא ֵכי ָר ִעים׃
“His fury was sent down upon them,
ַא ַחת
ֶע ְְְב ָרה
great anger, rage, and distress,
a group of messengers of destruction.”
ׁ ְְש ַּ ֽתיִ ם
וָ זַ ַֽעם
“Great anger”
one,
לֹוש
ׁ ׁ ָש
וְְ ָצ ָרה
“rage”
two,
“distress”
three,
ַא ְְְר ַ ּבע
ִמ ׁ ְְְש ַל ַֽחת ַמ ְְְל ֲא ֵכי ָר ִעים
“a group of messengers of destruction” four.
Then it must be that
ֱאמֹר ֵמ ַע ָּתה

ְְ ּב ִמצְְְ ַ ֽריִ ם ָלק ּו ַא ְְְר ָ ּב ִעים ַמ ּכֹות
.אתיִ ם ַמ ּכֹות
ֽ ַ וְְ ַעל ַהּיָ ם ָלק ּו ָמ

The Midrash tells us that Hashem supplied
the Israelites with every need, even while they
crossed the Reed Sea. If a child would cry from hunger,
his mother just reached into the wall of water and
could pull out an apple or a pomegranate to feed him.
Fill up a
bucket with
water, and take
turns jumping over
it (this is a hasidic
custom, recreating
the crossing of the
Reed Sea).
What do you think was more
impressive, the splitting of the
Reed Sea or the Ten Plagues?

they were struck with forty plagues
in Egypt and with two hundred
plagues at the sea.

Text
The words ( ְּב ִמצְ ַריִ ם ָלקּו ַא ְר ָּב ִעים ַמ ּכֹותthey were
struck with forty plagues in Egypt) are colored yellow to anchor them to the sand in the illustration
(representing Egypt) and the words וְ ַעל ַהּיָ ם ָלקּו
אתיִ ם ַמ ּכֹות
ַ ( ָמand with two hundred plagues at the
sea) are colored blue to anchor them to the sea in
the illustration.
Illustration
This illustration, together with the previous and
following one, are preliminary illustrations describing elements of the splitting of the Reed Sea. These
lead to the full page spread on pages 78–79 of the
haggada which presents the full scene.
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Reflection
This midrashic story, paraphrased here, is
found in Exodus Rabba 21:10. It teaches us the extent
to which God protected the Jews at that time, enveloping them in a protective bubble.
Experience
This fun Experience activity is based on a
custom that some families have, and is a chance for
the participants at your Seder to be active and relate
to the splitting of the Reed Sea in a more tangible
and lively way.
Question
This is a challenging question with no incorrect answers. But the difficulty we find in trying to
answer gives us a sense of how impressive the miraculous nature of the story of the Exodus is.

76–77: אֹומר
ֵ  – ַר ִּבי ֲע ִק ָיבאRabbi Akiva says
76

77

אֹומר ִמ ַ ּנֽיִ ן ׁ ֶש ָָּכל ַמ ָּכה ו ַּמ ָּכה
ֵ ַר ִ ּבי ֲע ִק ָיבא
דֹוש ָ ּברו ְְְּך הוּא
ׁ ׁ ֶש ֵה ִביא ַה ָ ּק
ַעל ַה ִּמצְְְ ִרים ְְ ּב ִמצְְְ ַ ֽריִ ם
Rabbi Akiva says: How do we know
that each and every plague
: ׁ ֶש ֶּנ ֱא ַמר,ָהיְְ ָתה ׁ ֶשל ָח ֵמ ׁש ַמ ּכֹות
the Hashem brought upon the Egyptians
ח־בם ֲחרֹון ַא ּפֹו
ּ ָ  יְְ ׁ ַש ַּלin Egypt
was in fact made up of five plagues?
ֶע ְְְב ָרה וָ זַ ַֽעם וְְ ָצ ָרה
Because it says,
ִמ ׁ ְְְש ַל ַֽחת ַמ ְְְל ֲא ֵכי ָר ִעים׃
“His fury was sent down upon them,
great anger, rage, and distress,
ַא ַחת
ֲחרֹון ַא ּפֹו
a group of messengers of destruction.”
ׁ ְְש ַּ ֽתיִ ם
ֶע ְְְב ָרה
“His fury”
one,
“great anger”
two,
לֹוש
ׁ ׁ ָש
וָ זַ ַֽעם
“rage”
three,
ַא ְְְר ַ ּבע
וְְ ָצ ָרה
“distress”
four,
“a group of messengers of destruction”
ָח ֵמ ׁש
ִמ ׁ ְְְש ַל ַֽחת ַמ ְְְל ֲא ֵכי ָר ִעים
five.
ֱאמֹר ֵמ ַע ָּתה
Then it must be that

ְְ ּב ִמצְְְ ַ ֽריִ ם ָלק ּו ֲח ִמ ׁ ּ ִשים ַמ ּכֹות
אתיִ ם
ֽ ַ וְְ ַעל ַהּיָ ם ָלק ּו ֲח ִמ ׁ ּ ִשים ו ָּמ
.ַמ ּכֹות

Math problem: Calculate
how many plagues all
together are mentioned by
Rabbi Yossei HaGelili, Rabbi
Eliezer, and Rabbi Akiva?

The Midrash tells us that after the
Israelites had seen the miracle of the
splitting of the Reed Sea, and then how the
walls of the sea came crashing down on
Pharaoh’s army, drowning them, all the
people spontaneously began singing a song
of praise to Hashem. Even the children
and little babies sang, including even
the babies who were in their mother’s
womb, yet to be born!

Why do you think these
midrashic texts,
discussing how many
plagues there were, have
been included in the
Haggada?

they were struck with fifty
plagues in Egypt and with two
hundred and fifty plagues at the
sea.

Text
The words ( ְּב ִמצְ ַריׅ ם ָלקּו ֲח ִמ ׁ ּ ִשים ַמ ּכֹותthey were
struck with fifty plagues in Egypt) are colored yellow
to anchor them to the sand in the illustration (representing Egypt) and the words וְ ַעל ַהּיָ ם ָלקּו ֲח ִמ ׁ ּ ִשים
אתיִ ם ַמ ּכֹות
ַ ( ָּומand with two hundred and fifty plagues
at the sea) are colored blue to anchor them to the
sea in the illustration.
Illustration
This illustration, together with the previous
two, are preliminary illustrations describing elements of the splitting of the Reed Sea. See the full
page spread on pages 78–79 of the haggada which
presents the full scene.
Experience
The aim of the rabbinic midrashic interpretations quoted on these pages of the haggada is to
be impressed and even overwhelmed by the magnitude of the miracles that God performed during
the Exodus story. This Experience activity asks you

to calculate them all to achieve the same effect. The
answer is six hundred!

Reflection
This midrashic story, paraphrased here,
is found in Sota 30b. It explores the depth of the
gratitude that every single member of the people
felt when they spontaneously found their voice
and sung a song of praise to God after this final
miracle.
Question
The aim of the rabbinic midrashic interpretations quoted on these pages of the haggada is to
be impressed and even overwhelmed by the magnitude of the miracles that God performed during
the Exodus story. While these texts are not necessarily exploring the historical facts of the event, they
are using a literary style to express the power and
wonder of the miracles that the text describes (for
example, each of the Ten Plagues was so impressive
it was equal to five plagues!).
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80–81: 1  – ַ ּדּיֵ נּוDayeinu I
80

81

ַּכ ָּמה ַמ ֲעלֹות טֹובֹות
ַל ָּמקֹום ָע ֵלֽינ ּו
יאנ ּו ִמ ִּמצְְְ ַ ֽריִ ם
ֽ ָ ִִאלּ ּו הֹוצ
וְְ ל ֹא ָע ָ ׂשה ָב ֶהם ׁ ְְש ָפ ִטים דַּ ּיֵ ֽנ ּו
דַּ ּיֵ ֽנ ּו

ִאלּ ּו ָע ָ ׂשה ָב ֶהם ׁ ְְש ָפ ִטים
יהם
ֶ וְְ ל ֹא ָע ָ ׂשה ֵבאל ֵֹה

יהם
ֶ ִא ּל ּו ָע ָ ׂשה ֵבאל ֵֹה
יהם דַּ ּיֵ ֽנ ּו
ֶ כֹור
ֵ וְְ ל ֹא ָה ַרג ֶאת ְְ ּב

Look how many levels
of wonderful things
God has done for us!
Had He only brought us out of Egypt, but not
judged the Egyptians, it would have been enough.
Had He only judged the Egyptians, but not their
gods, it would have been enough.
Had He only judged their gods, but not killed
their firstborn, it would have been enough.
Had He only killed their firstborn, but not given
us their wealth, it would have been enough.

Ask everyone around
your Seder table to
say one thing they are
grateful for.

Would it really have
been “enough” if the
story ended before the
splitting of the sea (without
actually leaving Egypt)?

Look how many levels of wonderful things God has
done for us in our generation!
If the early Zionist thinkers like Herzl and Rav Kook had
written about Zionism but the early pioneers had not come
and built the foundations it would have been enough.
If the early pioneers came and built the foundations but
the British would not have issued the Balfour Declaration it
would have been enough.
If the British issued the Balfour Declaration, but the prestate Jewish armies had not defended the Yishuv, it would
have been enough.
If the pre-state Jewish armies had defended the Yishuv, but
the United Nations had not voted for Partition in 1947, it
would have been enough.

יהם
ֶ כֹור
ֵ ִאלּ ּו ָה ַרג ֶאת ְְ ּב
וְְ ל ֹא נָ ַתן ָלֽנ ּו ֶאת ָממֹונָ ם דַּ ּיֵ ֽנ ּו

Text
The words ( ְְׁש ָפ ִטיםliterally “judgments”;
“judged the Egyptians”) are colored red to anchor
them to the blood in the illustration (representing
God’s judgment of Egypt) and the words ֵבאל ֵֹה ֶיהם
(their gods) are colored gray to anchor them to the
gray of the cattle’s horn in the illustration (which
was considered a god in ancient Egypt).
Illustration
This illustration depicts the plagues of blood,
pestilence, and the of the firstborn. The blood here
represents the judgment of the Egyptians, the pestilence (death of domestic animals from disease) representing the judgment of their gods (cattle were considered gods in ancient Egypt), and the death of the
firstborn, all mentioned in these first lines of Dayeinu.
Experience
The underlying message of Dayeinu is
the importance of gratitude – that God provided
redemption in this way and to this degree. This Experience activity is a chance to experience the sense of
gratitude, and express it around the table.
Reflection
A contemporary theme of many haggadot
is the connection between the biblical redemption
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of the Exodus story and the modern redemption
that the modern State of Israel represents. In fact,
the haggada encourages this link in its climax on
page 152 ( – נִ ְרצָ הConclusion) where we end the evenings ritual proceedings with the important phrase
ירּוש ַליִ ם ַה ְּבנּויָ ה
ָ ׁ ל ָׁ ּשנָ ה ַה ָּב ָאה ִּב,ַ “Next year in Jerusalem!”
This Reflection section, which continues over all
three spreads of Dayeinu (pages 80–85 of the haggada), does exactly that. It is a modern-day Dayeinu,
encouraging gratitude for and recognition of all the
miracles that have contributed to the building of a
modern-day State of Israel.
This could be a trigger for a discussion around your
Seder table – the role of God in modern Jewish history compared to the role we ascribe to God in the
Exodus. You could also debate the miracles included
in both the contemporary Dayeinu and the original
Dayeinu in the haggada.

Question
Even if it wouldn’t have been “enough”
because the Israelites still needed guiding through
the wilderness, and they were dependent on God at
this stage for His protection, the language of Dayeinu
means it would have been enough to warrant being
grateful. Dayeinu encourages us to be grateful for
each and every miracle in the story, just as we should
be grateful for each and every blessing in our life
(and be able to recognize each individually).

82–83: 2  – ַ ּדּיֵ נּוDayeinu II
82

83

דַּ ּיֵ ֽנ ּו

ִא ּל ּו נָ ַתן ָלֽנ ּו ֶאת ָממֹונָ ם
וְְ ל ֹא ָק ַרע ָלֽנ ּו ֶאת ַהּיָ ם

ִאלּ ּו ָק ַרע ָלֽנ ּו ֶאת ַהּיָ ם
וְְ ל ֹא ֶה ֱע ִב ָ ֽירנ ּו ְְ ּבתֹוכֹו ֶ ּב ָח ָר ָבה דַּ ּיֵ ֽנ ּו
דַּ ּיֵ ֽנ ּו

ִאלּ ּו ֶה ֱע ִב ָ ֽירנ ּו ְְבתֹוכֹו ֶ ּב ָח ָר ָבה
וְְ ל ֹא ׁ ִש ַ ּקע ָצ ֵ ֽרינ ּו ְְ ּבתֹוכֹו

דַּ ּיֵ ֽנ ּו

ִא ּל ּו ׁ ִש ַ ּקע ָצ ֵ ֽרינ ּו ְְ ּבתֹוכֹו
וְְ ל ֹא ִס ּ ֵפק צָָ ְְְר ֵּכֽנ ּו ַ ּב ִּמ ְְְד ָ ּבר
ַא ְְְר ָ ּב ִעים ׁ ָשנָ ה

ִאלּ ּו ִס ּ ֵפק צָָ ְְְר ֵּכֽנ ּו ַ ּב ִּמ ְְְד ָ ּבר ַא ְְְר ָ ּב ִעים ׁ ָשנָ ה
דַּ ּיֵ ֽנ ּו
וְְ ל ֹא ֶה ֱא ִכ ָילֽנ ּו ֶאת ַה ָּמן

Had He only given us their wealth, but not split
the sea for us, it would have been enough.
Had He only split the sea for us, but not led us
through on dry land, it would have been enough.
Had He only led us through on dry land, but not
drowned our enemies, it would have been enough.
Had He only drowned our enemies, but not taken
care of our needs in the desert for forty years, it
would have been enough.
Had He only taken care of our needs in the desert
for forty years, but not fed us with the manna, it
would have been enough.

Text
The words ( ַהּיָ םthe sea) are colored blue to
anchor them to the sea in the illustration and the
words ( ֶּב ָח ָר ָבהon dry land) are colored yellow to
anchor them to the dry land in the illustration.
Illustration
This illustration depicts the splitting of the
Reed Sea and the falling of the manna from heaven,
both mentioned in Dayeinu on this page.
Experience
We continue with the Dayeinu theme
of gratitude. This time however, you are asked to
show gratitude directly to the person who deserves
it (which ultimately is what we are doing when we
say Dayeinu – showing God gratitude while in His
presence).

Ask everyone around
your Seder table to
thank one person at the
table for something they are
grateful for.

Why do you think God
provided for all the needs
of the Israelites in the desert,
including bringing the
miraculous manna?

If the United Nations had voted for Partition in
1947, but Ben Gurion had not declared an
independent State of Israel in 1948, it would have been
enough.
If Ben Gurion had declared an independent State of Israel
in 1948, but the small, ill-equipped and under-trained
IDF had not beaten five Arab armies in the War of
Independence, it would have been enough.
If the IDF had won the War of Independence, but Israel
had not absorbed a million Jewish refugees in the months
that followed, it would have been enough.
If Israel had absorbed a million Jewish refugees, but had
not made the desert bloom, built cities, and developed an
economy, it would have been enough.
If Israel had made the desert bloom, built cities, and
developed an economy, but not won the Six-Day War in
1967, it would have been enough.

Reflection
A contemporary theme of many haggadot
is the connection between the biblical redemption
of the Exodus story and the modern redemption
that the modern State of Israel represents. Refer to
the Reflection on page 50 of this guide for continued discussion.
Question
The Israelites had been slaves all their lives.
They were not ready immediately for full independence and liberty. God still needed to provide for
all their needs while they were in the wilderness. It
took a long process to move past the slave mentality
of dependence they had when they left their enslavement in Egypt. In fact, this may be one of the reasons
this generation who left Egypt was not able to enter
the Land of Israel – perhaps they couldn’t fully get
passed their experiences as slaves, and only the Israelites of the next generation were able to enter the
Promised Land and live fully independent lives there.
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84–85: 3  – ַ ּדּיֵ נּוDayeinu III
84

85

דַּ ּיֵ ֽנ ּו

ִא ּל ּו ֶה ֱא ִכ ָילֽנ ּו ֶאת ַה ָּמן
וְְ ל ֹא נָ ַתן ָלֽנ ּו ֶאת ַה ׁ ּ ַש ָ ּבת

Had He only fed us with the manna, but not
given us Shabbat, it would have been enough.

דַּ ּיֵ ֽנ ּו

ִא ּל ּו נָ ַתן ָלֽנ ּו ֶאת ַה ׁ ּ ַש ָ ּבת
וְְ ל ֹא ֵק ְְר ָבֽנ ּו ִל ְְְפנֵי ַהר ִסינַי

Had He only given us Shabbat, but not brought
us to Mount Sinai, it would have been enough.

דַּ ּיֵ ֽנ ּו

ִאלּ ּו ֵק ְְר ָבֽנ ּו ִל ְְְפנֵי ַהר ִסינַי
וְְ ל ֹא נָ ַתן ָלֽנ ּו ֶאת ַה ּת ָֹורה

ִא ּל ּו נָ ַתן ָלֽנ ּו ֶאת ַה ּת ָֹורה
נִיסֽנ ּו ְְל ֶ ֽא ֶרץ יִ ְְְ ׂש ָר ֵאל דַּ ּיֵ ֽנ ּו
ָ וְְ ל ֹא ִה ְְְכ
 וְְ ל ֹא ָבנָ ה ָלֽנ ּו,נִיסֽנ ּו ְְל ֶ ֽא ֶרץ יִ ְְְ ׂש ָר ֵאל
ָ ִאלּ ּו ִה ְְְכ
דַּ ּיֵ ֽנ ּו
ֶאת ֵ ּבית ַה ְְ ּב ִח ָירה

Had He only brought us to Mount Sinai, but not
given us the Torah, it would have been enough.
Had He only given us the Torah, but not brought
us into the Land of Israel, it would have been
enough.
Had He only brought us into the Land of Israel,
but not built for us the Beit HaMikdash, it would
have been enough.

Ask
everyone
around your
Seder table to
share something
they are grateful
to God for.

Where does the
Exodus story
actually end?

If Israel had won the Six-Day War in 1967, but had not
built a vibrant multicultural society and developed
an Israeli culture with flavors from all over the globe, it would
have been enough.
If Israel had built a vibrant multicultural society, but had
not built a strong democracy where all communities are
protected by the law, it would have been enough.
If Israel had built a strong democracy, but had not developed
a strong economy that has contributed to mankind with
numerous creative and innovative technologies, it would
have been enough.
If Israel had developed a strong economy, but had not
invested in its role as a light unto the nations, through
research, technology, aid to other countries, it would have
been enough.
If Israel had invested in its role as a light unto the nations, but
not continued to dream and fight for peace in the region and
equality for all its citizens, it would have been enough.

Text
The words ( ַה ׁ ּ ַש ָּבתShabbat) are colored silver
to anchor them to the Shabbat candlesticks in the
illustration and the words נִיסנּו ְל ֶא ֶרץ יִ ְ ׂש ָר ֵאל וְ ל ֹא
ָ ִא ּלּו ִה ְכ
( ָבנָ ה ָלנּו ֶאת ֵּבית ַה ְּב ִח ָירה ַ ּדּיֵ נּוhad He only brought us
into the Land of Israel, but not built for us the Beit
HaMikdash, it would have been enough) are colored
yellow to anchor them to the question.
Illustration
The illustration is an expression of the journey in the wilderness. Note the movement of the
illustration from the barren right-hand side (the
wilderness) to the green and lush left-hand side
of the picture (the Land of Israel). Welcoming
the Israelites into the Land of Israel is the concept of Shabbat (represented by the two Shabbat
candlesticks). These two ideas are intrinsically
linked, because they both represent true liberty.
Shabbat is the antithesis to slavery, where slaves
have no control of their destiny or dignity. Shabbat ensures that at least once a week we must stop
our labor and rest. The Land of Israel also represents the liberty of the Jewish people, as they
build there a society based on independence and
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freedom. The concept of liberty is also featured
in the illustration in the form of the bird, who
flies freely uninhibited by physical obstacles. The
bird here is making the journey to freedom along
with the Israelites.

Experience
This time you are being asked to express
your own gratitude directly to God in His presence.
This is exactly what Dayeinu does.
Reflection
A contemporary theme of many haggadot
is the connection between the biblical redemption
of the Exodus story and the modern redemption
that the modern State of Israel represents. Refer to
the Reflection on page 50 of this guide for continued discussion.
Question
Dayeinu seems to suggest the answer to this
question is the building of the Temple in Jerusalem
many years later. What do you think?

86–87: 4  – ַ ּדּיֵ נּוDayeinu IV
86

87

ַעל ַא ַחת
ַּכ ָּמה וְְ ַכ ָּמה
טֹובה ְְּכפו ָּלה ו ְְְּמ ֻכ ּ ֶפ ֶֽלת
ָ
ַל ָּמקֹום ָע ֵלֽינ ּו
יאנ ּו ִמ ִּמצְְְ ַ ֽריִ ם
ֽ ָ ִׁ ֶשהֹוצ
וְְ ָע ָ ׂשה ָב ֶהם ׁ ְְש ָפ ִטים
יהם
ֶ וְְ ָע ָ ׂשה ֵבאל ֵֹה
יהם
ֶ כֹור
ֵ וְְ ָה ַרג ְְ ּב
וְְ נָ ַתן ָלֽנ ּו ֶאת ָממֹונָ ם
וְְ ָק ַרע ָלֽנ ּו ֶאת ַהּיָ ם
וְְ ֶה ֱע ִב ָ ֽירנ ּו ְְבתֹוכֹו ֶ ּב ָח ָר ָבה
וְְ ׁ ִש ַ ּקע ָצ ֵ ֽרינ ּו ְְ ּבתֹוכֹו
וְְ ִס ּ ֵפק צָָ ְְְר ֵּכֽנ ּו ַ ּב ִּמ ְְְד ָ ּבר ַא ְְְר ָ ּב ִעים ׁ ָשנָ ה
וְְ ֶה ֱא ִכ ָילֽנ ּו ֶאת ַה ָּמן
וְְ נָ ַתן ָלֽנ ּו ֶאת ַה ׁ ּ ַש ָ ּבת
וְְ ֵק ְְר ָבֽנ ּו ִל ְְְפנֵי ַהר ִסינַי
וְְ נָ ַתן ָלֽנ ּו ֶאת ַה ּת ָֹורה
נִיסֽנ ּו ְְל ֶ ֽא ֶרץ יִ ְְְ ׂש ָר ֵאל
ָ וְְ ִה ְְְכ
ו ָּבנָ ה ָלֽנ ּו ֶאת ֵ ּבית ַה ְְ ּב ִח ָירה

In how many ways –
double and redoubled –
has God been good to us?!
He brought us out of Egypt,
He judged the Egyptians,
He judged their gods,
He killed their firstborn,
He gave us their wealth,
He split the sea for us,
He led us through on dry land,
He drowned our enemies,
He only took care of our needs in the
desert for forty years,
He fed us with the manna,
He gave us Shabbat,
He brought us to Mount Sinai,
He gave us the Torah,
He brought us into the Land of Israel,
And He built for us the Beit HaMikdash

so we can make amends
for our sins there!

.ֹּנֹותינו
ֽ ֵ ְְל ַכ ּ ֵפר ַעל ָָּכל ֲעו

Text
The words  וְ נָ ַתן ָלנּו ֶאת ַה ּת ָֹורה,וְ ֵק ְר ָבנּו ִל ְפנֵי ַהר ִסינַי
(He brought us to Mount Sinai, He gave us the
Torah) are colored gray to anchor them to the
Tablets of Covenant on top of Mount Sinai in the
illustration.

Illustration
The illustration depicts the giving of the Torah
at Mount Sinai, as mentioned in Dayeinu.
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88–89: אֹומר
ֵ  – ַר ָּבן ַ ּג ְמ ִל ֵיאל ָהיָ הRabban Gamliel would say
88

89
Go around the table at your Seder asking
everyone to fill in the blank in this sentence:

אֹומר
ֵ יאל ָהיָ ה
ֵ ַר ָ ּבן ַ ּג ְְְמ ִל
לֹושה ְְד ָב ִרים ֵ ֽאלּ ּו ַ ּב ּ ֶפ ַֽסח
ָ ׁ ָָּכל ׁ ֶשלּ ֹא ָא ַמר ׁ ְְש
חֹובתֹו
ָ ל ֹא יָ צָ א יְְ ֵדי
וְְ ֵ ֽא ּל ּו ֵהן

ּ ֶפ ַֽסח ַמ ָּצה ו ָּמרֹור

Rabban Gamliel would say:
Anyone who does not discuss these three
things on Pesaĥ has not accomplished the
mitzva of telling the story.

Each person must repeat all objects that have
previously been mentioned and then add their own.

And these are:

Pesaĥ, Matza,
and maror.

Text
The words  ָּומרֹור, ַמ ָ ּצה,( ּ ֶפ ַסחPesaĥ, Matza, and
Maror) are colored red, yellow, and green respectively, connecting the text to what these three things
represent: The Korban Pesaĥ (paschal lamb), Matza,
and Maror (the bitter herbs).
Illustration
Seder night then and now. Here we have two
families celebrating the Seder night – one from
ancient times and the other from contemporary
times. These characters can be found on previous
pages of our haggada, but never on the same page.
They are found here in the same illustration to compare and contrast the core components of the haggada in their time periods. The matza is the same
(although the modern family could have been eating
machine-baked matzot – they happen not to be), the
maror is the same, but the significant difference is the
Pesaĥ. In ancient times this referred to the paschal
lamb that had been sacrificed the previous day and
then would be eaten as the main course on the night
of the Seder. In the generations since the exile and
destruction of the Beit HaMikdash, we can no longer
bring this sacrifice, and so instead have a symbolic
reminder of the paschal offering on the Seder plate.
This illustration transmits a message of continuity
through millennium of Jewish history, while also
allowing room for the creativity of each generation as
they celebrate Pesaĥ and practice their own Judaism.
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“When I left Egypt, I took with me my most
treasured possession
.”

Why do you think
Rabban Gamliel chose
these three words/ideas?

“Food memories are more
sensory than other memories,
in that they involve all five senses. So
when you are thoroughly engaged
with the stimulus, it has a more
powerful effect.”
Professor Susan Krauss Whitborne

Experience
This is a fun game that encourages us to
relate to the story in a more personal and real way.
The game could also be used as a break in the proceedings to give the children a fun distraction if they
have become restless with the textual focus of the
previous pages.
Reflection
The three core ideas that Rabban Gamliel
tells us we must discuss to fulfill the basic mitzva
of the evening are all foods. Each encourages us
to engage our senses in a way that would not happen if the evening was just a cognitive intellectual
experience focused only on the text. They help
us to experience the evening and re-experience
the story of the Exodus in a more meaningful and
powerful way.
Question
These three concepts are fundamental to the
story. The maror represents the bitter experience of
slavery. The matza represents the liberation from
that slavery. And the Pesaĥ offering represents our
thanksgiving to God for that liberation. They are
also experiential, in that they encourage us to reexperience the original event of the Exodus, which
is the ultimate aim of the evening.

90–91:  – ּ ֶפ ַסחPesaĥ
90

91

Different communities have different customs
when it comes to this paragraph about the Korban Pesah..
Some point to the zeroa (shank bone) that is on the Seder plate
while saying the paragraph, because it represents the Korban Pesah..
However, some do not, because they do not want anyone to think
that this is actually the Korban Pesah. (which we are no longer
allowed to bring since we no longer have a Beit HaMikdash).
For this reason we do not lift it.

ּ ֶפ ַֽסח

אֹוכ ִלים
ְְ בֹותינ ּו
ֽ ֵ ׁ ֶש ָהי ּו ֲא
ִ ּבזְְְ ַמן ׁ ֶש ֵ ּבית ַה ִּמ ְְְקדָּ ׁש ָהיָ ה ַקּיָ ם
ַעל ׁשוּם ָמה
דֹוש ָ ּברו ְְְּך הוּא
ׁ ַעל ׁשוּם ׁ ֶש ּ ָפ ַסח ַה ָ ּק
בֹותינ ּו ְְ ּב ִמצְְְ ַ ֽריִ ם
ֽ ֵ ַעל ָ ּב ֵּתי ֲא
ׁ ֶש ֶּנ ֱא ַמר
ח־פ ַֽסח הוּא ַליהוה
ֶ ּ וַ ֲא ַמ ְְְר ֶּתם זֶ ַֽב
ל־ב ֵּתי ְְבנֵי־יִ ְְְ ׂש ָר ֵאל ְְּב ִמצְְְ ַ ֽריִ ם
ָּ ֲא ׁ ֶשר ּ ָפ ַסח ַע
ת־ב ֵּ ֽתינ ּו ִה ִּציל
ָּ ת־מצְְְ ַ ֽריִ ם וְְ ֶא
ִ ְְּבנָָ גְְְ ּפֹו ֶא
וַ ּיִ ּקֹד ָה ָעם וַ ּיִ ׁ ְְְש ַּת ֲחווּ׃

Take a look at the mezuza
on your door. What
statement is your family making
by having it on the door?

“It was through the Korban Pesah.
that the Jewish people became a
nation.”
Rabbi Avraham Yitzhak HaKohen Kook

Why is the festival
(and the sacrifice)
called Pesah.?

Our ancestors would eat the

Pesaĥ

when there was a Beit HaMikdash.
What does it symbolize?
It reminds us that Hashem passed
(pasaĥ) over the houses of our
ancestors in Egypt.
As the Torah says: “You shall say, ‘The
Pesaĥ offering is for Hashem, because
He passed over the houses of the
Children of Israel in Egypt, while He
struck the Egyptians with this plague,
which saved us in our homes’ – and the
people bowed and worshipped.”

Text
Just as the first time this word occurs on page
89 of the haggada, the word ( ּ ֶפ ַסחPesaĥ) is colored
red connecting it visually to the Pesaĥ offering. The
words בֹותינּו
ֵ רּוך הּוא ַעל ָּב ֵּתי ֲא
ְ דֹוש ָּב
ׁ ַעל ׁשּום ֶׁש ּ ָפ ַסח ַה ָ ּק
( ְּב ִמצְ ַריִ םit reminds us that Hashem passed [pasaĥ]
over the houses of our ancestors in Egypt) are colored yellow to anchor them to the Question. The
words ’“( וַ ֲא ַמ ְר ֶּתם ַזֶבח ּ ֶפ ַסח הּוא ַלהYou shall say, ‘The
Pesaĥ offering is for Hashem”) are colored green to
anchor them to the Reflection.
Illustration
In the illustration we see an Israelite house
that has been marked with the blood of the Pesaĥ
offering (see Ex. 12:3–8). This was the sign put on
the houses of the Israelites in order to ensure the
plague of the firstborn would skip over the Jewish houses. The wind in the illustration represents
the Angel of Death that swept through Egypt to
carry out this plague (but “passed over” the Jewish houses). The Hebrew words incorporated
into the illustration are a direct quote from the
text of the haggada: רּוך הּוא
ְ דֹוש ָּב
ׁ ַעל ׁשּום ֶׁש ּ ָפ ַסח ַה ָ ּק
בֹותינּו ְּב ִמצְ ַריִ ם
ֵ ( ַעל ָּב ֵּתי ֲאit reminds us that Hashem
passed [pasha] over the houses of our ancestors in
Egypt).

Instruction
There are many different customs for this
part of the Seder. Some communities have the custom to have red meat at the meal on Seder night,
to remember the Paschal lamb, and some have the
custom not to eat red meat for fear that an observer
may incorrectly think they have sacrificed the Pesaĥ
offering.
Experience
This Experience activity connects this part
of the Exodus story to the mitzva of mezuza, found
in Jewish homes on each doorpost. Just as the Jews in
Egypt were making a strong statement (proud Jews
live here who are unafraid because they trust in God
who will save them on this dark night and liberate
them from Egypt) so every Jewish house that has a
mezuza on the front door is making a strong statement. But what is it? This could be a good moment
to have this discussion around the Seder table.
Reflection
The Pesaĥ offering was an essential element
in the birth of the Jewish people. The Jewish people
is not an accidental collection of people. The Jewish people have a deep and historical connection
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that precedes their actual birth by several hundred
years. The Pesaĥ offering was a testament to the fact
that God liberated us from Egypt in fulfillment of
the promises and the covenants He made with our
forefathers.
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Question
According to the haggada, both the festival
and the sacrifice are called Pesaĥ because the word
P-S-Ĥ means to pass over. God “passed over” the
Jewish houses in Egypt while killing the Egyptian
firstborns, paving the way for the Exodus to be
complete.

92–93:  – ַמ ָ ּצהMatza
92

93

Lift up or point to the matzot for everyone to see.

ַמ ָּצה זֹו

 ַעל ׁשוּם ָמה,אֹוכ ִלים
ְְ ׁ ֶש ָ ֽאנ ּו
ַעל ׁשוּם ׁ ֶשלּ ֹא ִה ְְְס ּ ִפיק ְְ ּבצֵ ָקם
בֹותינ ּו ְְל ַה ֲח ִמיץ
ֽ ֵ ׁ ֶשל ֲא
יהם ֶמ ֶֽלךְְְ ַמ ְְְל ֵכי ַה ְְּמ ָל ִכים
ֶ ַעד ׁ ֶש ִּנגְְְ ָלה ֲע ֵל
 וּגְְְ ָא ָלם,דֹוש ָ ּברוּךְְְ הוּא
ׁ ַה ָ ּק
ׁ ֶש ֶּנ ֱא ַמר
הֹוצֽיא ּו ִמ ִּמצְְְ ַ ֽריִ ם
ִ ת־ה ָ ּבצֵ ק ֲא ׁ ֶשר
ַ וַ ּיֹאפ ּו ֶא
 ִּכי ל ֹא ָח ֵמץ,ֻעגֹת ַמצּ ֹות
 וְְ ל ֹא יָ ְְכל ּו ְְל ִה ְְְת ַמ ְְְה ֵ ֽמ ַּה,ִּכי־ג ְְֹר ׁש ּו ִמ ִּמצְְְ ַ ֽריִ ם
ֹא־ע ׂש ּו ָל ֶהם׃
ָ וְְ גַ ם־צֵ ָדה ל

This Matza
that we eat, what does it symbolize?
It reminds us of the dough of our
ancestors which did not have time to
rise before the King, the King of kings,
revealed Himself to them and rescued
them.

Time to check in on the afikoman...
If your family’s custom is that the
parent hides the afikoman, subtly see if it
has been hidden already (don’t start the
search yet though!). If it is your job to hide
it, then make sure you have decided where!

“The Pesah. lamb symbolizes
freedom. The maror represents
slavery. Matza combines both. It was
the bread the Israelites ate in Egypt as
slaves. It was also the bread they ate
when leaving Egypt as free people.”
Rabbi Jonathan Sacks

Why weren’t the Israelites
prepared when they had to
leave Egypt (i.e. why was there not
enough time for the bread to rise)?

As the Torah says: “They baked the
dough that they had brought out
of Egypt with them, into matzot,
because it had not yet risen. Because
they were expelled from Egypt and
could not take their time, and they
had no other food for the journey.”

Text
Just as the first time this word occurs on page
89 of the haggada, the word ( ַמ ָ ּצהmatza) is colored
yellow connecting it to the matzot in the illustration and on our table tonight. The words ֻעגֹת ַמ ּצֹות
(literally “cakes of matza”) are also colored yellow
for the same reason.
Illustration
The illustration is of hand-baked matza in
ancient times. Hand-baked matza today is baked in
the exact same way, and looks the same. We have been
eating the same matza and saying the same words on
this night for thousands of years. In this illustration
a lamb, representing the Pesaĥ offering (and also
springtime perhaps), runs along the frame of the
illustration (almost as if he escaped from the previous page where he belonged, but was scared off by
the darkness of the final plague in that illustration!).
Instruction
No controversy here. Everyone agrees we
should point or lift up the matza at this point, and it
is this that represents thousands of years of continuity in the observance of this magical night.
Experience
Remember…we are still in the middle
of The Great Afikoman Race (see page 21 of the

haggada)! Now we are talking about the matza, it
might be a good time to subtly check in on where
the afikoman is. We are getting closer to the meal,
and when that is done, it will be too late!

Reflection
This quote, from The Jonathan Sacks Haggada, explores the apparent contradiction between
two approaches to matza – as the bread of affliction
and slavery, and the bread of freedom and liberation.
He explains that while the Pesaĥ represents only
liberation, and maror only slavery, matza can represent both (see page 22 of the haggada for a possible
approach how to ensure your matza truly will be the
bread of freedom – when you share it).
Question
The Torah says: “They baked the dough
that they took out from Egypt into unleavened
cakes, as it was not leavened, because they were
driven out from Egypt and could not delay” (Ex.
12:39). They did not have enough time to wait for
the dough to rise. Although they knew about the
Exodus in advance, the events unfolded at an unexpectedly rapid pace. They had only a limited time
to prepare both the paschal lamb and the unleavened bread they ate the night before, and therefore did not manage to bake the bread as they had
hoped from the dough they had prepared. Instead
it became matza.
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94–95:  – ָמרֹורMaror
94

95

Take a deep breath and smell the maror...
does it bring tears to your eyes?
Lift up or point to the maror (bitter herbs)
for everyone to see.

ָמרֹור זֶ ה

אֹוכ ִלים ַעל ׁשוּם ָמה
ְְ ׁ ֶש ָ ֽאנ ּו
ַעל ׁשוּם ׁ ֶש ֵמ ְְרר ּו ַה ִּמצְְְ ִרים
בֹותינ ּו ְְ ּב ִמצְְְ ַ ֽריִ ם
ֽ ֵ ֶאת ַחּיֵ י ֲא
ׁ ֶש ֶּנ ֱא ַמר
יהם ַ ּב ֲעב ָֹדה ָק ׁ ָשה
ֶ ֵת־חּי
ַ וַ יְְְ ָמ ֲרר ּו ֶא
ְְ ּב ֽח ֶֹמר ו ִּב ְְְל ֵבנִים
ל־עב ָֹדה ַ ּב ּ ָ ׂש ֶדה
ֲ ו ְְְּב ָָכ
ר־ע ְְבד ּו ָב ֶהם ְְ ּב ָפ ֶֽר ְְְך׃
ָ ל־עב ָֹד ָתם ֲא ׁ ֶש
ֲ ֵאת ָָּכ

Why do you think we
describe slavery in
Egypt as bitter (and not
use alternative words)?

This maror
that we eat, what do they symbolize?
They remind us of the bitterness the
Egyptians caused our ancestors to live with
in Egypt.
As the Torah says: “They embittered their
lives with hard work, making cement and
bricks and all sorts of work in the fields. All
the work they were forced to do was brutal.”

Text
Just as the first time this word occurs on page 89
of the haggada, the word ( ָמרֹורmaror – bitter herbs)
is colored green connecting it visually to the maror in
the illustration and on our table tonight. The words
בֹותינּו ְּב ִמצְ ַריִ ם
ֵ ( ַעל ׁשּום ֶׁש ֵּמ ְררּו ַה ִּמצְ ִרים ֶאת ַחּיֵ י ֲאthey
remind us of the bitterness the Egyptians caused
our ancestors to live with in Egypt) are also colored
green for the same reason.
Illustration
In the illustration we see a direct link between
the bitter experience of slavery (symbolized by the
rod on which the Israelite slaves were carrying their
load) and the experience of eating maror at our
Seder table (represented by the father of the family in our haggada eating the maror). The rod of the
slaves literally becomes the table of the father who
is eating the maror. The background to both the
biblical scene and the contemporary scene is dark
and hostile. Although Seder night with our family
is a warm and joyous affair, the maror must be seen
as an opportunity to connect to the bitterness and
trauma of the experience of slavery in Egypt. It is
our responsibility to relate to that even in the midst
of this beautiful night of warmth and love.
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“Eating the Korban Pesah. , the matza,
and the maror, is a double mitzva.
When we eat them we fulfill the mitzva to eat
each of them, but we also fulfill the mitzva of
telling the story of the Exodus at the same time.
We narrate the story not only through speech
but through eating as well.”
Rabbi Joseph B. Soloveitchik

Instruction
No controversy here. Everyone agrees we
should point or lift up the maror at this point, as we
attempt to relate to the experience of bitterness even
in our modern-day lives of freedom and security.
Experience
There is no way to truly experience, even
in a slight and indirect way, the experience of slavery. But we can experience tears. And we can spend
a moment relating to our tears and the tears of the
biblical Israelite slaves.
Reflection
This Reflection also answers the Question
on page 88 of the haggada. These three foods and
concepts allow us to re-experience the story and fulfill the ritual mitzvot of the evening at the same time.
Question
Perhaps bitterness, while clearly an inadequate expression of the experience of slavery, is a
word or feeling we can replicate even in our comfortable and secure state. This is what we try and do on
Seder night. Experience a tiny fraction of the bitterness of the original experience of slavery.

96–97:  – ְּב ָכל ּדֹור וָ דֹורIn every generation
96

97

ְְּב ָָכל דּ ֹור וָ דֹור

ַחּיָ ב ָא ָדם ִל ְְְראֹות ֶאת ַעצְְְ מֹו ְְּכ ִא ּל ּו הוּא
יָ צָ א ִמ ִּמצְְְ ַ ֽריִ ם
ׁ ֶש ֶּנ ֱא ַמר
וְְ ִה ַ ּג ְְְד ָּת ְְל ִבנְְְ ךָ ַ ּבּיֹום ַההוּא
ֵלאמֹר
ַ ּב ֲעבוּר זֶ ה
אתי ִמ ִּמצְְְ ָ ֽריִ ם׃
ִ ֵָע ָ ׂשה יהוה ִלי ְְ ּבצ
בֹותינ ּו ִ ּב ְְְל ָבד
ֽ ֵ ל ֹא ֶאת ֲא
דֹוש ָ ּברוּךְְְ הוּא
ׁ ָ ּג ַאל ַה ָ ּק
אֹותנ ּו ָ ּג ַאל ִע ָּמ ֶהם
ֽ ָ ֶא ָּלא ַאף
ׁ ֶש ֶּנ ֱא ַמר
אֹותנ ּו הֹוצִ יא ִמ ׁ ּ ָשם
ֽ ָ ְְו
ְְל ַ ֽמ ַען ָה ִביא א ָ ֹֽתנ ּו
ת־ה ָ ֽא ֶרץ
ָ ָל ֶֽתת ָלֽנ ּו ֶא
נִש ַ ּבע ַל ֲאב ֵ ֹֽתינוּ׃
ְְְ ׁ ֲא ׁ ֶשר

In every generation
we must imagine that we ourselves actually
left Egypt.
As it says in the Torah:
“Tell your child on that day
‘The reason for all this is because of what
God did for me when I left Egypt.’”
It wasn’t just our ancestors whom God
rescued. He rescued us along with them.

Together with all the children at your
Seder (and any adults that want to join
also), dress up as Israelite children leaving
Egypt, and walk around the table as if you are
leaving Egypt.

How do you think the
history of the world
would be different if the
Exodus had not happened?

In his code of Jewish law, called the Mishneh
Torah, Rambam uses a slightly different word to
instruct us in this mitzva. Rather than using the word
( לראותto see ourselves as if we had just come out of
Egypt) as we have it in our Haggada, he uses the word
( להראותto show ourselves as if we have just come
out of Egypt). How do you think this changes
what we should do on Seder night?
What message do you think Rambam
was giving us in his use of this word?

As it says in the Torah:
“He took us out of there, in order to bring
us to, and to give us, the land which He had
promised to our ancestors.”

Text
The words ְּב ָכל דּ ֹור וָ דֹור ַחּיָ ב ָא ָדם ִל ְראֹות ֶאת ַעצְ מֹו
( ְּכ ִא ּלּו הּוא יָ צָ א ִמ ִּמצְ ַריִ םin every generation we must
imagine that we ourselves actually left Egypt) are
colored green to anchor them to the Reflection.
Illustration
A modern-day Jewish child, representing the
current generation, leads an ancient Israelite by the
hand into modern-day Israel – the connecting of the
generations. This is one way of understanding the
text that urges us to relate in a personal way to the
redemption of the Exodus story – as if we ourselves
were redeemed. Our generation is living through a
modern-day redemption that helps us understand
the biblical redemption, and can even be seen as the
latest chapter in the same narrative.
Experience
Many families have this custom of dressing up. It is a fun way to connect and experience the
story – to see ourselves as if we are leaving Egypt – or
as Rambam states (see Reflection): we should “show”

ourselves as if we had just left Egypt. The way we can
do this is by dressing up and acting the story out.

Reflection
External experiences that are designed to
re-experience a story, such as dressing up, or eating
certain foods, etc., can affect internal processing and
feelings and emotions. Rambam is saying that if we
“show ourselves” as if we have left Egypt through
these external experiences, we will “see ourselves”
as if we have just left Egypt, through emotions and
feelings.
Question
This question of would the world be different if the Exodus didn’t happen, cannot be answered
with any certainty, but it is an interesting discussion
worth having at your Seder. The haggada itself says
if we hadn’t left Egypt, we would still be slaves there
today. But the Exodus narrative has had a much
wider impact on humanity as a whole, inspiring
many civil rights movements and perhaps the social
evolution of humanity as a whole.
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98–99:  – ְל ִפ ָיכ ְך ֲאנַ ְחנּו ַחּיָ ִביםTherefore we must thank
98

99

Cover the matzot and lift up your cup while saying this paragraph.

יכךְְְ ֲא ַנ ְְְֽחנ ּו ַחּיָ ִבים
ָ ְְל ִפ
 ְְל ָפ ֵאר, ְְל ׁ ַש ֵ ּב ַֽח, ְְל ַה ֵּלל,ְְלהֹודֹות
 ְְל ַע ֵּלה ו ְְְּל ַק ֵּלס, ְְְ ְְל ָב ֵרך, ְְל ַהדֵּ ר,רֹומם
ֵ ְְל
בֹותינ ּו וְְ ָלֽנ ּו ֶאת ָָּכל ַה ּנ ִִּסים ָה ֵ ֽא ֶּלה
ֽ ֵ ְְל ִמי ׁ ֶש ָע ָ ׂשה ַל ֲא
יאנ ּו ֵמ ַע ְְְבדוּת ְְל ֵחרוּת
ֽ ָ ִהֹוצ
 ֵמ ֵ ֽא ֶבל ְְליֹום טֹוב,ִמּיָ גֹון ְְל ִ ׂש ְְְמ ָחה
ו ֵּמ ֲא ֵפ ָלה ְְלאֹור ָ ּגדֹול
ו ִּמ ׁ ּ ִש ְְְע ּבוּד ִלגְְְ ֻא ָּלה
ֹאמר ְְל ָפנָיו ׁ ִש ָירה ֲח ָד ׁ ָשה
ַ וְְ נ

Go around the table and have each person find
another adjective to describe the Exodus story.

Why do you think
music is so often used
as a way to express
emotions?

“There is an inner connection between music and
the spirit... Words are the language of the mind.
Music is the language of the soul. So when we seek to
express or evoke emotion we turn to melody.”
Rabbi Jonathan Sacks

.ַה ְְללוּיָ ּה

Therefore,
we must thank, praise, laud, glorify, exalt, honor, bless, raise high, and acclaim,
the One who performed all these miracles for our ancestors and for us.
Who took us from slavery to freedom,
from sadness to joy, from grief to celebration,
from darkness to great light, and from enslavement to redemption.
So let us sing a new song to Him –
HALLELUYA!

Text
The words  ַה ְללּויָ ּה:ֹאמר ְל ָפנָיו ִׁש ָירה ֲח ָד ָׁשה
ַ ( וְ נso
let us sing a new song to Him – Halleluya!) are
colored yellow to anchor them to the harp in the
illustration.
Illustration
We have now completed the story of the
Exodus and all that is left for us to do is praise
Hashem for the wonders we have seen. The illustration expresses this, with a hint to the women
who together with Miriam followed Moshe’s song
with one of their own following the crossing of the
Reed Sea (Ex. 15:20–21). We can see in the picture
Miriam’s drum and David’s harp, both quintessential Jewish instruments from Jewish tradition.
Notice also the bird adding her praise to that of
the women’s praise, echoing various chapters of the
psalms that invoke nature’s role in praising the Creator. The text of the haggada finds so many different
words to praise God, yet they are all by definition
inadequate. No word can capture God’s essence or
sufficiently praise Him. Sometimes music or nature
can express this for us instead, and this is the message of the illustration.
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Instruction
We have completed our task of retelling the
narrative of the Exodus. Now it is time to focus on
the lofty task of praising God – and we elevate this
in the familiar way, focusing on the wine or grape
juice in our cup.
Experience
This Experience activity demonstrates how
many words we have in our language to praise, and
yet at the same time how inadequate they are when
it comes to the sublime task of praising God. This
is the theme of the text on this page of the haggada.
Reflection
Music can express the inner emotions of
our souls in ways words cannot. This explains why
music and song have always been central to our
prayers and ritual, including on Seder night.
Question
See the Reflection. Music can express the
inner emotions of the soul in a way that words cannot.

100–101:  – ַה ְללּויָ ּהHalleluya
100

101

ַה ְְללוּיָ ּה

ת־שם יהוה׃
ֵ ׁ  ַה ְְלל ּו ֶא,ַה ְְלל ּו ַע ְְְב ֵדי יהוה
ד־עֹולם׃
ָ
 ֵמ ַע ָּתה וְְ ַע,יְְ ִהי ׁ ֵשם יהוה ְְמב ָֹר ְְְך
 ְְמ ֻה ָּלל ׁ ֵשם יהוה׃,ד־מבֹואֹו
ְְ ח־ש ֶמ ׁש ַע
ֽ ֶ ׁ ִמ ִּמזְְְ ַר
 ַעל ַה ׁ ּ ָש ַ ֽמיִ ם ְְּכבֹודֹו׃,ל־כל־גּ ֹויִ ם יהוה
ָָּ ָרם ַע
יהי ָל ׁ ָש ֶֽבת׃
ִ  ַה ַּמגְְְ ִּב,ִּמי ַּכיהוה ֱאל ֵֹהֽינו
 ַּב ׁ ּ ָש ַ ֽמיִ ם ו ָּב ָ ֽא ֶרץ׃,ַה ַּמ ׁ ְְְש ּ ִפ ִילי ִל ְְְראֹות
 ֵמ ַא ׁ ְְְש ּפֹת יָ ִרים ֶא ְְְביֹון׃,ימי ֵמ ָעפָ ר דָּ ל
ִ ְְמ ִק
 ִעם נְְ ִד ֵיבי ַע ּמֹו׃,הֹוש ִיבי ִעם־נְְ ִד ִיבים
ִ ׁ ְְל
ם־ה ָּבנִים ְְ ׂש ֵמ ָחה
ַ  ֵא,מֹוש ִיבי ֲע ֶֽק ֶרת ַה ַּבֽיִ ת
ִׁ

ַה ְְללוּיָ ּה׃

Have the youngest person at your Seder sit next to the
one leading the Seder. Make sure s/he is sitting as high as
the leader, and feels equal in every way. Ask them how they feel
to be elevated in this way? What does this have to do with Pesah.,
and where can we see this in this chapter of Tehillim?

“The sun, the bright sun, that brings back,
not light alone, but new life, and hope, and
freshness to man, burst upon the crowded
city in clear and radiant glory.”
Charles Dickens

HALLELUYA

Servants of Hashem, praise!
Praise the name of Hashem.
May the name of Hashem be blessed
from now until eternity.
May the name of Hashem be blessed
from the rising of the sun, until it sets.
Hashem is high above all nations,
His glory is above the heavens.
Who can be compared to Hashem our God,
enthroned so high, gazing down on the heavens
and the earth.
He lifts the poor man out of the dust, and the
needy from the garbage heap. Giving them a place
alongside the princes, the princes of His people.
He makes the childless woman
a happy mother of children.
HALLELUYA

Text
The words ( ִמ ִּמ ַזְרח ֶׁש ֶמ ׁש ַעד ְמבֹואֹו ְמ ֻה ָּלל ֵׁשם ה׳may
the name of Hashem be blessed from the rising of
the sun, until it sets) are colored yellow to anchor
them to the sun in the illustration.
Illustration
The illustration expresses themes from this
chapter of Tehillim: “May the name of Hashem be
blessed from the rising of the sun, until it sets” – not
only in terms of the time frame the rising and setting
of the sun represents, but also the beauty of the sun
itself is testament to God’s creative brilliance, and
therefore a praise of Him.
Experience
God is above the man-made hierarchies
found in human society. In fact, God commands us
to actively work against these false hierarchies and
classes. This is expressed in the line from the text: “He

How are
the themes
in this chapter
of Tehillim
connected to
the Pesah. story?

lifts the poor man out of the dust, and the needy from
the garbage heap. Giving them a place alongside the
princes, the princes of His people.” This Experience
activity provides a practical experience of this idea.

Reflection
The sun represents rebirth and growth
(both in terms of the light it gives to plants for
growth and the daily rebirth of the sun as it rises
once again). This is the story of the Exodus – the
rebirth of a people. The sun is a central theme of this
chapter of Tehillim, and this is therefore a fitting text
to say when praising God on Pesaĥ.
Question
Themes from this chapter of Tehillim, such
as rebirth, the championing of the underdog, and a
barren woman with no potential legacy giving birth
to a child and thereby guaranteeing her continuity,
are all connected to the Pesaĥ story.
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102–103:  – ְּבצֵ את יִ ְ ׂש ָר ֵאלWhen Israel left Egypt
102

103

 ֵּבית יַ ֲעקֹב ֵמ ַעם ל ֵֹעז׃,ְְּבצֵ את יִ ְְְ ׂש ָר ֵאל ִמ ִּמצְְְ ָ ֽריִ ם
ֹותיו׃
ָ  יִ ְְְ ׂש ָר ֵאל ַמ ְְְמ ׁ ְְשל,ָהיְְ ָתה יְְ הו ָּדה ְְל ָָק ְְְד ׁשֹו
 ַהּיַ ְְְרדֵּ ן יִ ּסֹב ְְל ָאחֹור׃,ַהּיָ ם ָר ָאה וַ ּיָ נֹס
 ְְ ּג ָבעֹות ִּכ ְְְבנֵי־צֹאן׃,ֶה ָה ִרים ָר ְְקד ּו ְְכ ֵא ִילים
 ַהּיַ ְְְרדֵּ ן ִּת ּסֹב ְְל ָאחֹור׃,ה־לךָ ַהּיָ ם ִּכי ָתנוּס
ְְּ ַמ
 ְְ ּג ָבעֹות ִּכ ְְְבנֵי־צֹאן׃,ֶה ָה ִרים ִּת ְְְר ְְקד ּו ְְכ ֵא ִילים
ֹוה יַ ֲעקֹב׃
ּ ַ  ִמ ִּלפְְְ נֵי ֱא ֽל,ִמ ִּלפְְְ נֵי ָאדֹון ֽחו ִּלי ָ ֽא ֶרץ
נֹו־מיִ ם׃
ֽ ָ ְְ ַח ָּל ִמ ׁיש ְְל ַמ ְְְעי,ם־מיִ ם
ֽ ָ ַַההֹפְְ ִכי ַה ּצוּר ֲאג

Go outside and look for God in
nature (or in photographs inside
the house of breathtaking nature).
What do all the
miracles mentioned in
this chapter of Tehillim
have in common?

“The best remedy for those who are afraid, lonely, or
unhappy is to go outside, somewhere where they can be
quite alone with the heavens, nature, and God. Because only
then does one feel that all is as it should be and that God wishes
to see people happy, amidst the simple beauty of nature.”
Anne Frank

When Israel left Egypt, the House of Yaakov
from that foreign power,
That was when Yehuda became His holy
people, Israel became his subjects.
The sea saw and fled;
The River Jordan reversed its direction.
The mountains danced like rams,
the hills like lambs.
Why did you flee, sea? River Jordan,
why did you turn back?
Why, mountains, did you dance like rams
and the hills like lambs?
It was the presence of Hashem,
Creator of the earth, the God of Yaakov,
who turned the rock into a pool of water,
a flint into a flowing spring.

Text
The words ( ֶה ָה ִרים ָר ְקדּו ְכ ֵא ִיליםthe mountains
danced like rams) and ( ֶה ָה ִרים ִּת ְר ְקדּו ְכ ֵא ִיליםwhy,
mountains, did you dance like rams) are colored
brown to anchor them to the rams in the illustration.
Illustration
The illustrations show the mountains mentioned in the verses on the page that are dancing like
rams when the Israelites left Egypt.
Experience
Finding God in nature is a skill that takes
experience. This Experience activity asks us to give
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this a try. The verses from Tehillim on the page give
examples of things from nature, and how they served
God in awe, either through miracles or through their
natural course.

Reflection
Nature is a great source for faith and a way
to connect to God.
Question
This chapter of Tehillim mentions all things
from nature performing miraculous feats – including
“when Israel left Egypt, the House of Yaakov from
that foreign power.”

104–105:  – ּכֹוס ׁ ְְשנִּיָ הThe Second Cup
104

105

Lift your cup while saying the berakha and then lean to the left while you drink.

עֹולם
ָ ָ ּברוּךְְְ ַא ָּתה יהוה ֱאל ֵֹהֽינ ּו ֶמ ֶֽל ְְְך ָה
בֹותינ ּו ִמ ִּמצְְְ ָ ֽריִ ם
ֽ ֵ  וְְ גָ ַאל ֶאת ֲא,ֲּא ׁ ֶשר ְְ ּג ָא ָלֽנו
. ֶל ֱאכֹל ּבֹו ַמ ָ ּצה ו ָּמרֹור,יעֽנ ּו ַה ַּלֽיְְְ ָלה ַהּזֶ ה
ָ וְְ ִה ִ ּג
בֹותינ ּו
ֽ ֵ ֵּכן יהוה ֱאל ֵֹהֽינ ּו וֵ אל ֵֹהי ֲא
מֹוע ִדים וְְ ִל ְְְרגָ ִלים ֲא ֵח ִרים
ֲ יעֽנ ּו ְְל
ֵ יַ ִ ּג
אתנ ּו ְְל ׁ ָשלֹום
ֽ ֵ ַה ָ ּב ִאים ִל ְְְק ָר
ְְָ ׂש ֵמ ִחים ְְ ּב ִבנְְְיַ ן ִע ֶ ֽירך
ָבֹוד ֶ ֽתך
ָ וְְ ָ ׂש ִ ׂשים ַ ּב ֲע
ֹאכל ׁ ָשם
ַ וְְ נ
ִמן ַהּזְְ ָב ִחים ו ִּמן ַה ּ ְְפ ָס ִחים
/ ִמן ַה ּ ְְפ ָס ִחים ו ִּמן ַהּזְְ ָב ִחיםOn Motzei Shabbat/

ֲא ׁ ֶשר ִ ּיַג ַֽיע דָּ ָמם
ַעל ִקיר ִמזְְְ ַ ּב ֲחךָ ְְל ָרצֹון
ָנֹודה ְְּלך
ֶ ְְו
ׁ ִשיר ָח ָד ׁש
ַעל ְְ ּג ֻא ָּל ֵ ֽתנ ּו וְְ ַעל ּ ְְפדוּת נַ ְְְפ ׁ ֵשֽנ ּו
. ָ ּג ַאל יִ ְְְ ׂש ָר ֵאל,ָ ּברוּךְְְ ַא ָּתה יהוה

. ּב ֵֹורא ּ ְְפ ִרי ַה ָ ּג ֶֽפן,עֹולם
ָ ָ ּברו ְְְּך ַא ָּתה יהוה ֱאל ֵֹהֽינ ּו ֶמ ֶֽל ְְְך ָה

Text
The berakha on the wine or grape juice ָּברּוךְ ַא ָּתה
עֹולם ּב ֵֹורא ּ ְפ ִרי ַה ָ ּג ֶפן
ָ  ֱאל ֵֹהינּו ֶמ ֶל ְך ָה,( ה׳You are blessed,
Hashem our God, King of the universe, who creates
the fruit of the vine) is colored gold to anchor it to
the illustration of a kiddush cup. The typography
of both the Hebrew and English text on this page
reflects the shape of a Kiddush cup.

You are blessed, Hashem our God,
King of the universe, who rescued us
and our ancestors from Egypt,
and brought us to this night
to eat matza and maror.
So may Hashem our God bring us
in peace to other special days and
festivals in the future,
happy in your rebuilt city
of Jerusalem,
and joyfully serving You,
eating there the sacrifices
and Pesaĥ offerings,
(On Motzei Shabbat:
the Pesaĥ offerings and sacrifices,)
whose blood will be sprinkled
on Your altar
for You to accept.
And we will thank You
with a new song about our rescue
and the redemption of our souls.
You are blessed, Hashem our God,
who rescued Israel.
You are blessed, Hashem our God,
King of the universe,
who creates the fruit of the vine.

Instruction
This is the second of the four cups (the first
was the mitzva of Kiddush, and this second cup is on
the mitzva of Maggid – the telling of the story, which
has just been completed), each of which should be
drunk while leaning to the left in the manner of the
nobility at the time of the haggada. This is in order
to experience freedom on the night of the liberation
of the Jews from Egypt.

Illustration
A gold Kiddush cup for this the second cup of
the evening.
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106–107:  – ָר ְחצָ הWashing Hands
washing hands ∙ רחצה

107

We now wash our hands in preparation for eating matza and the meal.
Using a cup, pour twice over your right hand and then twice over your left hand.
Make sure you don’t speak until you have eaten approximately one ounce of matza!

רּוך ַא ָּתה
ְְְ ָּב
יהוה ֱאל ֵ ֹֽהינּו
עֹולם
ָ ֶ ֽמ ֶל ְְְך ָה
שנּו
ֽ ָ ׁ ְְֲּא ׁ ֶשר ִקד
ְְּב ִמצְְְ ו ָֹתיו וְְ צִ ּוָ ֽנּו
ַעל נְְ ִט ַילת
.יָ ָ ֽדיִ ם

106

While you wait for the person
leading the Seder to make the
berakha on the matza, think about
what it feels like to not be able to speak.
Is there a similarity between this feeling
and what it must be like to be a slave?

“I have worked every day through dew and
damp, and sand and heat, and done good
work; but oh, missis, me old and broken now, no
tongue can tell how much I suffer.”
F Kemble, Journal of a Residence on a
Georgian Plantation in 1838–1839
How is this hand washing
different from the earlier
time before we ate karpas?

You are blessed, Hashem our God, King of the universe,
who has made us holy with His commandments and
commanded us to wash our hands.

Text
The text of the blessing for hand washing is
incorporated into the illustration, and colored in
the same shade of green as the cup used for ritual
hand washing.
Illustration
The illustration is of a cup used for ritual hand
washing, as this page contains the blessing for this
mitzva as we prepare to eat the matza.
There is also a small Roman-style pillar illustration
on the left-hand page by the word ( ָר ְחצָ הhand washing) because this page is a new and separate section
of the haggada (see page 11 of the haggada for a complete list of sections). The pillar also has the special
cup used for ritual hand washing, together with a
bowl to collect the water, indicating this section is
the special hand washing of the hands in preparation
for the eating of the matza.

Instruction
These are the instructions how to ritually
wash one’s hands in preparation to eat matza, and
are identical to the way we wash hands in preparation for eating bread on any other day.

64 | The Koren Youth Haggada

Experience
If you are lucky enough to have many people at your Seder, the period of waiting for everyone
to wash hands can be somewhat boring quiet time
(because most halakhic authorities prohibit any
interruption between the washing of hands and the
eating of bread/matza – this means sitting in silence
until everyone is ready). This Experience activity is a
creative way to use this time to continue the themes
of the evening. The taking away of one’s voice (the
primary mode of expression) can be a very frustrating experience, with similarities to the experience of
having one’s freedom taken away. See also the quote
in the Reflection.
Reflection
This powerful quote is attributed to an
elderly slave named Nancy who was forced to work
on a rice plantation in the United States in the nineteenth century. Her words express how words in
general are inadequate to express the pain and suffering of a life of slavery. During the only time in the
Seder where there is likely to be silence around the
table as we wait for everyone to wash their hands in
preparation for eating matza, this quote helps us to
consider the connection between silence and slavery
(see also the Experience).

Question
This hand washing is a halakhic requirement
for eating bread/matza. The earlier hand washing
for eating karpas (on page 17 of the haggada) is customary and does not have the same halakhic basis.
Hence, here we say a berakha on the hand washing
and there we do not.

Navigation Bar
This is the sixth stage of the navigation bar,
with an icon of a hand washing cup, used for ritual
hand washing, signifying the section of washing
hands for the eating of matza.
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108–109:  – מֹוצִ יא ַמ ָ ּצהMotzi Matza
motzi matza ∙ מצה

109

108

Those who have their own set of matza should hold all three and
say the first berakha, and then hold the upper two matzot and say
the second berakha. Then take a piece of the upper matza, together with
a piece of the middle matza, and eat them while leaning to the left.

עֹולם
ָ ָ ּברוּךְְְ ַא ָּתה יהוה ֱאל ֵֹהֽינ ּו ֶמ ֶֽל ְְְך ָה

.ַה ּמֹוצִ יא ֶל ֶֽחם ִמן ָה ָ ֽא ֶרץ
עֹולם
ָ ָ ּברוּךְְְ ַא ָּתה יהוה ֱאל ֵֹהֽינ ּו ֶמ ֶֽל ְְְך ָה
ֲא ׁ ֶשר ִקדְְּ ׁ ָשֽנ ּו ְְ ּב ִמצְְְ ו ָֹתיו וְְ צִ ָּוֽנ ּו

.ַעל ֲא ִכ ַילת ַמ ָ ּצה

You are blessed, Hashem our God,
King of the universe, who brings forth
bread from the earth.
You are blessed, Hashem our God,
King of the universe, who has made
us holy with His commandments and
commanded us to eat matza.

Text
The words ( ַה ּמֹוצִ יא ֶל ֶחם ִמן ָה ָא ֶרץwho brings
forth bread from the earth) and ( ַעל ֲא ִכ ַילת ַמ ָ ּצהcommanded us to eat matza) are colored yellow to
anchor them to the matza on our table and in the
illustration.
Illustration
On pages 114–115 of the haggada we have a
large full spread illustration of a vibrant beautiful
contemporary Jewish family engaging in the mitzvot of the evening, culminating in the Pesaĥ meal.
The illustrations on this spread and the next two
(pages 108–113 of the haggada) show the characters taken from that larger family, performing the
specific mitzvot from these pages, and highlighting individual relationships (rather than the larger
family as a whole). Both of these modes of family
relationships (relationship to your larger family
and the relationships you have to the individuals
around the table) are important aspects of a family
experience of Seder night. The cross-generational
aspect of Seder night is a powerful and beautiful
element of most family Seders and one that should
not be taken for granted. On this page the family
is about to eat their matza.
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Does the matza taste
like bread of slavery or
bread of freedom to you?

Why do we lean?

Every summer a group of ultra-Orthodox matza
bakers from Bnei Berak look for a field of wheat
ripe enough to harvest in August when the wheat is at its
driest so it can be used for shemura matza. In the summer of
2014 they found a field belonging to Kibbutz Sufa, close to
the border with the Gaza Strip, with enough wheat for two
years (this was necessary because the following year would
be a shemita year and they would not be able to harvest
any wheat). The wheat had unusually been sown in midJanuary, and was ready to be harvested in August. Despite
Operation Protective Edge, the war that was waging that
summer with Hamas in Gaza, the men managed to harvest
the wheat and load it onto trucks, securing shemura matza
for the next two years. Two days later, thirteen terrorists
emerged from a tunnel into the fields where the wheat had
been, intent on murdering the residents of the kibbutz. They
were relying on the cover the wheat would provide, but
since the fields were strangely bare, the IDF spotted them
immediately, and a tragedy was averted. Many Jewish lives
were saved that year by the mitzvot of shemita and matza!

There is also a small Roman-style pillar illustration
on the left-hand page by the words ( מֹוצִ יא ַמ ָ ּצהthe
eating of the matza) because this page is a new and
separate section of the haggada (see page 11 of the
haggada for a complete list of sections). The pillar
has the three matzot under their special cover indicating this section is the eating of the matza.

Instruction
If you have your own set of three matzot,
then these are the two berakhot that are said before
eating the matza. The first berakha is the generic
blessing said for eating all breads, and the second
berakha is specific to the additional mitzva of eating matza (only said on Seder night). If you do not
have your own set of three matzot, then say amen
to someone that does, and eat some of their matza.
Experience
On several occasions, we have reflected on
whether the matza represents the bread of hardship
or the bread of freedom and liberation. As you taste
it for the first time tonight, close your eyes and consider which of these tastes you can sense. It could
very well be both.

Reflection
This powerful story is connected to this
specific moment on Seder night, as we fulfill the
mitzva of eating matza for the first time. However,
there is a deeper connection to Seder night and the
Exodus narrative as a whole. The miracle in this story,
while not as overt and obvious as the miracles in the
story of Pesaĥ, is no less the hand of God. God does
not play a role in history just in the Bible, but in our
lives and the lives of our people, in every generation
and at every moment.

Question
We lean when we eat the matza (as well as
when we drink the four cups of wine or grape juice)
in the manner of the nobility at the time of the haggada. This is in order to experience freedom on the
night of the liberation of the Jews from Egypt.
Navigation Bar
This is the seventh stage of the navigation bar, with an icon of the three matzot under
their special cover, signifying the section of eating
the matza.
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110–111:  – ָמרֹורMaror
maror ∙ מרור

111

Dip the maror in the
h.aroset before eating it.

עֹולם
ָ ָ ּברוּךְְְ ַא ָּתה יהוה ֱאל ֵֹהֽינ ּו ֶמ ֶֽל ְְְך ָה
ֲא ׁ ֶשר ִקדְְּ ׁ ָשֽנ ּו ְְ ּב ִמצְְְ ו ָֹתיו וְְ צִ ָּוֽנ ּו

.ַעל ֲא ִכ ַילת ָמרֹור

You are blessed, Hashem our
God, King of the universe,
who has made us holy with
His commandments and
commanded us to eat maror.

110

How does eating the
maror make you feel?

There are different customs as to what vegetable to use
for maror. The Mishna lists five possibilities that can be
used at the Seder, but it’s hard to know for certain exactly what
plants they are referring to. The Rabbis in the gemara came up
with a list of qualifications for what may be used as maror. It
should be bitter, grow from the earth and not a tree, have sap,
and be grayish in appearance. From the list in the mishna, one is
called h.azeret and we think this is lettuce. This is generally
accepted as the preferred type of maror. However, some
Ashkenazi communities use horseradish, because this was more
widely available in the cold climates of Germany and Poland.

What vegetable does your
family eat for maror? Do you
know why?

Text
The words ( ַעל ֲא ִכ ַילת ָמרֹורcommanded us to
eat maror) are colored green to anchor them to the
maror on our table and in the illustration.
Illustration
On pages 114–115 of the haggada we have a large
full spread illustration of a vibrant beautiful contemporary Jewish family engaging in the mitzvot of
the evening, culminating in the Pesaĥ meal. Refer
to the Illustration section on page 66 of this guide
for further explanation. On this page the family are
about to eat the maror.
There is also a small Roman-style pillar illustration
on the left-hand page by the words ( ָמרֹורmaror)
because this page is a new and separate section of
the haggada (see page 11 of the haggada for a complete list of sections). The pillar has a representation
of a vegetable that can be used for maror (such as
horseradish) indicating this section is the eating of
the maror.

Instruction
The ĥaroset is a mixture of apple, nuts, cinnamon, and wine or grape juice. Each family has its
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own traditional (and sometimes secret) recipe. It
has a sweet taste and is designed to take the edge
off of the maror, which can be difficult to stomach.
However, we should be careful not to cancel out the
sharp taste of the maror completely. The ĥaroset has
another educational value, in that it resembles the
mortar the Israelites needed to make in order to
manufacture bricks for their work.
This is the only ritual food of the evening that while
we eat, we do not lean. This is because leaning is a
sign of freedom, and the maror is an experience of
the bitterness of slavery.

Experience
Eating the maror is essentially an experiential activity designed to help us connect to the
bitterness of the experience of slavery. This Experience activity asks us to reflect on that.
Reflection
The Reflection piece explores the different options for what can be used as maror. This,
like many foods used in ritual observance, is often
an expression of ethnic and community roots and
background.

Question
See the Reflection for why this is an interesting question.

Navigation Bar
This is the eighth stage of the navigation
bar, with an icon that represents the maror, signifying the section of eating the maror.
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112–113:  – ּכ ֵֹור ְךHillel Sandwich
Hillel Sandwich ∙  כורך112

113

Make the Hillel sandwich by taking two pieces
of the third matza, and place some maror in
between (some people add some h.aroset also). Hold
your Hillel sandwich while saying the paragraph, and
then lean to your left while eating it.

.זֵ ֶֽכר ַל ִּמ ְְְקדָּ ׁש ְְּכ ִה ֵּלל

ֵּכן ָע ָ ׂשה ִה ֵּלל ִ ּבזְְְ ַמן ׁ ֶש ֵ ּבית ַה ִּמ ְְְקדָּ ׁש ָהיָ ה ַקּיָ ם
אֹוכל ְְ ּביַ ַֽחד
ֵ ְְ ו, ַמ ָ ּצה ו ָּמרֹור,ָהיָ ה ּכ ֵֹור ְְְך ּ ֶפ ַֽסח
ל־מצּ ֹות ו ְְְּמר ִֹרים
ַ  ַע:ְְל ַקּיֵ ם ַמה ׁ ּ ֶש ֶּנ ֱא ַמר
ֹאכ ֻ ֽלהוּ׃
ְְ י

Let’s remember how things were done in
the Beit HaMikdash according to Hillel.
This is what Hillel would do when there was a Beit
HaMikdash. He would wrap the Korban Pesaĥ
and the maror in the matza and eat them together,
in order to fulfill the following verse in the Torah
precisely – “You should eat the Pesaĥ offering with
matza and maror.”

What message
could be behind
eating this combination
together?

What do you think
Rabban Gamliel
thought of Hillel’s
sandwich?

In Talmudic times there was a
difference of opinion whether we
should eat the matza and maror together or
separately. Hillel thought we should eat them
together, but the majority opinion was that
they are separate mitzvot (each with its own
distinct idea – maror represents the bitterness
of slavery, and matza the freedom of the
Exodus). However, out of respect for Hillel, we
include his opinion in the Haggada, when we
eat the Hillel sandwich.
Maybe Hillel was saying that without
understanding the bitterness of slavery, we
cannot fully understand the sweetness of
freedom, so we must experience them together.
Perhaps true freedom, the opposite of slavery,
is respecting the other person whose opinion
we disagree with, which is why we are careful
to include Hillel’s opinion in our Seder!

Text
The words ( ֶזֵכר ַל ִּמ ְק ָ ּד ׁש ְּכ ִה ֵּללlet’s remember how
things were done in the Beit HaMikdash according
to Hillel) are colored green to anchor them to the
Reflection. The words  ָּומרֹור, ַמ ָ ּצה,( ּ ֶפ ַסחPesaĥ, matza,
and maror) are colored red, yellow, and green respectively, connecting the text to what these three things
represent: The Korban Pesaĥ (paschal lamb), matza,
and maror (the bitter herbs).
Illustration
On pages 114–115 of the haggada we have a large
full spread illustration of a vibrant beautiful contemporary Jewish family engaging in the mitzvot of the
evening, culminating in the Pesaĥ meal. Refer to
the Illustration section on page 66 of this guide for
further explanation. The cross-generational aspect
of Seder night is a powerful and beautiful element
of most family Seders and one that should not be
taken for granted. On this page the family are about
to eat the Hillel sandwich.
There is also a small Roman-style pillar illustration
on the left-hand page by the words ( ּכ ֵֹור ְךsandwich)
because this page is a new and separate section of
the haggada (see page 11 of the haggada for a complete list of sections). The pillar has a representation
of the Hillel sandwich indicating this section is the
eating of the Hillel sandwich.
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Instruction
These are the instructions how to make a
Hillel sandwich. For the significance and meaning
behind the Hillel sandwich, see the Reflection.
Experience
Just as the matza itself combines the
themes of slavery and freedom, so both these themes
are found in the Hillel sandwich (slavery represented
in the maror and freedom in the Pesaĥ offering that
was originally in the Hillel sandwich). Perhaps mixing them together reminds us not to take our freedom for granted, or to be aware that even though
we live lives of freedom today, we still must fight for
liberty for those that do not have it. Or even though
it feels like we live lives of freedom, there are still
forces threatening to take away that freedom. This
Experience activity asks us to reflect on that as we
eat the Hillel sandwich. Also see the Reflection for
another approach.
Reflection
The Reflection piece here presents the
meaning and significance behind the Hillel sandwich, and why it is just as relevant to us today as it
has ever been.

Question
For Rabban Gamliel, the most important
themes of the evening are Pesaĥ, matza, and maror.
These three are fulfilled in one go in the Hillel sandwich. Rabban Gamliel would probably have been
a fan!

Navigation Bar
This is the ninth stage of the navigation
bar, with an icon that represents the Hillel sandwich,
signifying the section of eating the Hillel sandwich.
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114–115: עֹור ְך
ֵ  – ֻׁש ְל ָחןThe Meal
115

Illustration
All the family members of our contemporary
family who we have been meeting on the previous
pages of the haggada are here beginning their Seder
meal. The scene is a magnificent mix of family, generations, communities, discussion, debate, mitzvot,
food, traditions, fun, and chaos that can only be generated when a large Jewish family come together to
celebrate the story of the birth of the Jewish people.
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 ∙ שולחן עורךthe meal 114

Navigation Bar
This is the tenth stage of the navigation bar,
with an icon that represents the meal, signifying the
section of eating the Seder meal.

116–117:  – צָ פּוןAfikoman
117 ∙ צפון

afikoman

116
At the end of the meal, we eat the
afikoman. This is the half of the middle
matza that was hidden at the beginning of the
evening.
This is instead of the Korban Pesah. that was
eaten at the end of the meal in Temple times.
The word afikoman is Greek, and probably
means dessert – as in the last thing we eat after
the meal.
We have to eat the afikoman by midnight, and
cannot eat anything for the rest of the night (so
it is the last thing we taste).
As you place the piece of afikoman in
your mouth, close your eyes and linger
on the taste. What memories come to your
mind?
Can you remember last year’s Seder and the
people who were there with you?
Can you imagine remembering when you were
the youngest and said Ma Nishtana for the first
time?
Can you imagine remembering Seder with
your great grandparents? Or your great great
grandparents?

The Great Afikoman Race Finale:
So who hid the afikoman way back at the
beginning of the evening?
If it was your parent, now is the time to
find it! Hurry!
If you find it, then some families have the
custom that you can negotiate a present
in exchange for the afikoman.
What will you ask for?
If it was you who hid the afikoman then
now is the time to watch your parents run
around desperately trying to find it before
it gets too late. Will you give them a hint?!
If they cannot find it, some families have
the custom that you can negotiate a
present in exchange for information on
where you have hidden it.
What will you ask for?

Can you imagine remembering Seder in Russia
or Poland, Syria or Spain?
Can you imagine remembering Seder in Eretz
Yisrael? Can you imagine remembering Seder
in the midbar?

Illustration
Like the illustration on pages 88–89 of the
haggada, we have both an ancient and contemporary Jewish family sitting at the Seder table, searching for the afikoman. See if you can find it in the
picture! (Hint: Near the jug at the bottom of the
illustration.)
There is also a small Roman-style pillar illustration
on the right-hand page by the word ( צָ פּוןafikoman)
because this page is a new and separate section of the
haggada (see page 11 of the haggada for a complete
list of sections). The pillar has a picture of a matza
that is the afikoman on it, signifying this is when we
search for and eat the afikoman.

Instruction
These are the instructions and background to the eating of the afikoman. A note about
the timing of the afikoman: this is not midnight
on a twenty-four-hour clock, but rather a halakhic time, calculated by dividing the night into
twelve equal periods. “Hatzot” is after the sixth
period (the midpoint of the night). This time
on a twenty-four-hour clock changes every year
depending on the secular date that Pesaĥ falls
(and therefore how long the period of night is,
which changes depending on how late/early in
the year Pesaĥ falls).

If the afikoman is an important part
of the Seder, why do you think we
make a game out of it for the children?

Experience
This is the finale to the “Great Afikoman
Race” that began on page 21 of the haggada at the
beginning of the evening.
Reflection
The halakha is that the afikoman must be
the last thing you taste on the night of Seder, in the
same way as when there was a Beit HaMikdash the
Korban Pesaĥ would be the last thing we taste. The
Reflection asks you to consider what memories,
both personal and national, the taste of the afikoman bring to your mind.
Question
The afikoman is the last significant ritual of
the night. Making a game of it for the children keeps
everyone focused and around the table until that
point. The custom is based on the opinion of Rabbi
Eliezer in Pesaĥim 109a, who says that one should
“grab the matzot” to keep the children focused and
awake.
Navigation Bar
This is the eleventh stage of the navigation
bar, with an icon that represents the afikoman, signifying the section of eating of the afikoman.
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118–119:  – ָּב ֵר ְךBirkat HaMazon
119 ∙ ברכת המזון

birkat hamazon

118

We say the following zimmun (invitation to bless)
if there are three or more adult men or three or more adult women.
When it is three or more women saying zimmun, replace  רבותיfor חברותי.

. ְְְ נְְ ָב ֵרך, ַר ּב ַֹותיLeader
:ד־עֹולם
ָ
יְְהי ׁ ֵשם יהוה ְְמב ָֹרךְְְ ֵמ ַע ָּתה וְְ ַע
ִ Others
:ד־עֹולם
ָ
יְְהי ׁ ֵשם יהוה ְְמב ָֹרךְְְ ֵמ ַע ָּתה וְְ ַע
ִ Leader
/  ּכ ֲֹהנִים/ מֹור ִתי
ָ  ִא ִּמי/ מֹורי
ִ ִ ּב ְְְר ׁשוּת ( ָא ִבי
/  ַ ּב ַעל ַה ַ ּביִ ת ַהּזֶ ה/ מֹורנ ּו ָה ַרב
ֵ
)ַ ּב ֲע ַלת ַה ַ ּביִ ת ַהּזֶ ה
ָמ ָרנָן וְְ ַר ָ ּבנָן וְְ ַר ּב ַֹותי
. ֱאל ֵֹהֽינוּ) ׁ ֶש ָא ַכ ְְְֽלנ ּו ִמ ׁ ּ ֶשלּ ֹוIn a minyan( ְְְנְְ ָב ֵרך
 ֱאל ֵֹהֽינוּ) ׁ ֶש ָא ַכ ְְְֽלנ ּו ִמ ׁ ּ ֶש ּלֹו ו ְְְּבטוּבֹוIn a minyan ( ְְְ ָ ּברוּךOthers
.ָּח ִיֽינו
 ֱאל ֵֹהֽינוּ) ׁ ֶש ָא ַכ ְְְֽלנ ּו ִמ ׁ ּ ֶשלּ ֹו ו ְְְּבטוּבֹוIn a minyan( ְְְ ָ ּברוּךLeader
.ָּח ִיֽינו
.ָ ּברו ְְְּך הוּא ו ָּברוּךְְְ ׁ ְְשמֹו

My friends, let us say the blessing.
The others answer:

May the name of Hashem be blessed from
now on and forever more.
The leader repeats:

May the name of Hashem be blessed from
now on and forever more.
The leader continues, adding the words in parentheses
when appropriate (“our God” is added if there is a
minyan present):

With permissi0n of (my honored father /
my honored mother / any kohanim / a rabbi
/ our host / our hostess and) all present,
let us bless Him (in a minyan: our God) whose
food we have eaten.
The others say:

Blessed is He (in a minyan: our God) whose
food we have eaten and through whose
goodness we live.
The leader repeats:

Blessed is He (in a minyan: our God) whose
food we have eaten and through whose
goodness we live.
All continue:

May He be blessed and may His name be
blessed.

Illustration
There is a small Roman-style pillar illustration on the right-hand page by the word ( ָּב ֵר ְךbless)
because this page is a new and separate section of the
haggada (see page 11 of the haggada for a complete
list of sections). The pillar has a haggada and a cup
of wine or grape juice, representing Birkat HaMazon
(grace after meals).
Instruction
This is the third of the four cups (the first
was the mitzva of Kiddush, the second was the
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Pour the third cup of wine or grape juice
(everyone should pour for someone else at the table).

,ת־ש ַיבת צִ ּיֹון
ִ ׁ ׁ ִשיר ַה ַּמ ֲעלֹות ְְּב ׁשוּב יהוה ֶא
ָה ִיֽינ ּו ְְּכח ְְֹל ִמים׃ ָאז ָּיִמ ֵלא ְְ ׂשחֹוק ּ ִפֽינ ּו ו ְְְּל ׁשֹונֵ ֽנ ּו
ֹאמר ּו ַבגּ ֹויִ ם ִהגְְְ דִּ יל יהוה ַל ֲעשׂ ֹות
ְְ  ָאז י,ִר ָּנה
 ָה ִיֽינ ּו,ּם־א ֶּלה׃ ִהגְְְ דִּ יל יהוה ַל ֲעשׂ ֹות ִע ָּמֽנו
ֽ ֵ ִע
 ַּכ ֲאפִ ִיקים,ּיתנו
ֽ ֵ ת־ש ִב
ְְ ׁ ְְ ׂש ֵמ ִחים׃ ׁשו ָּבה יהוה ֶא
ֹוך
ְְְ  ְְּב ִר ָּנה ְְְיִקצֽ ֹרוּ׃ ָהל,ַּב ֶּנֽגֶ ב׃ ַהּז ְְֹר ִעים ְְּב ִד ְְְמ ָעה
 ּבֹא־יָ בֹא ְְב ִר ָּנה,־ה ָּֽז ַרע
ַ ֵיֵל ְְְך ו ָּבכֹה נ ֵ ֹׂשא ֶ ֽמ ׁ ֶש ְְְך
נ ֵ ֹׂשא ֲא ֻל ּמ ָֹתיו׃

A song of rising. When Hashem brought back the
exiles of Zion we were like people who dream.
Then our mouths were filled with laughter, and
our tongues with songs of joy. Then it was said
among the nations, “Hashem has done great
things for them.” Hashem did do great things
for us and we were happy. Bring back our exiles,
Hashem, like streams returning to a dry land.
May those who sowed in tears, reap in joy. May
one who goes out weeping, carrying a bag of
seed, come back with songs of joy, carrying
his sheaves.

Some say:

ל־ב ָ ׂשר ׁ ֵשם ָָק ְְְד ׁשֹו
ָּ  וִ ָיב ֵר ְְְך ָָּכ,ְְּת ִה ַּלת יהוה יְְ ַד ֶּבר ּ ִפי
,ד־עֹולם
ָ
עֹולם וָ ֶעד׃ וַ ֲאנַ ְְְֽחנ ּו נְְ ָב ֵר ְְְך יָ ּה ֵמ ַע ָּתה וְְ ַע
ָ ְְל
עֹולם ַח ְְְסדּ ֹו׃ ִמי
ָ  ִּכי ְְל,ַה ְְללוּיָ ּה׃ הֹוד ּו ַליהוה ִּכי־טֹוב
ל־ת ִה ָּלתֹו׃
ְְּ  יַ ׁ ְְְש ִ ֽמ ַיע ָָּכ,יְְ ַמ ֵּלל ְְ ּגבוּרֹות יהוה

Now let my mouth speak the praise of Hashem,
and all creatures will bless His holy name forever
and for all time. We will bless God now and
forever. Halleluya! Thank Hashem for He is
good: His loving-kindness is forever. Who can
describe Hashem’s mighty acts and make all His
praise be heard?

mitzva of Maggid – the telling of the story) and is
for the mitzva of Birkat HaMazon. Each of the four
cups is drunk while leaning to the left in the manner of the nobility at the time of the haggada. This is
in order to experience freedom on the night of the
liberation of the Jews from Egypt.

Navigation Bar
This is the twelfth stage of the navigation bar, with an icon of a haggada and a cup of
wine or grape juice, signifying the section of Birkat
HaMazon.

128–129:  – ְׁשפ ְֹך ֲח ָמ ְת ָךPour out your anger
128

129

Pour a cup of wine or grape juice in honor of Eliyahu
and open the door while everyone says this paragraph.

ָל־הגּ ֹויִ ם ֲא ׁ ֶשר ל ֹא־יְְ ָד ֽעוּך
ַ ֲח ָמ ְְתךָ ֶא
וְְ ַעל ַמ ְְְמ ָלכֹות ֲא ׁ ֶשר ְְּב ׁ ִש ְְְמךָ ל ֹא ָק ָ ֽראוּ׃
ש ּמוּ׃
ֽ ַ ׁ  וְְ ֶאת־נָ וֵ ֽה ּו ֵה,ִּכי ָא ַכל ֶאת־יַ ֲעקֹב
יהם זַ ְְְע ֶ ֽמךָ וַ ֲחרֹון ַא ּ ְְפךָ יַ ּ ִ ׂשיגֵ ם׃
ֶ ־ע ֵל
ֲ ׁ ְְשפָָ ְְְך
ִּת ְְְרדּ ֹף ְְּב ַאף וְְ ַת ׁ ְְְש ִמ ֵידם ִמ ַּ ֽת ַחת ׁ ְְש ֵמי יהוה׃

ׁ ְׁ ְְשפ ְְְֹך

Pour out your anger on the nations that
do not know you and on the peoples that do
not call on your name. Because they have
destroyed Yaakov, and wasted his homeland.
Pour out your rage on them and send your
blazing fury to overwhelm them. Hunt them
down in fury and destroy them from under
the heavens of Hashem.

Text
The words עּוך וְ ַעל
ָ ל־הגּ ֹויִ ם ֲא ֶׁשר ל ֹא יְ ָד
ַ ְׁשפ ְֹך ֲח ָמ ְת ָך ֶא
( ַמ ְמ ָלכֹות ֲא ֶׁשר ְּב ִׁש ְמ ָך ל ֹא ָק ָראּוpour out your anger on
the nations that do not know you and on the peoples
that do not call on your name) are colored yellow to
anchor them to the flames in the illustration.
Illustration
Eliyahu the prophet raises his glass, and his
hands to God in prayer, while the fire of the troubles
throughout Jewish history burn behind him. We pray
that these troubles are behind us and we will soon
live in an age without anti-Semitism and prejudice.
Instruction
This (fifth) additional cup of wine or grape
juice is a symbolic one, and not drunk. Rather it is
reserved for Eliyahu the prophet, who represents
the future redemption (tradition has it that he will
be the harbinger of the Messiah).
Experience
This Experience activity begins with a
quote from earlier in the haggada (page 49) that

“There was not only one person in history
who rose up against us and tried to
destroy us. Indeed, in every generation, there
are people who try to destroy us. But the Holy
One saves us every time from their hands.”
When you open the door onto the world,
consider if there are enemies out there who
want to destroy the Jewish people still today.
What do you think is the best revenge against
our enemies?
Maybe it is exactly what we are doing tonight.
Surviving. Thriving. Passing on a pride in
Jewish identity to the next generation.

The Jew is that sacred being who has
brought down from heaven the
everlasting fire and has illuminated with it
the entire world. He is the religious source,
spring and fountain out of which all the rest
of the peoples have drawn their beliefs and
their religions… The Jew is the emblem of
eternity. He whom neither slaughter nor
torture of thousands of years could destroy,
he whom neither fire nor sword nor
inquisition was able to wipe off the face of
the earth, he who was the first to produce
the oracles of God, he who has been for so
long the guardian of prophecy, and who
has transmitted it to the rest of the world –
such a nation cannot be destroyed. The Jew
is as everlasting as eternity itself.
Leo Tolstoy

Why do you think
anti-Semitism still exists
and has always existed?

suggests that not only in this biblical period was
there an enemy that wished to destroy the Jewish
people, but in every generation since also. Does
that include our generation as well? It would seem
so. The activity asks you to consider while you
open the door on the world to consider who are
the enemies of the Jewish people today and how
best can we defy them. The suggestion is made
that what we are doing tonight is the best form
of revenge – surviving, thriving, and transmitting Jewish identity to the next generation of the
Jewish people.

Reflection
This famous Leo Tolstoy quote in this
Reflection considers the eternal struggle for survival
of the Jewish people in the face of thousands of years
of slaughter and torture. We sit here tonight around
this Seder table as a testament to the eternity of the
Jewish people.
Question
This is a question that has challenged Jewish
thinkers throughout Jewish history. Now it’s your
turn to join them!
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130–131:  – ַה ֵּללHallel
131 ∙ הלל

hallel

130

Pour the fourth and final cup of wine or grape juice,
(everyone should pour for someone else at the table),
and then continue saying Hallel (which we began before the meal).

ל ֹא ָלֽנ ּו יהוה ל ֹא ָלֽנ ּו
י־ל ׁ ִש ְְְמךָ ֵּתן ָּכבֹוד
ְְ ִּכ
ל־א ִמ ֶּ ֽתךָ ׃
ֲ ל־ח ְְְסדְְּ ךָ ַע
ַ ַע
יהם׃
ֶ ֹאמר ּו ַהגּ ֹויִ ם ַאּיֵ ה־נָ א ֱאל ֵֹה
ְְ ָל ָּֽמה י
ר־חפֵ ץ ָע ָ ׂשה׃
ָ  ּכֹל ֲא ׁ ֶש,וֵ אל ֵֹהֽינ ּו ַב ׁ ּ ָש ָ ֽמיִ ם
 ַמ ֲע ֵ ׂשה יְְ ֵדי ָא ָדם׃,יהם ֶּכ ֶֽסף וְְ זָ ָהב
ֶ ֲעצַ ֵּב
 ֵעינַ ֽ ִים ָל ֶהם וְְ ל ֹא יִ ְְְראוּ׃,ּה־ל ֶהם וְְ ל ֹא יְְ ַד ֵּבֽרו
ָ ּ ֶפ
 ַאף ָל ֶהם וְְ ל ֹא יְְ ִריחוּן׃,ָָּאזְְְ נַ ֽ ִים ָל ֶהם וְְ ל ֹא יִ ׁ ְְְש ָ ֽמעו
,ּיהם וְְ ל ֹא יְְ ַה ֵּלֽכו
ֶ  ַרגְְְ ֵל,יהם וְְ ל ֹא יְְ ִמ ׁישוּן
ֶ יְְ ֵד
ל ֹא־יֶ ְְְהגּ ּו ִּבגְְְ רֹונָ ם׃
ר־ב ֵ ֹֽט ַח ָּב ֶהם׃
ּ  ּכֹל ֲא ׁ ֶש,יהם
ֶ מֹוהם יִ ְְְהי ּו ע ֵ ֹׂש
ֶ ְְּכ
יִ ְְְ ׂש ָר ֵאל ְְּב ַטח ַּביהוה ֶעזְְְ ָרם ו ָּמגִ ָּנם הוּא׃
ֵּבית ַא ֲהרֹן ִּב ְְְטח ּו ַביהוה
ֶעזְְְ ָרם ו ָּמגִ ָּנם הוּא׃
יִ ְְְר ֵאי יהוה ִּב ְְְטח ּו ַביהוה
ֶעזְְְ ָרם ו ָּמגִ ָּנם הוּא׃

Not to us, Hashem, not to us,
but to Your name give glory,
for Your love, for Your faithfulness.
Why should the nations say,
“Where now is their God?”
Our God is in heaven;
whatever He wishes He does.
Their idols are silver and gold,
made by human hands.
They have mouths but cannot speak;
eyes but cannot see.
They have ears but cannot hear;
noses but cannot smell.
They have hands but cannot feel;
feet but cannot walk.
No sound comes from their throat.
Those who make them become like
them; so will all who trust in them.
Israel, trust in the Hashem –
He is their Help and their Shield.
House of Aharon, trust in Hashem –
He is their Help and their Shield.
You who fear the Hashem,
trust in Hashem –
He is their Help and their Shield.

How can we use the limbs
mentioned in this chapter
to praise and worship Hashem?
How can we use our mouths?
How can we use our eyes?
How can we use our ears?
How can we use our noses?
How can we use our hands?
How can we use our feet?

As we finish Hallel, which is a selection
of chapters from Tehillim that express
our thanks and praise of Hashem, consider
the power of saying Tehillim. Jews throughout
the ages have said Tehillim at times of sorrow
and fear, joy, and celebration.
A well-known Jerusalem educator was once
in a bakery waiting in line, when she noticed
she was standing behind Natan Sharansky,
the famous Jewish leader and author who
spent many years in prison in Soviet Russia
because he wanted to make aliya to Israel.
She couldn’t resist turning to him and telling
him that she had quoted him only the day
before in a class she was teaching. He asked
her why, and she replied that she told her
students the inspiring story of how he had
kept a tiny book of Tehillim with him at all
times, even at risk to his safety, because it
inspired him and protected him. Sharansky
reached into his shirt pocket and pulled out
that very book of Tehillim. “You mean this?”
he said with a smile. She was amazed, and
asked him, “Do you carry that wherever you
go?” Sharansky smiled with an even bigger
grin and replied, “No. It carries me!”
What do you have to
praise Hashem for today?

Text
The words:  ַרגְְְ ֵל ֶיהם, יְְ ֵד ֶיהם, ַאף, ָָאזְְְ נַ ֽיִ ם, ֵעינַ ֽיִ ם, ּ ֶפהare
colored orange and anchored to the Experience.
Illustration
This is King David playing his harp. Tradition
has it that King David wrote Tehillim, and Hallel
consists of several chapters of psalms.
There is also a small Roman-style pillar illustration
on the right-hand page by the words ( ַה ֵּללHallel)
because this page is a new and separate section of the
haggada (see page 11 of the haggada for a complete
list of sections). The pillar has David’s harp indicating this section is the saying of Hallel.

Instruction
We pour the fourth and final cup, which
is connected to the recital of Hallel which we continue here (we began saying Hallel before the meal).
We pour for each other rather than for ourselves, to
have another opportunity to experience the dignity
and freedom of a noble person (who is generally
waited on).
Experience
This Experience activity asks us to reflect
how we can use all of our limbs to praise God (the
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limbs are mentioned in the chapter of Tehillim on
this page, referring to idols who have these limbs but
cannot use them). We can use our mouths to pray
to God; our eyes to see and appreciate the beauty
of God’s creation; our ears to listen to the beautiful
words of the people around us and appreciate them
as creatures of God; our noses to smell the beautiful
fragrances of the natural world that God created; our
hands to do mitzvot and acts of kindness; and our
feet to take us to places and situations where we can
serve and worship God.

Reflection
This story about Natan Sharansky, the
famous and inspiring Jewish leader who was a refusenik in Soviet Russia, is an example of the importance
and meaning of the psalms to the Jewish people.
Question
While we are praising God tonight for the
Exodus story, we need to remember we have so
many other things in our modern lives we must also
praise Him for.
Navigation Bar
This is the thirteenth stage of the navigation bar, with an icon of David’s harp, signifying the
section of Hallel.

152–153:  – נׅ ְרצָ הConclusion
153 ∙ נרצה

conclusion

 ְְּכ ָָכל ִמ ׁ ְְְש ּ ָפטֹו וְְ ֻח ָ ּקתֹו,ֲח ַסל ִסדּ וּר ּ ֶפ ַֽסח ְְּכ ִה ְְְל ָכתֹו
. ֵּכן נִ זְְְ ֶּכה ַל ֲע ׂשֹותֹו,ַּכ ֲא ׁ ֶשר זָ ִ ֽכינ ּו ְְל ַסדֵּ ר אֹותֹו
קֹומם ְְק ַהל ֲע ַדת ִמי ָמנָ ה
ֵ ,זָ ְְְך ׁש ֵֹוכן ְְמעֹונָ ה
. ּ ְְפדוּיִ ים ְְלצִ ּיֹון ְְ ּב ִר ָּנה,נִט ֵעי ַכ ָּנה
ְְְ ָק ֵרב נַ ֵהל

.ַל ׁ ּ ָשנָ ה ַה ָ ּב ָאה ִ ּבירו ׁ ָּש ַלֽיִ ם ַה ְְ ּבנוּיָ ה

152

The Pesaĥ service is now finished, and it was
performed according to all its halakhot, rules, and
laws. Just as we have been privileged to perform it
now, so may we do so again in the future. Pure One,
who dwells above, raise up the people who are too
many to count. May You soon lead the liberated
offshoots of our ancestors into Zion with great joy.

Next Year in Jerusalem!

If you are outside of Israel, count the first night of the Omer on the second night of Pesah..

עֹולם
ָ ָ ּברוּךְְְ ַא ָּתה יהוה ֱאל ֵֹהֽינ ּו ֶמ ֶֽלךְְְ ָה
. וְְ צִ ָּוֽנ ּו ַעל ְְס ִפ ַירת ָה ֽע ֶֹמר,ֲא ׁ ֶשר ִקדְְּ ׁ ָשֽנ ּו ְְ ּב ִמצְְְ ו ָֹתיו

.ַהּיֹום יֹום ֶא ָחד ָ ּב ֽע ֶֹמר

You are blessed, Hashem our God, King of the
universe, who has made us holy through His
commandments, and has commanded us
about counting the Omer.
today is the first day of the omer!

Text
The words: ירּוש ַליִ ם ַה ְּבנּויָ ה
ָ ׁ ( ַל ָׁ ּשנָ ה ַה ָּב ָאה ִּבNext
Year in Jerusalem!) are colored yellow and anchored
to the illustrations of Jerusalem.
Illustration
The ancient and modern characters from
throughout our haggada converge on modern-day
Jerusalem to celebrate the conclusion of the Seder
and the future redemption.
There is also a small Roman-style pillar illustration
on the right-hand page by the words ( נׅ ְרצָ הconclusion) because this page is a new and separate section of the haggada (see page 11 of the haggada for a
complete list of sections). The pillar has a small Beit
HaMikdash, indicating this section is the conclusion
(where we focus on the future redemption).

Instruction
The mitzva of counting the Omer begins on
the second night of Pesaĥ (the 16th of Nisan). Outside of Israel this is the second Seder night (in Israel
there is only one Seder) and so this mitzva should
be done at this point in the evening.

Close your eyes and think of a
time you experienced Seder night
in Jerusalem (or what you imagine it
would feel like). Did it make your Seder
night more meaningful? How so?

What does
Jerusalem
have to do with
the Seder?

Jerusalem became the destination of the
Jewish journey, which began with
Avraham and Sara and will be complete only at
the end of days... To be a Jew is to join the
journey of our people, the story of Pesah. and
the long walk across centuries and continents
from exile to homecoming. There is no story like
it, and the journey is not yet complete.
The Jonathan Sacks Haggada

Experience
Use your imagination (or memory) to
imagine how wonderful Seder is in Jerusalem!
Reflection
The final destination of the story of Jewish
history, which began with the Exodus, is Jerusalem.
But even though we have Jerusalem, the story is not
yet done. We have not yet achieved the final redemption. There is more work to do.
Question
At the conclusion of the Seder we turn our
focus from the biblical redemption to the future
redemption of the Jewish people (and the world).
This will be a time when there will be a rebuilt Beit
HaMikdash in Jerusalem and a world of harmony
and peace.
Navigation Bar
This is the fourteenth and final stage of the
navigation bar, with an icon of the Beit HaMikdash,
signifying the section of Nirtza, the conclusion.
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154–155:  – ַא ִ ּדיר הּואAdir Hu
154

155

ַאדִּ יר הוּא

ְְְיִבנֶ ה ֵ ּביתֹו ְְ ּב ָקרֹוב
 ְְ ּביָ ֵמֽינ ּו ְְ ּב ָקרֹוב,ִ ּב ְְְמ ֵה ָרה ִ ּב ְְְמ ֵה ָרה
ֵאל ְְ ּבנֵ ה ֵאל ְְ ּבנֵ ה
יתךָ ְְ ּב ָקרֹוב
ְְ ְְ ּבנֵ ה ֵ ּב
ָ ּגדֹול הוּא
ָהדוּר הוּא
זַ ַּכאי הוּא
ָטהֹור הוּא
ַּכ ִ ּביר הוּא
ֶמ ֶֽל ְְְך הוּא
ַס ִ ּגיב הוּא
ּפ ֶֹודה הוּא
דֹוש הוּא
ׁ ָק
ׁ ַשדַּ י הוּא

ַּת ִּקיף הוּא

ָ ּבחוּר הוּא
דָּ גוּל הוּא
וָ ִתיק הוּא
ָח ִסיד הוּא
יָ ִחיד הוּא
ָלמוּד הוּא
נֹורא הוּא
ָ
ִעּזוּז הוּא
צַ דִּ יק הוּא
ַרחוּם הוּא

ְְְיִבנֶ ה ֵ ּביתֹו ְְ ּב ָקרֹוב
 ְְ ּביָ ֵמֽינ ּו ְְ ּב ָקרֹוב,ִ ּב ְְְמ ֵה ָרה ִ ּב ְְְמ ֵה ָרה
ֵאל ְְ ּבנֵ ה ֵאל ְְ ּבנֵ ה

He is Majestic
may He build His House soon,
soon, speedily in our days.
Build, O God,
build, O God,
build Your House soon.
He is chosen,
He is unmistakable,
He is venerable,

He is great
He is glorious
He is worthy

He is kind,

He is pure

He is One,

He is mighty

He is learned,
He is awesome,
He is strong,

He is King
He is elevated
He is Savior

He is righteous,
He is compassionate,

Try and find a word to describe
Hashem from every letter of the
alphabet.

He is holy
He is Almighty

He is powerful
may He build His House soon,
soon, speedily in our days.
Build, O God,
build, O God,
build Your house soon.

A young boy who could not
read came to the Beit Knesset
and wanted to pray. He said to
Hashem: “I don’t know the prayers.
All I know is the letters of the alef-beit.
Please take the letters and turn them
into the right words to say what I feel
in my heart,” and he sang them over
and over again. The Baal Shem Tov
said that the boy’s prayer not only
broke through the gates of heaven,
but helped everyone else’s prayers to
enter as well.

How would you
describe God in just
one word?

יתךָ ְְ ּב ָקרֹוב
ְְ ְְ ּבנֵ ה ֵ ּב

Illustration
The poem Adir Hu has an alef-beit pattern hidden in it (made more obvious by the typesetting in
our haggada). The illustration has a tree, representing God’s creation, with Hebrew letters blossoming
from its branches, connecting the majestic nature
of God (as described in the poem) with the letters
of the alef-beit.
Experience
Have a go yourself, in whichever language
is most comfortable, at finding a word to describe
God that begins with every letter of the alphabet. It’s
quite a challenge! The experience of this challenge
shows us how language is sometimes limited and
how immense the task is to describe and praise the
ineffable God with words.
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Reflection
This famous hasidic story develops the
theme of using the alef-beit to praise and pray to
God. Sometimes we don’t have words, so we can
only provide the letters and hope God will arrange
them into appropriate words for us. Maybe that is
what the author of the poem had in mind when
he created an alef-beit acrostic. Even if the words
aren’t sufficient, they represent every other word
that begins with each letter.
Question
Where to begin... Describing the indescribable is a challenge we face every day in our prayers.
This poem, written by a talented poet, helps us.

156–163: יֹוד ַע
ֵ  – ֶא ָחד ִמיWho Knows One?
157

יֹוד ַע
ֽ ֵ לֹושה ִמי
ָ ׁ ׁ ְְש
יֹוד ַע
ֽ ֵ לֹושה ֲאנִי
ָ ׁ ׁ ְְש
לֹושה ָאבֹות ׁ ְְשנֵי לוּחֹות ַה ְְ ּב ִרית
ָ ׁ ׁ ְְש
ֶא ָחד ֱאל ֵֹהֽינ ּו ׁ ֶש ַ ּב ׁ ּ ָש ַ ֽמיִ ם ו ָּב ָ ֽא ֶרץ

Who knows three?
I know three:
there were three fathers,
two Tablets of the Covenant;
but our God is One, in heaven and on earth.

יֹוד ַע
ֽ ֵ ַא ְְְר ַ ּבע ִמי
יֹוד ַע
ֽ ֵ ַא ְְְר ַ ּבע ֲאנִי
ַא ְְְר ַ ּבע ִא ָּמהֹות
לֹושה ָאבֹות ׁ ְְשנֵי לוּחֹות ַה ְְ ּב ִרית
ָ ׁ ׁ ְְש
ֶא ָחד ֱאל ֵֹהֽינ ּו ׁ ֶש ַ ּב ׁ ּ ָש ַ ֽמיִ ם ו ָּב ָ ֽא ֶרץ

Who knows four?
I know four:
there were four mothers, three fathers,
two Tablets of the Covenant;
but our God is One, in heaven and on earth.

Text
On each of the next four spreads the picture is
illustrating the words in the song. Each new number is colored to anchor it to where it is found in
the illustration.
Illustration
On each of the next four spreads, the picture
illustrates the words in the song.
On pages 156–157 of the haggada we have:
1. God represented by a spirit hovering above
Mount Sinai.
2. The two Tablets of the Covenant on which the Ten
Commandments are written.
3. The three fathers:
a. Avraham (a nomad wondering with his staff,
leaving his home in Mesopotamia having
received the command from God to go to the
land of Canaan (Lekh Lekha);
b. Yitzĥak and a ram (which represents the sacrifice his father eventually offered in his stead
at the end of the Akeda/Binding of Yitzĥak);
c. Yaakov and his sheep (whom he tended while
he was living with his uncle Lot).

156

יֹוד ַע
ֽ ֵ ֶא ָחד ִמי

יֹוד ַע
ֽ ֵ ֶא ָחד ֲאנִי
ֶא ָחד ֱאל ֵֹהֽינ ּו ׁ ֶש ַּב ׁ ּ ָש ַ ֽמיִ ם ו ָּב ָ ֽא ֶרץ
יֹוד ַע
ֽ ֵ ׁ ְְשנַ ֽיִ ם ִמי
יֹוד ַע
ֽ ֵ ׁ ְְשנַ ֽיִ ם ֲאנִי
ׁ ְְשנֵי לוּחֹות ַה ְְ ּב ִרית
ֶא ָחד ֱאל ֵֹהֽינ ּו ׁ ֶש ַ ּב ׁ ּ ָש ַ ֽמיִ ם ו ָּב ָ ֽא ֶרץ

Who Knows One?
I know one:
our God is One, in heaven and on earth.
Who knows two?
I know two:
there were two Tablets of the Covenant;
but our God is One, in heaven and on earth.

4. The four mothers:
a. Sara and her Shabbat candles (the midrash tells
us that her Shabbat candles would stay lit from
one Shabbat to the next and this miracle only
returned once Yitzĥak married Rivka);
b. Rivka and her jug of water (when Avraham’s
servant went to find a wife for Yitzĥak, she was
revealed as worthy because the sign he was looking for was her kindness in how she offered to
give water to Eliezer and his camels);
c. Raĥel’s beauty (the Torah describes her in these
terms);
d. Leah’s tears (the Torah describes her as having
soft eyes and commentators say this is because
she was often crying because she was unloved
compared to her sister Raĥel).
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158

159

יֹוד ַע
ֽ ֵ ׁ ִש ְְְב ָעה ִמי
יֹוד ַע
ֽ ֵ ׁ ִש ְְְב ָעה ֲאנִי
ׁ ִש ְְְב ָעה יְְ ֵמי ׁ ַש ְְ ּב ָתא ׁ ִש ׁ ּ ָשה ִס ְְְד ֵרי ִמ ׁ ְְְשנָ ה
תֹורה ַא ְְְר ַ ּבע ִא ָּמהֹות
ָ ֲח ִמ ׁ ּ ָשה ֻח ְְְמ ׁ ֵשי
לֹושה ָאבֹות ׁ ְְשנֵי לוּחֹות ַה ְְ ּב ִרית
ָ ׁ ׁ ְְש
ֶא ָחד ֱאל ֵֹהֽינ ּו ׁ ֶש ַ ּב ׁ ּ ָש ַ ֽמיִ ם ו ָּב ָ ֽא ֶרץ

Who knows seven?
I know seven:
there are seven days of the week,
six sections of the Mishna,
five books of the Torah,
there were four mothers, three fathers,
two Tablets of the Covenant;
but our God is One, in heaven and on earth.

יֹוד ַע
ֽ ֵ ֲח ִמ ׁ ּ ָשה ִמי
יֹוד ַע
ֽ ֵ ֲח ִמ ׁ ּ ָשה ֲאנִי
תֹורה ַא ְְְר ַ ּבע ִא ָּמהֹות
ָ ֲח ִמ ׁ ּ ָשה ֻח ְְְמ ׁ ֵשי
לֹושה ָאבֹות ׁ ְְשנֵי לוּחֹות ַה ְְ ּב ִרית
ָ ׁ ׁ ְְש
ֶא ָחד ֱאל ֵֹהֽינ ּו ׁ ֶש ַ ּב ׁ ּ ָש ַ ֽמיִ ם ו ָּב ָ ֽא ֶרץ
יֹוד ַע
ֽ ֵ ׁ ִש ׁ ּ ָשה ִמי
יֹוד ַע
ֽ ֵ ׁ ִש ׁ ּ ָשה ֲאנִי
ׁ ִש ׁ ּ ָשה ִס ְְְד ֵרי ִמ ׁ ְְְשנָ ה
תֹורה ַא ְְְר ַ ּבע ִא ָּמהֹות
ָ ֲח ִמ ׁ ּ ָשה ֻח ְְְמ ׁ ֵשי
לֹושה ָאבֹות ׁ ְְשנֵי לוּחֹות ַה ְְ ּב ִרית
ָ ׁ ׁ ְְש
ֶא ָחד ֱאל ֵֹהֽינ ּו ׁ ֶש ַ ּב ׁ ּ ָש ַ ֽמיִ ם ו ָּב ָ ֽא ֶרץ

Who knows five?
I know five:
there are five books of the Torah,
there were four mothers, three fathers,
two Tablets of the Covenant;
but our God is One, in heaven and on earth.
Who knows six?
I know six:
there are six sections of the Mishna,
five books of the Torah, there were four mothers,
three fathers, two Tablets of the Covenant;
but our God is One, in heaven and on earth.

איור

160

161

יֹוד ַע
ֽ ֵ יֹוד ַע ֲע ָ ׂש ָרה ֲאנִי
ֽ ֵ ֲע ָ ׂש ָרה ִמי
ֲע ָ ׂש ָרה ִד ְְ ּב ַרּיָ א ִּת ׁ ְְְש ָעה יַ ְְְר ֵחי ֵל ָדה ׁ ְְשמֹונָ ה יְְ ֵמי ִמ ָילה
ׁ ִש ְְְב ָעה יְְ ֵמי ׁ ַש ְְ ּב ָתא ׁ ִש ׁ ּ ָשה ִס ְְְד ֵרי ִמ ׁ ְְְשנָ ה
תֹורה ַא ְְְר ַ ּבע ִא ָּמהֹות
ָ ֲח ִמ ׁ ּ ָשה ֻח ְְְמ ׁ ֵשי
לֹושה ָאבֹות ׁ ְְשנֵי לוּחֹות ַה ְְ ּב ִרית
ָ ׁ ׁ ְְש
ֶא ָחד ֱאל ֵֹהֽינ ּו ׁ ֶש ַ ּב ׁ ּ ָש ַ ֽמיִ ם ו ָּב ָ ֽא ֶרץ

Who knows ten?
I know ten:
there are Ten Commandments,
nine months until birth, eight days to a brit,
seven days of the week, six sections of the
Mishna, five books of the Torah,
there were four mothers, three fathers,
two Tablets of the Covenant;
but our God is One, in heaven and on earth.

יֹוד ַע
ֽ ֵ יֹוד ַע ׁ ְְשמֹונָ ה ֲאנִי
ֽ ֵ ׁ ְְשמֹונָ ה ִמי
ׁ ְְשמֹונָ ה יְְ ֵמי ִמ ָילה ׁ ִש ְְְב ָעה יְְ ֵמי ׁ ַש ְְ ּב ָתא
תֹורה
ָ ׁ ִש ׁ ּ ָשה ִס ְְְד ֵרי ִמ ׁ ְְְשנָ ה ֲח ִמ ׁ ּ ָשה ֻח ְְְמ ׁ ֵשי
לֹושה ָאבֹות
ָ ׁ ַא ְְְר ַ ּבע ִא ָּמהֹות ׁ ְְש
ׁ ְְשנֵי לוּחֹות ַה ְְ ּב ִרית
ֶא ָחד ֱאל ֵֹהֽינ ּו ׁ ֶש ַ ּב ׁ ּ ָש ַ ֽמיִ ם ו ָּב ָ ֽא ֶרץ

Who knows eight?
I know eight:
there are eight days to a brit,
seven days of the week,
six sections of the Mishna,
five books of the Torah,
there were four mothers, three fathers,
two Tablets of the Covenant;
but our God is One, in heaven and on earth.

יֹוד ַע
ֽ ֵ יֹוד ַע ַא ַחד ָע ָ ׂשר ֲאנִי
ֽ ֵ ַא ַחד ָע ָ ׂשר ִמי
ַא ַחד ָע ָ ׂשר ּכ ְְֹוכ ַבּיָ א
ֲע ָ ׂש ָרה ִד ְְ ּב ַרּיָ א ִּת ׁ ְְְש ָעה יַ ְְְר ֵחי ֵל ָדה ׁ ְְשמֹונָ ה יְְ ֵמי ִמ ָילה
ׁ ִש ְְְב ָעה יְְ ֵמי ׁ ַש ְְ ּב ָתא ׁ ִש ׁ ּ ָשה ִס ְְְד ֵרי ִמ ׁ ְְְשנָ ה
תֹורה ַא ְְְר ַ ּבע ִא ָּמהֹות
ָ ֲח ִמ ׁ ּ ָשה ֻח ְְְמ ׁ ֵשי
לֹושה ָאבֹות ׁ ְְשנֵי לוּחֹות ַה ְְ ּב ִרית
ָ ׁ ׁ ְְש
ֶא ָחד ֱאל ֵֹהֽינ ּו ׁ ֶש ַ ּב ׁ ּ ָש ַ ֽמיִ ם ו ָּב ָ ֽא ֶרץ

Who knows eleven?
I know eleven:
there were eleven stars [in Yosef ’s dream],
there are Ten Commandments,
nine months until birth,
eight days to a brit,
seven days of the week,
six sections of the Mishna,
five books of the Torah,
there were four mothers,
three fathers, two Tablets
of the Covenant;
but our God is One,
in heaven and on earth.

יֹוד ַע
ֽ ֵ יֹוד ַע ִּת ׁ ְְְש ָעה ֲאנִי
ֽ ֵ ִּת ׁ ְְְש ָעה ִמי
ִּת ׁ ְְְש ָעה יַ ְְְר ֵחי ֵל ָדה ׁ ְְשמֹונָ ה יְְ ֵמי ִמ ָילה
ׁ ִש ְְְב ָעה יְְ ֵמי ׁ ַש ְְ ּב ָתא ׁ ִש ׁ ּ ָשה ִס ְְְד ֵרי ִמ ׁ ְְְשנָ ה
תֹורה
ָ ֲח ִמ ׁ ּ ָשה ֻח ְְְמ ׁ ֵשי
לֹושה ָאבֹות
ָ ׁ ַא ְְְר ַ ּבע ִא ָּמהֹות ׁ ְְש
ׁ ְְשנֵי לוּחֹות ַה ְְ ּב ִרית
ֶא ָחד ֱאל ֵֹהֽינ ּו ׁ ֶש ַ ּב ׁ ּ ָש ַ ֽמיִ ם ו ָּב ָ ֽא ֶרץ

Who knows nine?
I know nine:
there are nine months until birth,
eight days to a brit, seven days of the week,
six sections of the Mishna,
five books of the Torah,
there were four mothers, three fathers,
two Tablets of the Covenant;
but our God is One, in heaven and on earth.

On pages 158–159 of the haggada we have:
1. The five books of the Torah on the bookshelf in
the home.
2. The six sections of the Mishna on the bookshelf
in the home.
3. The little girl looking at the calendar that has the
seven days of the week/Shabbat.
On pages 160–161 of the haggada we have:
1. An eight-day-old baby boy in his crib sleeping
after his brit mila.
2. A mother in her ninth month of pregnancy.
3. Moshe returning from Mount Sinai with the Ten
Commandments.
4. The eleven stars in Joseph’s dream.
80 | The Koren Youth Haggada

On pages 162–163 of the haggada we have:
1. The twelve tribes encamped around the Mishkan
(Tabernacle).
2. The thirteen midot (attributes of God) which cannot be represented in a picture so instead we have
a Jewish man invoking these on the High Holidays
during prayer.

164–169:  – ַחד ַ ּג ְְְדיָ אOne Little Goat
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נָש ְְְך ְְל ׁשוּנְְ ָרא
ַ ׁ ְְּוַ ֲא ָתא ֻח ְְְט ָרא וְְ ִה ָּכה ְְל ַכ ְְְל ָ ּבא ד
דְְּ ָא ְְכ ָלה ְְלגַ ְְְדיָ א דִּ זְְְ ַבן ַא ָ ּבא ִ ּב ְְְת ֵרי זוּזֵ י
ַחד ַ ּג ְְְדיָ א ַחד ַ ּג ְְְדיָ א

Then came a stick and hit the dog
who bit the cat who ate the goat
my father bought for two zuzim;
one little goat, one little goat.

וַ ֲא ָתא נו ָּרא וְְ ָ ׂש ַרף ְְל ֻח ְְְט ָרא דְְּ ִה ָּכה ְְל ַכ ְְְל ָ ּבא
נָשךְְְ ְְל ׁשוּנְְ ָרא דְְּ ָא ְְכ ָלה ְְלגַ ְְְדיָ א
ַ ׁ ְְּד
דִּ זְְְ ַבן ַא ָ ּבא ִ ּב ְְְת ֵרי זוּזֵ י
ַחד ַ ּג ְְְדיָ א ַחד ַ ּג ְְְדיָ א

Then came a fire
and burned the stick
that hit the dog who bit the cat
who ate the goat
my father bought for two zuzim;
one little goat, one little goat.

Text
On each of the next three spreads the picture
is illustrating the words in the song. Each new character introduced to the story is colored to anchor it
to where it is found in the illustration.

ַחד ַ ּג ְְְדיָ א ַחד ַ ּג ְְְדיָ א
דִּ זְְְ ַבן ַא ָ ּבא ִ ּב ְְְת ֵרי זוּזֵ י
ַחד ַ ּג ְְְדיָ א ַחד ַ ּג ְְְדיָ א

וַ ֲא ָתא ׁשוּנְְ ָרא וְְ ָא ְְכ ָלה ְְלגַ ְְְדיָ א
דִּ זְְְ ַבן ַא ָ ּבא ִ ּב ְְְת ֵרי זוּזֵ י
ַחד ַ ּג ְְְדיָ א ַחד ַ ּג ְְְדיָ א
נָשךְְְ ְְל ׁשוּנְְ ָרא
ַ ׁ ְְוַ ֲא ָתא ַּכ ְְְל ָ ּבא ו
דְְּ ָא ְְכ ָלה ְְלגַ ְְְדיָ א דִּ זְְְ ַבן ַא ָ ּבא ִ ּב ְְְת ֵרי זוּזֵ י
ַחד ַ ּג ְְְדיָ א ַחד ַ ּג ְְְדיָ א

164

One Little Goat
one little goat

my father bought for two zuzim;
one little goat, one little goat.
Along came a cat and ate the goat
my father bought for two zuzim;
one little goat, one little goat.
Then came a dog and bit the cat
who ate the goat
my father bought for two zuzim;
one little goat,
one little goat.

Illustration
On each of the next three spreads the picture
illustrates the words in the song. The father bought
a little goat, who was eaten by a cat, who was bitten
by a dog, who was hit by a stick, which was burned
by the fire, which was put out by the water, which
was drunk by the ox, who was slaughtered by the
slaughterer, who was slayed by the angel of death,
who was then slain by God himself.
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