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Introduction

“About to gain their freedom, the Israelites were told that they were to become a nation 
of educators. That is what made Moshe not just a great leader but a unique one. Free-
dom – he was suggesting – is won not on the battlefield nor in the political arena but in 
the human imagination and will. To defend a land you need an army, but to defend freedom 
you need education. You need parents, families and homes and a constant conversation 
between the generations. Above all you need memory – the kind of memory that never 
forgets the bread of affliction and the bitter herbs of slavery.”

Rabbi Lord Jonathan Sacks, The Jonathan Sacks Haggada

Welcome to the Parent-Educator Companion: A Guide to the Koren Youth Haggada. 

The Parent-Educator here refers to both educators 
in educational institutions, as well as parents, who 
are educators in their own right. Judaism has always 
charged parents with the sacrosanct role of being 
the primary educator in the lives of Jewish children. 
Parent-Educator is a title in itself, and one to be 
deeply proud of. We believe the Koren Youth Hag-
gada, together with this educational companion, will 
prove to be useful for both the educator who wishes 
to prepare students for Pesaĥ, as well as the Parent-
Educator who wishes to maximize the educational 
potential of the haggada and of the experience of the 
evening of Leil Seder (Seder night). 

Seder night belongs to the Parent-Educator like 
no other night. It is a magical night of experien-
tial education, memory-making, national-memory 
mining, and heritage transmission. The memories 
created and values transmitted on this night will 
accompany your children for the rest of their lives. 
There are two central characters on Seder night each 
year – the Jewish child, of course, is at the center of 
everything we do and everything our Rabbis com-
piled and authored and legislated for Seder night, 
over the hundreds of generations since the historical 

event of the Exodus. But the Parent-Educator must 
also take center stage next to their child, hand-in-
hand, as they take this well-trodden journey together 
toward a Jewish future. We hope this haggada and 
companion will be a useful tool to accompany you 
on that journey.

A few words about the pedagogy of the haggada 
and how it can be best used at your Seder, with the 
help of this companion. The educational vision 
behind the haggada reflects the educational vision 
behind Seder night as a whole, as envisioned by 
the authors of the haggada. Experience and asking 
questions are the core educational modes of the 
haggada. The Koren Youth Haggada, packaged in a 
fun and attractive style and language and concepts 
that will resonate, has tried to bring a fresh and 
contemporary new approach to these pedagogies, 
and so helping a new contemporary young audi-
ence connect to the text and the evening’s rituals.

There are several educational elements found on 
each page that will add to the experience of your 
Seder night and help your child or student connect 
to the words and concepts in the haggada.
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 Text
The text on each page of the haggada is typeset 

in an educational way, with specific words on each 
page colored to anchor them to other elements on 
the page. These are all explained in this companion. 

 Illustration
Each of the beautiful illustrations has depths of 

meanings and can be used as an educational resource 
and starting point for an educational discussion. The 
meaning behind each illustration is explained in this 
companion. 

 Instruction
The many rituals of the evening are 

explained in developmentally appropriate first-per-
son language on each page.

 Experience
Almost every page of the haggada has an 

idea for an activity that is experiential, helping read-
ers explore and experience the educational themes 
of the evening. These are further explained in this 
companion. 

 Reflection
These are quotes and stories connected to 

the themes of the page. These give an extra mean-
ing or theme for you to discuss at your Seder table.

 Question
Every page has a question to consider. Some are 

abstract and have no correct or incorrect answers. 
Others have concrete answers. Suggested answers 
are provided in this companion. 

 A Navigation Bar can be found at the bot-
tom of every page, with the fourteen stages 

of the haggada (as found on page 11 of the haggada). 
The icon representing the current stage of the page 
you are looking at is highlighted, helping the reader 
orientate him/herself in the evening’s proceedings.

A final word about how to use the haggada on Seder 
night. Each page has several resources that could 
engender a full-family discussion on its own. These 
stories, activities, illustrations, and readings, could 
be used as resources for the discussion around your 
Seder table. However, they can also be used to focus 
the children at your Seder, either independently or 
with the help of an adult, while the adults discuss 
something else or continue their reading of the hag-
gada. The haggada is not designed to be read by the 
child alone, but to be integrated into the proceed-
ings of your Seder, and to fully maximize its poten-
tial – preparation ahead of time is encouraged. 
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עּור ָחֵמץ :7–6 Burning the Ĥametz – ִבּ

 Text
The words ָחֵמץ עּור  ִבּ  about removing) ַעל 

ĥametz) are colored orange to anchor them to the 
Experience. The words ּה ּתֵ ִבַערְְְ ָלא   not seen or) ּודְְְ
removed) are colored yellow to anchor them to the 
Question. 

 Illustration
The search for ĥametz (with a candle/flashlight 

and feather as is customary). 

 Instruction
This page is not really part of the haggada 

itself, and many haggadot do not include it. The 

search and declaration are performed the day before 
Pesaĥ.

 Experience
Try to involve all the family in your search!

 Reflection
Ĥametz can be an abstract concept as well 

as physical leavened bread. 

 Question
Let’s hope that our homes are ĥametz free!

On the night before Seder night, 
together with your family, search 

your entire house with a candle (or 
flashlight) in case you missed any h.ametz 
when you were cleaning.

Many families have the custom to hide 
ten pieces of h.ametz in order to find 
them during the search (but make sure 
you remember where you hid them and 
that they don’t make any crumbs!).

Whoever is leading the search should say 
the berakha before the search begins.

After your search has been completed, 
say the declaration that follows (it is in 
Aramaic as this was the most understood 
language at the time when the 
Haggada was written. It is acceptable 
to say it in English, if it’s easier for you to 
understand).

On the morning of Erev Pesah.  all 
remaining h.ametz in your house 
(including the findings from the search 
the night before) should be burned. After 
you have done this, say the declaration 
that follows (it is in Aramaic as this was 
the most understood language at the 
time when the Haggada was written. 
If it is easier for you to understand the 
English, then you can say it in English).

We approach the Seder night knowing that our 
homes are clean of h.ametz. We ourselves need 

to be clean of h. ametz as well. We need to reject all 
external factors that try to change us and take us away 
from ourselves (h. ametz is external and changes the 
dough).

Rabbi Avraham Yitzhak HaKohen Kook

Are you 100% certain your house is h. ametz free?

You are blessed, Hashem our God, 
King of the universe, who has made 
us holy through His commandments, 
and has commanded us 
about removing ĥametz.

May all ĥametz or leaven that is in 
my possession which I have not 
seen or removed be canceled and 
considered ownerless like the dust of 
the earth.

May all ĥametz or leaven that is in 
my possession, whether I have seen 
it or not, whether I have removed it 
or not, be canceled and considered 
ownerless like the dust of the earth.

ה יהוה רּוךְְְ ַאּתָ  ּבָ
ֶלךְְְ ָהעֹוָלם ינּו ֶמֽ  ֱאלֵֹהֽ

ֽנּו ִצּוָ וָֹתיו וְְ ִמצְְְ נּו ּבְְ ֽ ׁשָ ר ִקּדְְ  ֲאׁשֶ
עּור ָחֵמץ. ַעל ּבִ

ׁשּוִתי, א ִברְְְ ִאּכָ ל ֲחִמיָרא ַוֲחִמיָעא ּדְְ  ּכָָ

ּה ּתֵ ָלא ִבַערְְְ ּה ּודְְְ ָלא ֲחִמּתֵ  ּדְְ

ָעא. ַארְְְ ָרא דְְ ַעפְְְ ֵקר ּכְְ ֶלֱהֵוי ֶהפְְְ ִטיל וְְ ִלבְְְ

ׁשּוִתי,  א ִברְְְ ִאּכָ ל ֲחִמיָרא ַוֲחִמיָעא ּדְְ ּכָָ

ּה ָלא ֲחִמּתֵ ּה ּודְְְ ֲחִמּתֵ  ּדַ
ּה  ּתֵ ָלא ִבַערְְְ ּה ּודְְְ ּתֵ ִבַערְְְ  ּדְְ

ָעא. ַארְְְ ָרא דְְ ַעפְְְ ֵקר ּכְְ ֶלֱהֵוי ֶהפְְְ ִטיל וְְ ִלבְְְ

67 Burning the Ĥametz ∙ בעור חמץ

Say before you have searched for h.ametz.

Say after you have searched for h.ametz.

Say after you have burned the h.ametz.



4 | The Koren Youth Haggada 

ָלַקת ֵנרֹות :9–8 Lighting Candles – ַהדְְְ

As your parents place their hands on your 
head to give you a blessing, think about 

your generation, and the generations before you 
all the way back to the generation who left Egypt, 
and how you are the next link in that chain.

“Through the Haggada more than a hundred 
generations of Jews have handed on their story 

to their children. The word haggada means ‘tell’ but it is 
closely related to another Hebrew root that means ‘join,’ 
or ‘connect.’ By reciting the Haggada, Jews give their 
children a sense of connectedness to Jews throughout 
the world and to the Jewish people through time.”

Rabbi Jonathan Sacks

How will you pass these 
traditions on to your children?

You are blessed, Hashem our God, King of the 
universe, who has made us holy through His 
commandments, and has commanded us to 
light the candles of (Shabbat and) Yom Tov.

You are blessed, Hashem our God, King of the 
universe, who has given us life, helped us to 
exist, and brought us to this time.

Say the following berakha before lighting the Yom Tov candles  
(if it is also Shabbat, cover your eyes with your hands after lighting 

the candles and include the words in parentheses).

Many families have the custom that parents bless their children 
on the evening of Shabbat and Yom Tov. They rest their hands 

on the child’s head and say the appropriate blessing.

For sons: May God make you like 
Ephraim and Manasseh.

For daughters: May God make you 
like Sara, Rivka, Raĥel, and Leah.

For all children: May Hashem bless 
you and protect you. May Hashem 
shine His face on you and be kind 
to you. May Hashem turn His face 
toward you and give you peace.

ֶלךְְְ ָהעֹוָלם ינּו ֶמֽ ה יהוה ֱאלֵֹהֽ רּוךְְְ ַאּתָ  ּבָ

ֽנּו ִצּוָ וָֹתיו וְְ ִמצְְְ נּו ּבְְ ֽ ׁשָ ר ִקּדְְ  ֲאׁשֶ

ל( יֹום טֹוב. ׁשֶ ת וְְ ּבָ ל )ׁשַ ִליק ֵנר ׁשֶ ַהדְְְ לְְ

ֶלךְְְ ָהעֹוָלם ינּו ֶמֽ ה יהוה ֱאלֵֹהֽ רּוךְְְ ַאּתָ   ּבָ

ַמן ַהֶּזה. נּו ַלּזְְ יָעֽ ִהּגִ נּו, וְְ ָמֽ ִקּיְְ ֶהֱחָיֽנּו וְְ ׁשֶ

יֵמךְְְ ֱאלִֹהים ׂשִ יְְ

ֵלָאה. ָקה ָרֵחל וְְ ָרה ִרבְְְ ׂשָ ּכְְ  

For sons:For daughters:

For all children:

ָך ֱאלִֹהים מְְ ׂשִ יְְ

ה׃ ֶ ַנׁשּ ִכמְְְ ִים וְְ ַרֽ ֶאפְְְ ּכְְ

ָך׃ ֶרֽ מְְ ִיׁשְְְ ָך יהוה וְְ ָבֶרכְְְ יְְ  

׃ ּֽךָ יָך ִויֻחּנֶ ָניו ֵאֶלֽ ָיֵאר יהוה ּפָ  

לֹום׃ ָך ׁשָ ם לְְ ָיׂשֵ יָך וְְ ָניו ֵאֶלֽ א יהוה ּפָ ָ ִיׂשּ  

89 lighting candles ∙ הדלקת נרות

 Text
The words ִליק ֵנר ַהדְְְ -are col (light the candles) לְְ

ored orange to anchor them to the flames of the can-
dles in the illustration. The words ל ׁשֶ ת וְְ ּבָ  Shabbat) ׁשַ
and) are colored gray to anchor them to the Instruc-
tions. The words יֵמךְְְ ֱאלִֹהים ׂשִ ָך/יְְ מְְ ׂשִ  are colored green יְְ
to anchor them to the Reflection. The words ַרִים ֶאפְְְ  ּכְְ
ה ֶ ַנׁשּ ִכמְְְ ֵלָאה and וְְ ָקה ָרֵחל וְְ ָרה ִרבְְְ ׂשָ  are colored orange ּכְְ
to anchor them to the Experience.

 Illustration
The illustration shows the blessing of the child 

by his mother in the glow of the Yom Tov candles.

 Instruction
This page is not really part of the haggada 

itself, and many haggadot do not include it. The light-
ing of the Yom Tov candles and the blessings of the 
children take place before the Seder officially begins. 

 Experience
The blessing of the children by the parents 

before Seder begins is a perfect way to focus on the 
core value of the Seder night – the transmission of 
heritage to the next generation. Think about that as 
you participate in this, whether as a parent or a child.

 Reflection
The transmission of heritage through nar-

rative is the core value of the Seder night. 

 Question
Seder night is not the only time we pass tradi-

tions on to our children; however, it is a highlight 
of this journey. A lasting transmission takes a con-
tinual effort throughout the year, sometimes at the 
same table but on different days (Shabbat and other 
festivals), and sometimes outside of the house (at 
synagogue and school for example).
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ׁש 1 :13–12 Kiddush I – ַקּדֵ

 Text
Begin reading from the right-hand page (page 

12 of the haggada). If Seder night falls on Shabbat 
begin with the first paragraph, otherwise begin with 
the blessing for wine or grape juice at the bottom 
of the page. 

The main body of text for Kiddush on the left-hand 
page (page 13 of the haggada) has been typeset to 
resemble a Kiddush cup. The text in parentheses is 
said only if the Seder night falls on Shabbat. These 
words are colored gray to anchor them to the Instruc-
tion at the top of the page.

 Illustration
There is no illustration on this page. However, 

because it begins a new section of the haggada (see 
page 11 of the haggada for a complete list of sections), 

it has a small Roman-style pillar illustration, with a 
Kiddush cup on top of the pillar, signifying this is 
the beginning of the section “Kiddush.” 

 Instruction

1. Everyone at the table should have a full cup of 
wine or grape juice, which is raised for the reciting 
of Kiddush.

2. Instructions clarifying where to begin and what to 
say if the first night of Pesaĥ falls on Friday night 
or on any other night of the week.

 Navigation Bar
This is the first stage of the navigation bar, 

with an icon of a Kiddush cup, signifying the sec-
tion of “Kiddush.”

Pour wine or grape juice for the first cup (most families have the 
custom not to pour for yourself, but instead to pour for each other, 

to feel like royalty). Now lift your cup to say kiddush.

ִהי־ֽבֶֹקר ֶרב ַויְְְ ִהי־ֶעֽ             ַויְְְ

י׃ ִ ׁשּ ִ יֹום ַהׁשּ

ָבָאם׃ ל־צְְ כָָ ֶרץ וְְ ָהָאֽ ִים וְְ ַמֽ ָ ֻכּלּו ַהׁשּ  ַויְְְ

ה ר ָעׂשָ ּתֹו ֲאׁשֶ ַלאכְְְ ִביִעי מְְ ְְ ּיֹום ַהׁשּ ַכל ֱאלִֹהים ּבַ  ַויְְְ

ה׃ ר ָעׂשָ ּתֹו ֲאׁשֶ ַלאכְְְ ל־מְְ ִביִעי ִמּכָָ ְְ ּיֹום ַהׁשּ ּבֹת ּבַ  ַוִּיׁשְְְ

ׁש אֹתֹו ַקּדֵ ִביִעי, ַויְְְ ְְ ֶרךְְְ ֱאלִֹהים ֶאת־יֹום ַהׁשּ ָבֽ  ַויְְְ

ָרא ֱאלִֹהים, ַלֲעׂשֹות׃ ר־ּבָ ּתֹו, ֲאׁשֶ ַלאכְְְ ל־מְְ ַבת ִמּכָָ י בֹו ׁשָ ּכִ

סברי מרנן

ֶלךְְְ ָהעֹוָלם, ינּו ֶמֽ ה יהוה ֱאלֵֹהֽ רּוךְְְ ַאּתָ  ּבָ

ֶֽפן. ִרי ַהּגָ ּבֹוֵרא ּפְְ

         And it was evening, and it was morning –

the sixth day.

Then the heavens and the earth were completed, 
with all their contents. On the seventh day, God 
completed all the work He had done. He rested on 
the seventh day from all the work He had done. God 
blessed the seventh day and declared it holy, because 
on it He rested from all His work that He had created.

Please pay attention, my masters.

You are blessed, Hashem our God, King of the 
universe, who creates the fruit of the vine.

When Yom Tov falls on Shabbat start here:

  (Say quietly)

When Yom Tov falls on a weekday start here:

On Shabbat, add the words in parentheses.

ַחר ֽ ּבָ ר  ֲאׁשֶ ָהעֹוָלם,  ֶלךְְְ  ֶמֽ ינּו  ֱאלֵֹהֽ יהוה  ה  ַאּתָ רּוךְְְ   ּבָ

וָֹתיו ִמצְְְ נּו ּבְְ ֽ ׁשָ ִקּדְְ ל ָלׁשֹון, וְְ נּו ִמּכָָ ָמֽ רֹומְְ ל ָעם, וְְ נּו ִמּכָָ ֽ  ּבָ

נּוָחה תֹות ִלמְְְ ּבָ ַאֲהָבה )ׁשַ ינּו ּבְְ נּו יהוה ֱאלֵֹהֽ ן ָלֽ ּתֶ  ַוּתִ

ׂשֹון, ֶאת ׂשָ ים לְְ ַמּנִ ים ּוזְְְ ָחה, ַחּגִ מְְְ ׂשִ  ּו(מֹוֲעִדים לְְ

ּצֹות ַהֶּזה ֶאת יֹום( ַחג ַהּמַ ת ַהֶּזה וְְ ּבָ ַ  יֹום )ַהׁשּ

ָרא ֽקֶֹדׁש ַאֲהָבה( ִמקְְְ נּו )ּבְְ ַמן ֵחרּוֵתֽ  זְְ

נּו י ָבֽ ִים, ּכִ ָרֽ  ֵזֶֽכר ִליִציַאת ִמצְְְ

ּתָ ׁשְְְ ֽ ִקּדַ נּו  אֹוָתֽ וְְ ּתָ  רְְְ  ָבַחֽ

ת( ּבָ ׁשַ ים, )וְְ ל ָהַעּמִ  ִמּכָָ

ָך ֽ ׁשֶ דְְְ  ּומֹוֲעֵדי קָָ

ָרצֹון( ּובְְְ ַאֲהָבה   )ּבְְ

נּו. ֽ ּתָ ַחלְְְ ׂשֹון ִהנְְְ ׂשָ ָחה ּובְְְ מְְְ ׂשִ  ּבְְ

ים. ַמּנִ ַהּזְְ ָרֵאל וְְ (ִיׂשְְְ ת וְְ ּבָ ַ ׁש )ַהׁשּ ַקּדֵ ה יהוה, מְְ רּוךְְְ ַאּתָ ּבָ

You are blessed, Hashem our God, King of the universe, who has chosen us from all 
the nations and the languages, and made us holy through His mitzvot. You have given 
us, Hashem, with love (Shabbatot for rest), festivals for joy, holy days and seasons 
for celebration, (this Shabbat day and) this day of the festival of Matzot, the time of 
our freedom (with love), a holy day to gather together to remember the Exodus from 
Egypt. For You have chosen us and made us holy among the nations, and given us 
(Your holy Shabbat in love and favor and) Your holy festivals for joy and gladness.  

You are blessed, Hashem, who makes holy (the Shabbat,) Israel and the festivals.

kiddush13 ∙ קדש 12
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ׁש 2 :15–14 Kiddush II – ַקּדֵ

 Text
Kiddush continues on the left-hand page with 

the additional text recited if Seder night falls on a 
Saturday night at the end of Shabbat.

Below that, the blessing of “Sheheĥiyanu” is said.  
The first two words are colored yellow and anchored 
to the Question section. The final three words 
are colored green and anchored to the Reflection 
section.

 Illustration
The illustration is of a multi-wicked candle 

and cup of wine, necessary ritual objects for the 
Havdala ceremony said at the end of every Shab-
bat. On Seder night they are said at the end of 
Kiddush. The spices are not pictured because they 
are not used when the transition is from Shabbat 
to Yom Tov. 

 Instruction

1. The text of Havdala to be recited after Kiddush.
2. This is the first of the four cups, each of which 

should be drunk while leaning to the left in the 
manner of the nobility at the time of the haggada. 
This is in order to experience freedom on the night 
of the liberation of the Jews from Egypt. 

 Experience
The Experience activity on this page is 

to reflect on the manner in which we drink the 
first cup of wine or grape juice. Seder night, as the 
Rabbis conceived of it, is a series of experiences to 
help us understand and re-experience the original 
event – the bitterness of slavery and the sweetness 
of liberation and freedom. This is the first experience 
of the evening – truly free people drink wine and in 
a manner of freedom and dignity (leaning). This is 
probably a reference to the cultural norm of the time 
for the nobility (the free classes in what was a sig-
nificantly structured and hierarchical society where 
many classes could not consider themselves free), to 
recline on a couch while eating and drinking. 

For children today, this may not generate a sense 
of freedom. If this is the case, this would be a good 
launching point to discuss what freedom is, whether 
we are free, and what aspects of our lives indicate 
that we are free.

 Reflection
This Reflection text asks the reader to reflect 

on the meaning behind the blessing Sheheĥiyanu in 
a very personal way. The meaning of the blessing, 

“You are blessed, Hashem our God, King of the uni-
verse, who has given us life, helped us to exist, and 
brought us to this time,” encourages us to be grateful 

ֶלךְְְ ָהעֹוָלם ינּו ֶמֽ ה יהוה ֱאלֵֹהֽ רּוךְְְ ַאּתָ ּבָ
אֹוֵרי ָהֵאׁש. ּבֹוֵרא מְְ

ֶלךְְְ ָהעֹוָלם ינּו ֶמֽ ה יהוה ֱאלֵֹהֽ רּוךְְְ ַאּתָ  ּבָ
חֹל  ין ֽקֶֹדׁש לְְ יל ּבֵ ּדִ בְְְ  ַהּמַ

ךְְְ  ֽחֹׁשֶ ין אֹור לְְ  ּבֵ
ים  ָרֵאל ָלַעּמִ ין ִיׂשְְְ  ּבֵ

ה  ֲעׂשֶ ֵמי ַהּמַ ת יְְ ׁשֶ ֽ ׁשֵ ִביִעי לְְ ְְ ין יֹום ַהׁשּ  ּבֵ
ּתָ  לְְְ ֽ ּדַ ת יֹום טֹוב ִהבְְְ ַ ֻדׁשּ ת ִלקְְְ ּבָ ת ׁשַ ַ ֻדׁשּ ין קְְ  ּבֵ

ּתָ  ׁשְְְ ֽ ה ִקּדַ ֲעׂשֶ ֵמי ַהּמַ ת יְְ ׁשֶ ֽ ֵ ִביִעי ִמׁשּ ְְ ֶאת יֹום ַהׁשּ  וְְ
ָך. ֶתֽ ָ ֻדׁשּ קְְְ ָרֵאל ּבִ ָך ִיׂשְְְ ּתָ ֶאת ַעּמְְ ׁשְְְ ֽ ִקּדַ ּתָ וְְ לְְְ ֽ ּדַ  ִהבְְְ

ֽקֶֹדׁש. ין ֽקֶֹדׁש לְְ יל ּבֵ ּדִ בְְְ ה יהוה ַהּמַ רּוךְְְ ַאּתָ ּבָ

ֶלךְְְ ָהעֹוָלם  ינּו ֶמֽ ה יהוה ֱאלֵֹהֽ רּוךְְְ ַאּתָ ּבָ
ַמן ַהֶּזה. נּו ַלּזְְ יָעֽ ִהּגִ נּו וְְ ָמֽ ִקּיְְ ֶהֱחָיֽנּו וְְ ׁשֶ

When Yom Tov falls on a Saturday night, add the following (Havdala):

You are blessed, Hashem our God, King of the 
universe, who creates the light of fire.

You are blessed, Hashem our God, 
King of the universe, who separates between holy and 

the everyday, between light and darkness, between 
Israel and the nations, between the seventh day and 

the six days of work. You have made a difference 
between the holiness of Shabbat and the holiness of 
festivals, and have made the seventh day holier than 
the other six days of the week. You have separated 
and made own holy Your people Israel with Your 
holiness. You are blessed, Hashem, who separates 
between the holiness of Shabbat and the holiness  

of Yom Tov.

You are blessed,  
Hashem our God, King of the universe,  
who has given us life, helped us to exist,  

and brought us to this time.

Now drink your wine or grape juice while leaning to the left 
(to feel like a free person).

How does it feel to lean when you 
drink? Do you feel relaxed  

and free?

Close your eyes. Think about all the 
events, small and large, that had to 

take place for you to be sitting at this Seder 
table tonight.

What if you had a terrible cold and had to 
stay in bed and miss Seder night?

What if your family had forgotten they were 
Jewish?

What if your parents hadn’t met? Or your 
grandparents? Or your great grandparents? 
(And on and on...)

What if even one of them hadn’t had children?

What if even one of them had died young from 
illness or tragedy before they had children?

What if any of them had decided to stop living 
as a Jew because they were being persecuted?

What about all the different factors that 
ensured the Jewish people survived despite 
thousands of years of persecution? What if the 
Jewish people had become extinct, destroyed 
or assimilated and no longer existed?

This is the miracle of your existence.

This is the miracle of the existence of the Jewish 
people.

This is the meaning of the berakha 
Sheheh. iyanu!

What are we making the 
“Sheheh. iyanu” berakha on tonight?

1415
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for our blessings and practice mindfulness in the 
sense of appreciating the moment and the blessings 
that it brings. We say this blessing on any personal 
occasion in our lives that is special and occurs infre-
quently, such as the wearing of a new article of cloth-
ing, eating a new fruit, doing a mitzva for the first 
time this year, or any event where we take significant 
benefit, such as a new job or buying a new house. 

This Reflection asks the reader to reflect on the mil-
lions of factors that needed to align to bring them to 
this moment in their lives. Every moment of life is a 
miracle, and this blessing encourages us to appreciate 

that. You could use this piece to generate a discus-
sion on this topic, exploring the myriad of factors 
that lead to our existence at any moment, and the 
gratitude this should evoke. 

 Question
We are making a Sheheĥiyanu for the new Yom 

Tov. We say this blessing on the first night of every 
festival, the first time we say Kiddush for that festival 
(and those who light the Yom Tov candles say the 
blessing then and do not repeat it here if they are 
also saying Kiddush). 
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Washing Hands – ּוְרַחץ :17–16

 Text
There is no text on this page. Only the act of 

ritual hand washing. There is no blessing on this 
hand washing because it is a special hand washing 
for eating the karpas and not before eating bread/
matza (see the Question below).

 Illustration
The illustration depicts a family at the Seder 

table, with the children washing the hands of their 
father, representing the act the participants at the 
Seder night are engaged in at this time. 

There is also a small Roman-style pillar illustration 
on the left-hand page by the word ּוְרַחץ (hand wash-
ing) because this page is a new and separate section 
of the haggada (see page 11 of the haggada for a com-
plete list of sections). The pillar has a special cup 
used for ritual hand washing indicating this section 
is the special washing of the hands for the karpas. 

 Instruction
The bringing of the water to the table and 

the washing of the hands of others (the leader of 
the Seder, and some have the custom that all have 
their hands washed) are further signs of freedom 
and the luxurious lifestyle of the nobility. These 
procedural aspects of the Seder are designed to 

help us experience freedom first hand (and also to 
generate discussion and questioning as they are sig-
nificantly different from the norms of other festival 
and Shabbat meals).

 Experience
Royalty is a concept that children can relate 

to (more so than nobility, in an age where class struc-
tures are less pronounced). The Experience activity 
asks the children to think of ways of treating each 
other as royalty in order to experience what it feels 
like to be truly free, on the night the Jews gained their 
own freedom, and went through the transformation 
from slaves to free people. This is another activity 
in the spirit of the haggada, which demands of us 
to re-experience the historical event of the Exodus.

 Reflection
This story is a retelling of the classic legend 

of how Rabbi Akiva came to leave his old life behind 
and pursue Torah study, found in Avot DeRebbe 
Natan (6:2). In the story, the Torah is compared 
to iron, a hard metal that has the strength to pierce 
rock. Interestingly, in other rabbinic sources, the 
Torah is compared to water, due to its life-giving 
qualities. Rabbi Akiva here notices that if water, 
which is a malleable liquid, has the power to pierce 
rock, so too will the words of Torah (which are like 

Find a partner and take 
turns finding ways to treat 

each other as royalty. How does it 
feel?

Rabbi Akiva was forty years old and 
had never studied Torah before. He was 

once standing by a well and wondered to  
himself, “Who made this hole in this rock?” The 
people there said to him, “It was the water 
which drips on it every day.” Rabbi Akiva 
suddenly realized that if something as soft as 
water can cut through something as hard as 
rock, then surely the words of Torah, which are 
as hard as iron, can enter his heart, which is just 
flesh and blood! From then on he decided to 
dedicate his life to studying Torah.

What impact will the words said tonight at your 
Seder have on your heart?

Why don’t we make a 
berakha on washing hands 

here?

Bring water for hand washing to the leader 
of the Seder, and wash their hands in the 
same way as before bread on a regular day 
(using a cup, first the right hand and then 
the left hand – the number of times depends 
on your custom). Some families have the 
custom that everyone at the table also has 

their hands washed.

washing hands ∙ ורחץ 1617
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powerful iron) have the power to enter his heart. The 
connection to this moment in the Seder is that the 
story explores the properties and qualities of water. 
Encourage participants to think about this as they 
are washing their hands (or waiting for others to 
wash their hands). 

A final question follows the story, asking the partici-
pants at your Seder to consider the power of words 
in general, and the power of the words that will be 
said around your Seder table, on the hearts of the 
participants. 

 Question
In the time of the Mishna, many people were 

careful to wash their hands before eating moist 
foods (because moisture on vegetables and fruit can 

transfer ritual impurity). Nowadays the custom is 
not widely observed, except on Seder night, when 
it is done for the karpas, which is dipped in liquid. 
To signal the difference between this washing, which 
is customary, and the washing before eating bread, 
which is obligatory, no blessing is said here. It is also 
possible that this procedure (both the hand washing 
without a blessing, and the dipping of the karpas) 
was designed as a departure from the norm in order 
to generate interest and the asking of questions – a 
theme that runs throughout the Seder night.

 Navigation Bar
This is the second stage of the navigation 

bar, with an icon containing a hand washing cup, 
used for ritual hand washing, signifying the section 
of washing hands for the karpas.
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ס :19–18 ְרּפַ Karpas – ּכַ

 Text
The text on this page is the generic blessing for 

vegetables, and is said here because the karpas has 
to be a vegetable. The final words, ָהֲאָדָמה ִרי  ְפּ  ּבֹוֵרא 
(who creates the fruit of the ground), are colored 
green to anchor them to the karpas in the illustra-
tion (and on your table).

 Illustration
In the illustration, the ground is sandy, repre-

senting the desert into which the Israelites entered 
after they left Egypt. The young girl is pulling the 
karpas from the ground, and she has drawn a ques-
tion mark in the sand. This hints at the purpose of 
the karpas at the Seder table (and the custom to dip 
it in salt water), which is to generate curiosity and 
inspire questions in the children. 

There is also a small Roman-style pillar illustration 
on the left-hand page by the word ס ְרּפַ  (karpas) ּכַ
because this page is a new and separate section of 
the haggada (see page 11 of the haggada for a com-
plete list of sections). The pillar has a vegetable on 
top of it representing the karpas. Also notice a simi-
lar Roman-style pillar in the main illustration, also 
with karpas in a bowl on top. This time the karpas is 
potatoes (rather than a leafy vegetable, on the small 
pillar on the left-hand page) reflecting the different 
kinds of vegetables traditionally used for karpas.

 Instruction
Dipping karpas in salt water is one of the 

things we do on the Seder night to arouse the curi-
osity of children so they will ask, “What makes this 
night unlike all other nights?” We eat a small amount, 
not to satisfy hunger, and less than a kazayit (the 
halakhic amount that requires an after blessing). We 
dip this into salt water, for no clear reason. Finally, 
we do not lean while we eat the karpas, another sign 
this is not to satisfy hunger or contribute to our feel-
ings of dignity and liberty on this night, but rather 
simply to mix things up and arouse the curiosity of 
the children.

 Experience
The Experience activity on this page asks 

you to taste the salt water and reflect on the sym-
bolism it contains – the tears of the Israelite slaves 
who were suffering terrible hardship in Egypt. The 
activity personalizes the experience of tears by ask-
ing you to think about the last time you cried enough 
that you tasted your tears. If you can tap into those 
feelings now, then you can feel some of the pain and 
misery the Jews must have felt in Egypt. 

 Reflection
This quote, from Berakhot 32b, continues 

the Reflection on what tears represent. It suggests 

ה יהוה רּוךְְְ ַאּתָ   ּבָ
ֶלךְְְ ָהעֹוָלם ינּו ֶמֽ  ֱאלֵֹהֽ

ִרי ָהֲאָדָמה. ּבֹוֵרא ּפְְ

You are blessed, Hashem our God, 
King of the universe, 
who creates the fruit of the ground.

Take a small amount of vegetable and dip it into salt water, 
before making the berakha and then eating (without leaning).

Taste the salt water. Close your eyes and 
remember the last time you cried enough to 

taste your tears. What were you feeling at that time? 
How should you be feeling now?

Rabbi Elazar said: Since the day the Beit HaMikdash was 
destroyed the gates of prayer have been locked and prayer 

is not accepted as it once was. But the gates of tears will always  
be open. (Berakhot 32b)

Why do you think God accepts our tears more readily  
than our prayers?

Why do we only eat a small amount 
(less than a kazayit) of vegetable for karpas?

karpas ∙ כרפס 1819
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tears and the pain they represent as more powerful 
than even prayer in arousing God’s compassion and 
love. This source gives us hope that while prayer is 
sometimes difficult, and not all of us have the nec-
essary command of Hebrew or the liturgy to feel 
proficient and effective in prayer, we all can cry. Our 
prayers may not be genuine, but real tears always are. 
Our prayers can and will be answered through our 
tears. Tears represent our pure emotions and needs 
without words. We can imagine the Israelite slaves 
having no words but plenty of tears, and their tears 
were ultimately answered. 

 Question
We eat a small amount of karpas (less than 

the halakhic amount called a kazayit) so that we do 
not require an after blessing (Boreh Nefashot). This 
eating is not to satisfy a hunger, but rather to arouse 
the curiosity of the participants around the Seder 
table, and so we only eat a small amount. We want 
our hunger to remain for when we fulfill the mitzva 
of eating matza. 

 Navigation Bar
This is the third stage of the navigation bar, 

with an icon with an image of karpas.
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Breaking the Middle Matza – ַיַחץ :21–20

Break the middle matza of the three into two pieces. 
Take the bigger piece and put it aside to be the afikoman 
which will be eaten after the meal. Place the smaller 

piece back in between the other two matzot.

RULES OF THE GREAT AFIKOMAN RACE:
Every family has different rules!

In some families, the parent hides the afikoman, and the 
children have to find it. If they do, they only return it in 

exchange for a prize.

In other families, the children hide the afikoman and 
the parent must find it before the end of the meal. If 
they hide it so well and cannot be found, the adults 
have to provide a prize for the children in exchange for 

information as to its location.

Good luck!

“There is nothing as whole 
as a broken heart.”

Rabbi Menachem Mendel of Kotzk

Close your eyes and think of 
something you own that is very 
important to you even though it is 
damaged or imperfect.

Does its imperfection change how 
you feel about it? Does it make it 
less or more important to you?

There once was an old man who lived in a large 
house in Jerusalem. Every Shabbat he would 

come to shul and after the service could be seen filling 
his pockets as well as his tummy with cookies and cake. 
A young child once asked him why he took food home 
as well as eating there. “Don’t you have food in your big 
house?” the child asked him with wonder. The old man 
replied sadly, “when I was in the concentration camps 
there was never enough food to eat. I have never 
managed to free myself from the fear there may not be 
enough food tomorrow.”

Do you appreciate that you have enough food to eat 
each day?

Why do we have three matzot and not two 
like the two h. alot on Shabbat and Yom Tov?

breaking the middle matza ∙ יחץ 2021

 Text
There is no text on this page, but because Yaĥatz 

(the breaking of the middle matza from which the 
afikoman is taken) is such an important component 
of the Seder night, it has been given its own page of 
commentary/illustration.

The upper and lower matzot represent the leĥem 
mishneh, the two “loaves” we need for the Yom Tov 
meal. The third – the middle matza – represents the 
special duty to eat unleavened bread on Pesaĥ.

There are two reasons we break it in half. The first 
is that it is described as “the bread of oppression” 
or, as the Sages interpreted it, “the bread of a poor 
person.” One who is so poor that he does not know 
where his next meal is coming from does not eat all 
his food at once. He divides it into two, saving half 
for later. The second is that, with the destruction of 
the Beit HaMikdash, matza takes the place of the 
Pesaĥ offering. Just as that lamb was eaten at the 
end of the meal – so as to be experienced as holy 
food, not just food eaten to satisfy hunger – so we 
reserve half the matza (the afikoman) to be eaten at 
the end of the meal. The custom that children hide 
the afikoman is part of the spirit of the Seder service, 
which contains many elements designed to attract 
and sustain the interest of a child.

 Illustration
The main illustration is illustrative of the act 

of breaking the middle matza. There is also a small 
Roman-style pillar illustration on the left-hand 
page by the word ַיַחץ (breaking the middle matza) 
because this page is a new and separate section of the 
haggada (see page 11 of the haggada for a complete 
list of sections). The pillar has a broken matza on it 
representing Yaĥatz. 

 Instruction
RULES OF THE GREAT AFIKOMAN RACE: 

This instruction explains the two main customs for 
the hiding of the afikoman. The game surrounding 
the hiding of the afikoman begins anytime from 
this point on, so this page is to excite and encour-
age the children to be alert and to begin planning 
their strategy!

 Experience
In this quote, the famous hasidic master, 

Rabbi Menachem Mendel of Kotzk, was reflect-
ing on the human condition. He is saying there is 
nothing more natural then brokenness, sadness, 
and disappointment. These are all a normal part of 
human life. There is no human being that has not 
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experienced these, and therefore there is nothing as 
normal, pure, and whole as a broken heart. 

As we break the middle matza into two pieces (each 
with its own purpose, creating two new things rather 
than one broken thing) this Experience activity asks 
you to consider whether brokenness is actually a 
fault or an imperfection. Every child has a favor-
ite toy that is broken or flawed in some way (just 
as every human in their life is broken or flawed in 
some way). If we reflect on the flaws of the things 
that are important to us in our lives, we can realize 
that these flaws are what we love most about them 
(they are what makes them unique, and remind us 
of our relationship with them and the experiences 
we have had with them).

 Reflection
As we take a piece of the middle matza to 

save for later at the end of the meal to be eaten as 
the afikoman, this story helps us reflect on what 
the meaning behind that may be. Slaves and those 

suffering from poverty are unsure of where their 
next meal may come from or if they will have 
enough food to eat. They will find themselves sav-
ing food for later in case of shortage. Perhaps the 
afikoman represents the insecurity and instability 
the Israelite slaves felt in Egypt, and asks us to feel 
the same tonight. While we can try to do that, if we 
do have enough food, and feel security and stabil-
ity in our lives, now is a good chance to reflect on 
that and express gratitude for it. 

 Question
We have three matzot for the following reasons: 

The upper and lower matzot represent the leĥem 
mishneh, the two “loaves” we need for the Yom Tov 
meal. The third – the middle matza – represents the 
special duty to eat unleavened bread on Pesaĥ.

 Navigation Bar
This is the fourth stage of the navigation 

bar, with an icon with an image of a broken matza.
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This is the bread of hardship – ָהא ַלְחָמא ַעְנָיא :23–22

this
is the bread 
of hardship
our fathers ate in the 
land of Egypt.

Anyone who is hungry is welcome to 
sit and eat with us. All who are in need, 
please join us to celebrate Pesaĥ.

Now we are here, 
next year in the Land of Israel.
Now we are slaves, 
next year we will be free.

Holocaust survivor Primo Levi describes the day after the 
Nazis fled the concentration camp in fear of the Russian 

advance. The prisoners that were too ill to be marched away 
remained there and had to survive for ten days in the freezing 
winter with little food or fuel to keep them warm. Three of the 
stronger prisoners had been working hard to fix the window in 
the bunk and get the stove to work to generate some warmth. 
In gratitude the other prisoners agreed to give them a slice of 
their own bread. This was something unthinkable only the day 
before, where every day was an individual fight to survive. It 
was at that point that he knew they were free men at last.

Why is this 
paragraph 

in Aramaic and 
not Hebrew?

Tell everyone 
a story that is 

important to you, 
and think about 
why story telling  
is important?

telling the story ∙ מגיד

ָהא
ָיא ָמא ַענְְְ ַלחְְְ

ִים ָרֽ ִמצְְְ ָעא דְְ ַארְְְ י ֲאַכלּו ֲאָבָהַתָנא ּבְְ  ּדִ

ַסח ִיפְְְ ִריךְְְ ֵייֵתי וְְ צְְְ ל ּדִ ֵיֻכל, ּכָָ ִפין ֵייֵתי וְְ כְְְ ל ּדִ ּכָָ

א ָהָכא ּתָ  ָהׁשַ

ָרֵאל ִיׂשְְְ ָעא דְְ ַארְְְ ָאה ּבְְ ָנה ַהּבָ ָ  ַלׁשּ

י ּדֵ א ַעבְְְ ּתָ  ָהׁשַ

ֵני חֹוִרין. ָאה ּבְְ ָנה ַהּבָ ָ ַלׁשּ

While we say this paragraph, pick up the Seder plate for everyone 
to see, and also uncover the middle matza.

2223

 Text
The words ַעְנָיא ַלְחָמא   this is the bread of) ָהא 

hardship) are colored green, anchoring them to the 
guest in the illustration. 

 Illustration
This illustration is an expression of the value of 

hospitality, central to the Seder night, and the mes-
sage of this page of the haggada. The host and her 
child (another important value of Seder night – the 
educational process we facilitate for the children, 
thus this child is involved in this aspect also) wel-
come a guest, by sharing their matza with him. The 
child is holding the bag of the guest, who has trav-
eled from far away (in the background we can see 
a pyramid and palm trees, perhaps hinting this per-
son has traveled all the way from Egypt, which is 
our task this night – to imagine ourselves as if we 
have left Egypt). 

The matza is known as the “bread of hardship” 
which would be a strange thing to share with a 
guest. However, it is also known as the bread of free-
dom as this is what the Israelites ate when they left 
Egypt. Rabbi Sacks, quoting Primo Levi, explains 
in his haggada that it is our willingness to share our 
bread with others that transforms it from the bread 

of hardship to the bread of freedom (see also the 
Reflection).

There is also a small Roman-style pillar illustration 
on the left-hand page by the word יד  telling the) ַמּגׅ
story) because this page is a new and separate sec-
tion of the haggada (see page 11 of the haggada for a 
complete list of sections). The pillar has a haggada 
on it, signifying the Maggid stage of the Seder night, 
where we tell the story using the haggada as an aid. 

 Instruction
Instructions such as this play a dual role – a 

raised Seder plate arouses curiosity, and is also a 
visual aid for the text we are reading. The uncovered 
middle matza is a visual aid to the words “this is the 
bread of hardship.” 

 Experience
As we start the central mitzva of the eve-

ning – telling the story of the Exodus – this activity 
asks you to do a small act of storytelling and reflect 
on why stories are important for us. (Stories give us 
a narrative as a foundation for our identity. Humans 
are storytelling animals, and we need these stories to 
function as individuals and in communities.)
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 Reflection
Rabbi Sacks quotes this piece by Primo 

Levi in his haggada and explains that it is our willing-
ness to share our bread with others that transforms it 
from the bread of hardship to the bread of freedom. 

“Sharing food is the first act through which slaves 
become free human beings. One who fears tomor-
row does not offer his bread to others. But one who is 
willing to divide his food with a stranger has already 
shown himself capable of fellowship and faith, the 
two things from which hope is born.”

 Question
This paragraph is the only text in the hag-

gada written in Aramaic, rather than Hebrew. This is 
because it is an invitation to others to join our Seder, 
and is therefore written in the vernacular of the time 
so that it could be easily understood, even by those 
who are not fluent in Hebrew.

 Navigation Bar
This is the fifth stage of the navigation bar, 

with an icon with an image of a haggada, signifying 
the Maggid stage of the Seder night, where we tell 
the story using the haggada as an aid.
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ה :25–24 ָנּ ּתַ שְְְׁ What makes this night different – ַמה ִנּ

ה ּנָ ּתַ ׁשְְְ ַמה ּנִ
ילֹות ל ַהּלֵ ָלה ַהֶּזה ִמּכָָ יְְְ ֽ ַהּלַ

ה ּוַמּצָ ָחֵמץ  ִלין  אֹוכְְ נּו  ילֹות  ָאֽ ל ַהּלֵ כָָ ּבְְ  ׁשֶ
ה ּלֹו ַמּצָ ָלה ַהֶּזה ּכֻ יְְְ ֽ ַהּלַ

ָרקֹות ָאר יְְ ִלין ׁשְְ נּו אֹוכְְ ילֹות  ָאֽ ל ַהּלֵ כָָ ּבְְ  ׁשֶ
ָלה ַהֶּזה ָמרֹור יְְְ ֽ ַהּלַ

יִלין  ּבִ נּו ַמטְְְ ילֹות  ֵאין ָאֽ ל ַהּלֵ כָָ ּבְְ  ׁשֶ
ַֽעם ֶאָחת  ֲאִפּלּו ּפַ

ָעִמים י פְְ ּתֵ ָלה ַהֶּזה ׁשְְ יְְְ ֽ ַהּלַ

ִלין  נּו אֹוכְְ ילֹות  ָאֽ ל ַהּלֵ כָָ ּבְְ  ׁשֶ
ין ֻסּבִ ִבין ּוֵבין מְְ ין יֹוׁשְְ  ּבֵ

ין ֻסּבִ נּו מְְ ֽ ּלָ ָלה ַהֶּזה ּכֻ יְְְ ֽ ַהּלַ

What makes
this night different 
from all other nights,
so that every other night we eat either 
bread or matza, 
 but tonight there is only matza?

And that every other night we eat many 
different vegetables, 
 but tonight we will eat maror?
And that every other night we do not dip 
our food at all, 
 but tonight we will dip it twice?
And that every other night some sit to eat 
and some recline, 
 but tonight we are all reclining?

Cover the Seder plate and the matzot and pour the second cup of wine or 
grape juice (everyone should pour for someone else at the table).

Traditionally the youngest child who can, says (or sings) the four questions 
(although some have the custom that all the children sing them together).

Isidor Rabi won the Nobel Prize in physics 
in 1944. When he was asked why he 

became a scientist, he replied: “My mother made 
me a scientist without ever intending to. Every 
other Jewish mother in Brooklyn would ask her 
child after school: So? Did you learn anything 
today? But not my mother. ‘Izzy,’ she would say, 
‘did you ask a good question today?’ Asking good 

questions made me a scientist.”

What impact will your questions have 
tonight?

How many “fours” 
are there this 

evening?

Ask each 
person 

around the table 
to ask their 
own original 

“Ma Nishtana” 
question.

2425

 Text
The words ה ָנּ ּתַ שְְְׁ  what makes [this night]) ַמה ִנּ

different) are colored orange to anchor them to the 
Experience. The words ילֹות ַהּלֵ ל  כָָ ּבְְ  so that every) ׁשֶ
other night), which introduce each of the four 
questions, are colored yellow, anchoring them to 
the Question. 

 Illustration
The illustration presents us with three genera-

tions of the same family – a grandmother, mother, and 
daughter. They are joined tonight in the transmission 
of the heritage of the Seder night (also expressed in 
the paper chains decorating the scene) which revolves 
around the asking of questions. The three characters 
in the illustration were all the youngest child once, 
and had the honor and responsibility to ask the Ma 
Nishtana. When the young girl in the illustration asks 
it tonight, she will be reminded that her mother and 
grandmother were once in her position, and one day 
her daughter and granddaughter will be too. This is 
the power and beauty of the transmission of Jewish 
traditions through the generations, which is a power-
ful theme integral to Pesaĥ and the Seder. 

 Instruction
As the Seder plate and matzot are returned 

to their original state, we pour the second cup of 

wine or grape juice for each other in preparation 
for the second mitzva of the evening (Maggid – the 
telling of the story). We pour for each other rather 
than for ourselves, to have another opportunity to 
experience the dignity and freedom of a noble per-
son (who is generally waited on).

Although most families have the custom that the 
youngest child says the Ma Nishtana, they are rep-
resenting everyone at the Seder table, as the mitzva 
of telling the story, and the act of asking questions 
is the responsibility of all participants, including 
the adults!

 Experience
There are many things different and out of 

the ordinary this night, not just the ones mentioned 
in the Ma Nishtana (and perhaps your family has its 
own customs and practices on this theme). This fun 
activity asks everyone around the table to think of 
their own Ma Nishtana for the evening.

 Reflection
Asking questions is a quintessentially Jew-

ish approach to life and learning, as this famous story 
illustrates (and perhaps it also explains why there are 
so many Jewish scientists and doctors!). The story 
gives us pause to reflect on the power of questions, 
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and the question that follows the story asks what 
impact will your questions have tonight (hopefully 
they will further the learning and experience of the 
Seder night).

 Question
There are four sets of four appearing in the 

Seder night. They are:
1. The four cups of wine or grape juice
2. The four questions 
3. The four children
4. The four expressions of redemption: “I will bring 

you out from under the yoke of the Egyptians and 
free you from their slavery. I will deliver you with 
a demonstration of My power and with great acts 
of judgment. I will take you to Me as a nation.” 
(Ex. 6:6–7)
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We were slaves – ֲעָבִדים ָהִיינּו :27–26

ֲעָבִדים ָהִיֽינּו
ִים ָרֽ ִמצְְְ עֹה ּבְְ ַפרְְְ  לְְ

ם ָ ינּו ִמׁשּ נּו יהוה ֱאלֵֹהֽ  ַוּיֹוִציֵאֽ
טּוָיה. ֽרֹוַע נְְ ָיד ֲחָזָקה ּוִבזְְְ   ּבְְ

רּוךְְְ הּוא דֹוׁש ּבָ ִאּלּו לֹא הֹוִציא ַהּקָ  וְְ
ִים ַרֽ צְְְ ינּו ִמּמִ  ֶאת ֲאבֹוֵתֽ

ִדים  ּבָ עְְְ ׁשֻ ֵני ָבֵנֽינּו מְְ נּו ּוָבֵנֽינּו ּובְְ ֲהֵרי ָאֽ
ִים. ָרֽ ִמצְְְ עֹה ּבְְ ַפרְְְ  ָהִיֽינּו לְְ

 ַוֲאִפּלּו
ֵקִנים נּו זְְ ֽ ּלָ בֹוִנים, ּכֻ נּו נְְ ֽ ּלָ נּו ֲחָכִמים, ּכֻ ֽ ּלָ  ּכֻ

ִעים ֶאת ַהּתֹוָרה נּו יֹודְְ ֽ ּלָ  ּכֻ
ִים ָרֽ יִציַאת ִמצְְְ ר ּבִ ַסּפֵ ינּו לְְ ָוה ָעֵלֽ  ִמצְְְ
ִים ַרֽ יִציַאת ִמצְְְ ר ּבִ ַסּפֵ ה לְְ ּבֶ רְְְ ל ַהּמַ כָָ  וְְ

ח. ּבָ ׁשֻ ֲהֵרי ֶזה מְְ

We were slaves
to Pharaoh in Egypt, and Hashem 
brought us out, with a strong hand 
and outstretched arm.

If Hashem had not brought our 
ancestors out of Egypt, then 
we, and our children, and our 
children’s children (and so on) 
would still be slaves to Pharaoh in 
Egypt.

And even if we were all wise, 
intelligent, sages, and knew the 
entire Torah, we would still have 
a mitzva to tell the story of the 
coming out of Egypt.

And the more you tell the story, 
the better!

Uncover the Seder plate and the matzot.

Gently close your hands forming fists. 
Hold that for ten seconds, and then grip 

a little tighter. After another ten seconds grip 
even tighter for another ten seconds. Finally, 
grip as tightly as you can for as long as you can. 
Now slowly open your hands. How does it feel?

“The deeper significance of Pesah.
occurred to me when a recovering 

drug addict told me that when his father 
began reciting the Haggada at the Seder, 
and said, ‘Avadim hayinu (we were 
slaves),’ he interrupted him. ‘Abba,’ he 
said, ‘can you truthfully say that you 
were a slave? Your ancestors were slaves, 
but you don’t know what it means to be 
a slave. I can tell you what it is like to be 
a slave. All the years that I was on drugs, 
I had no freedom. I had to do whatever 
my addiction demanded. I did things 
that I never thought I was capable of 
doing, but I had no choice, no free will. I 
was the worst kind of slave.’”

Rabbi Dr. Avraham J. Twerski

Can you think of anything in your life 
that takes away your freedom?

How long 
were the 

Israelites slaves 
in Egypt?

2627

 Text
The words ֲעָבִדים ָהִיינּו (we were slaves) are col-

ored blue to anchor them to the screen of the smart-
phone in the illustration.

 Illustration
The child in our illustration is leaping from the 

screen of his smartphone directly into the biblical 
scene of Egypt. For most children today it is hard to 
relate to what enslavement really is or feels like. There 
are many forms of enslavement besides forced slave-
labor, and this illustration sends a message to our gen-
eration that perhaps we experience a kind of enslave-
ment (to technology, and specifically to our phones) 
every day without realizing it. Shabbat and Yom Tov 
allow us an opportunity to leave the enslavement of 
this “Virtual Reality” periodically, and the Seder night 
experience and educational message in particular give 
us an opportunity to gain some perspective.

 Instruction
As we begin the real task of the evening –  

the telling of the story of the Exodus – we once again 
change the status of the Seder plate and matzot, in 
order to focus and arouse the curiosity of those at 
the Seder. 

 Experience
This Experience activity asks you to expe-

rience a short period of intense pressure (in your 
hands) and then finally free your hands from the 
experience in order to have a brief experience 
of liberty. In an age where we are lucky enough 
to struggle to relate to the experience of slavery, 
this activity gives us a (superficial) physical sen-
sation that can help us to relate somewhat to the  
concept. 

 Reflection
This Reflection piece, written by the world-

renowned psychiatrist and hasidic rabbi, Rabbi Dr. 
Avraham J. Twerski, once again gives us an oppor-
tunity to relate to “slavery” in a modern context that 
does not involve slave labor, but another form of 
enslavement – addiction. The story is followed by 
the question, “Can you think of anything in your 
life that takes away your freedom?” This question 
asks you to relate to the concept of enslavement 
in your own life today. Think creatively. Answers 
could include school, work, parents (for children) 
or children (for parents!), the government, laws, 
technology, etc. 
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 Question
Although God promises Avraham in the 

“Covenant between the Parts” that the Israelites 
would be slaves in Egypt for four hundred years 
(“You shall surely know that your seed will be 
strangers in a land that is not theirs, and they will 
enslave them and oppress them, for four hundred 
years”; Genesis 15:13), the commentators believe 
that this period begins with the birth of Yitzĥak, 

which signified the beginning of a period when his 
descendants were subjected to living in lands that 
were not theirs – including Canaan which was not 

“theirs” at the time. Yitzĥak was sixty years old when 
Yaakov was born, and Yaakov was 130 years old when 
he went down to Egypt. This means that 190 of the 
four hundred years elapsed before the Israelites 
arrived in Egypt. So, the Israelites were in Egypt for 
a total of 210 years.
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ה :29–28 Once – ַמֲעׂשֶ

ה ַמֲעׂשֶ
ַע  ֽ הֹוׁשֻ י יְְ ַרּבִ ֶזר וְְ י ֱאִליֶעֽ ַרּבִ  ּבְְ

ָיה ן ֲעַזרְְְ ָעָזר ּבֶ י ֶאלְְְ ַרּבִ  וְְ
פֹון י ַטרְְְ ַרּבִ י ֲעִקיָבא וְְ ַרּבִ  וְְ
ַרק ֵני בְְ בְְְ ין ּבִ ֻסּבִ ָהיּו מְְ  ׁשֶ

ִים  ַרֽ יִציַאת ִמצְְְ ִרים ּבִ ַסּפְְ ָהיּו מְְ  וְְ
ָלה יְְְ ֽ ל אֹותֹו ַהּלַ  ּכָָ

רּו ָלֶהם ָאמְְ ִמיֵדיֶהם וְְ אּו ַתלְְְ ֽ ּבָ  ַעד ׁשֶ
ינּו  ַרּבֹוֵתֽ

ֲחִרית. ל ׁשַ ַמע ׁשֶ ִריַאת ׁשְְ ַמן קְְ יַע זְְ ֽ ִהּגִ

Once,
Rabbi Eliezer and Rabbi Yehoshua and 
Rabbi Elazar ben Azaria and Rabbi Akiva 
and Rabbi Tarfon sat and reclined for the 
Seder in Bnei Berak. 
And they told the story of the Exodus from 
Egypt all that night; until their students 
came in and said, “Teachers – 
the time for saying the Shema of the 
morning has come.”

Play a game of “Broken 
Telephone” with the participants 

at your Seder using a Pesah. related 
phrase or sentence. See how different the 
sentence has become by the time it has 
been around the table? Now can you 
explain why these Sages still spent each 
year telling the story of Pesah. ?

Bnei Berak was the location of 
Rabbi Akiva’s home and also his 

yeshiva. Today, Bnei Berak is home to one 
of the world’s largest yeshivot, the Ponevitch 
Yeshiva. The yeshiva was founded in 1908 in 
Lithuania, and relocated to Bnei Berak in 
1944. The yeshiva, sometimes referred to as 
the “Harvard of the ultra-Orthodox world,” 
currently has more than 3,000 students, 
with more than 20,000 graduates around 
the world.What is the latest time your 

Seder has ever finished?

2829

 Text
The word ה  is colored gold to anchor (once) ַמֲעׂשֶ

it to the illustration (the border). The words ַרק ֵני בְְ בְְְ  ּבִ
(in Bnei Berak) are colored green to anchor them to 
the Reflection.

 Illustration
The illustration depicts the story told on this 

page – Rabbi Eliezer, Rabbi Yehoshua, Rabbi Ela-
zar ben Azaria, Rabbi Akiva, and Rabbi Tarfon, dis-
cussing the story of the Exodus all night long. One 
of them must be just out of shot, probably answer-
ing the door to their students, who came to remind 
them that they have spent the entire night doing 
this mitzva, and now it is time to recite the morning 
Shema and morning prayers! 

If you pay particular attention to the view from 
their window, you will see that it is the new day 
breaking in the modern-day city of Bnei Berak, 
linking our haggada and this story to modern 
times and modern-day Israel. Today Bnei Berak 
is a modern bustling Jewish city, and the message 
here is that we have been continuously practic-
ing this mitzva, and protecting the transmission 
of our Jewish heritage, for thousands of years 
without break. Tonight is the next link in that 
continuous chain. 

 Experience
Broken telephone is where a group of peo-

ple sitting in a circle (or around a table) pass on a 
phrase or sentence all the way around the circle by 
whispering it in the ear of the person they are sitting 
next to. Once the phrase completes the circle, the 
last person reveals what message they received and 
the originator reveals what the original message was. 
Normally it has changed in some way, and often sig-
nificantly. This activity demonstrates that every time 
a story is told, it changes in some way. 

This can help us understand why there is value in tell-
ing the Exodus story each and every year, because 
every time we do, we find a different angle or per-
spective. Repeatedly telling stories enriches the nar-
rative. This explains the text on the previous page 
of the haggada: “And even if we were all wise, intel-
ligent, sages, and knew the entire Torah, we would 
still have a mitzva to tell the story of the coming 
out of Egypt. And the more you tell the story, the 
better!” The story on this page is an illustration and 
example of this.

An alternative activity to this to illustrate this point 
is the game “Bathing the Baby.” In this activity, three 
volunteers leave the room while the group decides 
on an action to act out (such as bathing a baby, but it 
can be anything). As the first volunteer returns to the 
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room, a fourth volunteer acts out the agreed upon 
action. The second volunteer is then called back in 
to the room to witness the first volunteer acting out 
what they have seen. Finally, the second volunteer 
acts out what they have seen to the third and final 
volunteer, who then must guess what it was. There 
is a good chance they will struggle as each acting 
changed the act slightly.

 Reflection
Just like the illustration, this Reflection 

makes the link between the Bnei Berak of Talmudic 

times and modern-day Bnei Berak today. Again, the 
message here is that we have been continuously 
practicing this mitzva, and transmitting our Jewish 
heritage, for thousands of years without break. We 
are the next link in that continuous chain. 

 Question
While the afikoman must be eaten by mid-

night, there is no reason why the fun of Seder 
night cannot continue into the small hours of the 
morning. Have you ever been at a Seder that went 
all night? 
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ָיה :31–30 ן ֲעַזרְְְ ָעָזר ֶבּ י ֶאלְְְ Rabbi Elazar ben Azaria said – ָאַמר ַרִבּ

ָיה ן ֲעַזרְְְ ָעָזר ּבֶ י ֶאלְְְ  ָאַמר ַרּבִ
ָנה ִעים ׁשָ בְְְ ֶבן ׁשִ  ֲהֵרי ֲאִני ּכְְ

ִים  ַרֽ ִציַאת ִמצְְְ ָאֵמר יְְ ּתֵ יִתי ׁשֶ לֹא ָזִכֽ וְְ
ילֹות ּלֵ  ּבַ

ן זֹוָמא ּה ּבֶ ָרׁשָ ּדְְ  ַעד ׁשֶ
ֱאַמר ּנֶ  ׁשֶ

ָך  ּכֹר ֶאת־יֹום ֵצאתְְ זְְְ ַען ּתִ ַמֽ  לְְ
ִים ַרֽ ֶרץ ִמצְְְ  ֵמֶאֽ
ֵמי ַחֶּיֽיָך׃  ּכֹל יְְ

ַהָּיִמים ֵמי ַחֶּיֽיָך  יְְ   
ילֹות. ַהּלֵ ֵמי ַחֶּיֽיָך  ּכֹל יְְ   

ִרים  ַוֲחָכִמים אֹומְְ
ָהעֹוָלם ַהֶּזה ֵמי ַחֶּיֽיָך  יְְ   

ָהִביא ִלימֹות  לְְ ֵמי ַחֶּיֽיָך  ּכֹל יְְ   
יַח. ֽ ׁשִ ַהּמָ  

Rabbi Elazar ben Azaria said: I am almost 
seventy years old, and I have never managed 
to find a source for the mitzva to mention the 
Exodus from Egypt at night, until Ben Zoma 
interpreted the following verse: 
It is written in the Torah

“So that you remember the day of your 
Exodus from Egypt all the days of 
your life.”

If it had just said “the days of your life” it 
would have meant you should mention it 
during the day only, but since it says “all 
the days of your life” it means you should 
mention it at night also.

The Sages interpret this differently however.

Just “the days of your life” would have 
meant only in this world, but “all the 
days of your life” includes the time of the 
Mashiaĥ also.

“Once, after the destruction of the Beit 
HaMikdash, Rabban Gamliel, Rabbi 

Elazar ben Azaria, Rabbi Yehoshua, and Rabbi 
Akiva were walking on Mount Scopus in 
Jerusalem. When they reached the top and saw 
Har HaBayit where the Beit HaMikdash once 
stood, they noticed a fox leaving from where the 
Kodesh HaKodashim used to be. Rabbi Akiva 
began to laugh while his friends were crying at 
what they had seen. They asked Rabbi Akiva, 
‘How can you laugh at such a time, when a lowly 
fox is walking around the holiest place on earth, 

a place where only the Kohen Gadol could enter 
on the holiest day of the year?!’ Rabbi Akiva 
replied, ‘Now that I have seen the prophecies of 
the destruction of the Beit HaMikdash fulfilled, I 
know the prophecies of redemption and return 
will be fulfilled. As it says in Zekharia: “One day 
old men and women will once again sit in peace 
in the streets of Jerusalem.’” 

Makkot 24b

How is this story from the Talmud connected to 
the story of the Rabbis in Bnei Berak?

How do we fulfill Ben Zoma’s approach to 
this mitzva, mentioning the Exodus 

morning and evening?

How many people around your Seder 
table know the Shema off by heart?  

What does that tell you about this mitzva?

3031

 Text
The words ָיה ֲעַזרְְְ ן  ֶבּ ָעָזר  ֶאלְְְ י  ַרִבּ -Rabbi Ela) ָאַמר 

zar ben Azaria said) are colored green to anchor 
them to the Reflection. The words ן זֹוָמא ּה ּבֶ ָרׁשָ ּדְְ  ַעד ׁשֶ
(until Ben Zoma interpreted) are colored yellow to 
anchor them to the Question.

 Illustration
This is an illustration of the story told in 

the Reflection. The fox (an unclean creature) 
emerges from the place that was once the Kodesh 
HaKadoshim (Holy of Holies) in the Beit HaMik-
dash (a place where only the High Priest could 
enter and only on the holiest day of the year – Yom 
Kippur). This image described in the story is an 
expression of how far the fall has been for Judaism. 
Yet Rabbi Akiva still finds hope and optimism. Just 
as the prophecies of destruction have come true, 
so the prophecies of future redemption will also 
come true. 

Note that the Beit HaMikdash is in a state of destruc-
tion in the background of the illustration, and the 
tree is shedding its leaves – perhaps a hint to the 
oncoming national winter for the Jewish people, as 
the days of life and creativity in our land are truly 
over (for the time being).

 Experience
How to read and say the Shema is one of 

the first mitzvot a child will learn. A twice daily 
repetition of a core text in Judaism is a highly effec-
tive way to make sure that the concepts mentioned 
within are remembered and understood. 

 Reflection
Three of the four rabbis from the previ-

ous story that took place in Bnei Berak are featured 
also in this story (Rabbi Elazar ben Azaria, Rabbi 
Yehoshua, and Rabbi Akiva) with the addition of 
Rabban Gamliel, who was not featured in the previ-
ous story. The disagreement between Ben Zoma and 
the Sages found in the haggada here is taken from 
Berakhot 12b. The argument is about whether we 
mention the Exodus by saying the Shema at night 
as well as during the day. Ben Zoma says yes, the 
Sages say no. This is a different mitzva to the telling 
of the Exodus story on Seder night, but is obviously 
related, and is featured here because this discussion 
is quoted in the name of Rabbi Elazar ben Azaria, 
who also featured in the story on the previous page. 

The haggada only quotes the first half of the dis-
cussion. It continues in the Talmud where they 
also argue about whether we continue to recall the 
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Exodus in the messianic age. Ben Zoma says no 
(because the redemption from Egypt will have been 
eclipsed by the messianic redemption). The Sages 
say yes. The future redemption will be primary but 
the Exodus will still be mentioned. 

The story quoted in the Reflection, relates an expe-
rience also had by Rabbi Elazar ben Azaria (who is 
describing the argument between Ben Zoma and the 
Sages in the haggada) and also focuses on the future 
redemption. Rabbi Akiva teaches him, Rabban Gam-
liel, and Rabbi Yehoshua, to have faith in the proph-
ecies foretelling the future redemption, and to take 
solace in the fulfilled prophecies of the destruction. 
Just as they have been fulfilled, so will the prophe-
cies of future redemption be fulfilled. The message 
of this story is to have faith that there is a plan and 

just as past redemptions (and destructions) that 
were foretold took place, so future redemptions will 
also. There is a subtle theme connecting the Exodus 
to the future redemption in the haggada, seen clearly 
with the words with which the haggada concludes: 

“Next Year in Jerusalem!”

 Question
We fulfill the mitzva of recalling the Exodus 

every morning and evening by saying the Shema, in 
the morning and evening services. This is a different 
mitzva to the telling of the Exodus story on Seder 
night, but is obviously related, and is featured here 
because this discussion is quoted in the name of 
Rabbi Elazar ben Azaria, who also featured in the 
story on the previous page. 
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קֹום :33–32 רּוךְְְ ַהּמָ Blessed is the infinite One – ָבּ

קֹום רּוךְְְ ַהּמָ  ּבָ
רּוךְְְ הּוא  ּבָ

ָרֵאל ַעּמֹו ִיׂשְְְ ַתן ּתֹוָרה לְְ ּנָ רּוךְְְ ׁשֶ  ּבָ
רּוךְְְ הּוא ּבָ

תֹוָרה ָרה  ּבְְ ּדִ ִנים  ּבָ ָעה  ּבָ ֶנֶֽגד  ַארְְְ  ּכְְ
 ֶאָחד ָחָכם

ע ֶאָחד ָרׁשָ  וְְ
ם ֶאָחד ּתָ  וְְ

ֹאל ַע ִלׁשְְְ ֵאינֹו יֹוֵדֽ ֶאָחד ׁשֶ וְְ

Blessed is the infinite One. 
May He be blessed. 
Blessed is the One who gave the Torah 
 to His people, Israel. 
May He be blessed.

The Torah speaks of four types of 
children:

One is learned.
One is rebellious.
One is innocent.
One cannot put thoughts into words.

Ask everyone around 
your Seder table to 

explain which of the four 
children they most relate to  
and why.

When we are very young we haven’t 
yet acquired the skills of language. Soon, 

as we become a little older and start school, we 
become curious and have lots and lots of 
questions. Later, when we enter the teenage 
years, sometimes we become rebellious, testing 
all the things our parents and teachers have 
taught us. As we become adults we find we 
have much more knowledge and understanding. 
But just as many questions. Maybe these are 
the four children. Maybe there is still a little bit 
of each in every one of us!

Where did the 
Rabbis get these 

four children from?

3233

 Text
The words ָרה תֹוָרה ּבְְ ִנים ּדִ ָעה ּבָ ּבָ ֶנֶֽגד ַארְְְ  the Torah) ּכְְ

speaks of four types of children) are colored blue to 
anchor them to the blue of the doll in the illustra-
tion. The names of each of the four children (ָחָכם/
Learned, ע ם ,Rebellious/ָרׁשָ ֵאינֹו Innocent, and/ּתָ  ׁשֶ
אֹל ַע ִלׁשְְְ -cannot put thoughts into words) are col/יֹוֵדֽ
ored orange and anchored to the four children in 
the illustration. 

 Illustration
Although the word for children here is ִנים -lit) ּבָ

erally “sons”) – because there is no gender neutral-
ity in Hebrew – this word could just as easily mean 

“children” and refer to both male and female children. 
While most haggadot illustrate the four children as 
sons, we have chosen to illustrate them on this page 
as daughters, and on the following pages as sons, in 
order to be as inclusive as possible, and deliver the 
clear message that the lessons we learn from the 
four children are equally applicable to our sons and 
our daughters. 

Each of the daughters is interacting with the words 
from the verse in the Torah from which the Rab-
bis took their inspiration when writing about these 
children in the haggada. The Learned Daughter says: 

“What are these testimonies, decrees, and laws, which 
the Hashem our God commanded you?” (Deut. 

6:20). The Rebellious Daughter says: “Why do you 
care so much about this stuff?” (Ex. 12:26). The 
Innocent Daughter says: “What is this?” (Ex. 13:14). 
And the daughter who cannot put her thoughts into 
words has no words, just a question mark (and the 
Torah tells us we must engage her even before she 
asks – Ex. 13:8). 

The typography of the text in the illustration also 
expresses the mindset of the child. The Learned 
Daughter’s text is flowing, suggesting an openness to 
ideas, and also a sense of responsibility to continue 
the transmission of the heritage. The Rebellious 
Daughter slams the text to the ground in frustra-
tion. The Innocent Daughter’s text cannot really be 
read as the letters hardly connect with each other to 
form words. Finally, the daughter who cannot find 
words to express what she wants to say, merely has 
a silent question mark.

In the illustration, we find the four daughters jump-
ing out of a Russian babushka doll. The four daugh-
ters are also all wearing similar clothes in the same 
color. They are the same child. The message here is 
that all four children exist within every one of us. 
We all have tendencies toward being “learned,” and 
toward being “rebellious.” 

The four daughters here are also of different ages. 
The daughter that cannot put her thoughts into 
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words is a toddler; the Innocent Daughter is a young 
elementary school age; the Rebellious Daughter is 
a teenager; and the Learned Daughter is a young 
adult. These represent four developmental stages, 
which is another possible interpretation of the four 
children – every human develops through these four 
stages, and it is our challenge as significant adults in 
their lives to relate to them within their intellectual 
and emotional developmental stage. 

 Experience
This Experience activity gives everyone 

around your Seder table the opportunity to relate 
to the four children, and to identify which they see 
in themselves the most. The ideas discussed in the 
illustration and the Reflection below – such as if 
elements of all four of the children are in all of us, 
or if we all go through these stages in our lives – are 
discussions that could be conducted at your Seder, 
in response to this question. 

 Reflection
The Reflection here explores the idea that 

the four children are developmental stages we all 
go through as we grow from infancy to adulthood. 
The question is, do we ever leave a stage completely? 

Do we ever find ourselves without words to express 
our feelings? Do we ever find ourselves so frustrated 
with something that we want to throw our words 
to the ground and walk away? Being a human and 
developing as such, is rarely simple and linear. We 
are complex beings. 

 Question
The answer to this question is from the Torah. 

There are four instances in the Torah where we are 
told to instruct our children, each with a different 
description of how they will ask us (and one instance 
where they do not ask us but we must engage them 
instead). These are: 

• The Learned Child says: “What are these testimo-
nies, decrees, and laws, which Hashem our God 
commanded you?” (Deut. 6:20) 

• The Rebellious Child says: “Why do you care so 
much about this stuff?” (Ex. 12:26)

• The Innocent Child says: “What is this?” (Ex. 
13:14)

• The child who cannot put their thoughts into 
words has no words. The Torah tells us to “tell your 
child on that day, because of this, God did this for 
me when I left Egypt.” (Ex. 13:8) 
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Learned Child – ָחָכם :35–34

ָחָכם
 ַמה הּוא אֹוֵמר

ִטים ּפָ ׁשְְְ ַהּמִ ים וְְ ַהֻחּקִ  ָמה ָהֵעדֹת וְְ
ֶכם׃ ינּו ֶאתְְְ ה יהוה ֱאלֵֹהֽ ר ִצּוָ  ֲאׁשֶ

ַסח ֽ כֹות ַהּפֶ ִהלְְְ ר לֹו ּכְְ ה ֱאמָָ ַאף ַאּתָ וְְ   
ַסח ֲאִפיקֹוָמן. ֽ ִטיִרין ַאַחר ַהּפֶ ֵאין ַמפְְְ  What does the

learned child
ask?

“What are these testimonies, decrees, 
and laws, which the Hashem our God 
commanded you?”

You should teach them all the laws 
of Pesaĥ (down to the last detail, 
including), that one may not eat 
anything after eating the Pesaĥ 
offering.

Tell the story of the Exodus 
in two minutes in an 

intellectual style (through science, 
or by quoting verses from the 
Torah, or through the mitzvot 
and laws of the evening).

The daydream thoughts of a learned child...
“I am so excited to learn every single halakha 

and aspect of Pesah. . I need to get myself a better 
teacher!”

What is the focus 
of the learned 

child’s question? 
Why is this a good 
answer?

3435

 Text
The word ָחָכם (Learned Child) is colored bright 

orange to anchor it to the shirt of the Learned Child 
in the illustration. The words ַסח: ֵאין ַמְפִטיִרין ִהְלכֹות ַהֶפּ  ְכּ
ַסח ֲאִפיקֹוָמן  all the laws of Pesaĥ [down to the) ַאַחר ַהֶפּ
last detail, including], that one may not eat anything 
after eating the Pesaĥ offering) are colored yellow 
to anchor them to the Question.

A brief note on the way the word ָחָכם has been 
translated: most English translations have used the 
traditional translation of Wise Son. We have cho-
sen to translate this as Learned Child to make the 
translation as inclusive as possible. While wisdom 
is something you can acquire, there is a risk that the 

“Wise Son” sounds more like his intrinsic nature, 
rather than this being a position that all children/
adults can achieve. “Child” has also been chosen, as 
opposed to “Son,” to ensure the text is as relatable 
and inclusive as possible.

 Illustration
This illustration is an element of the previ-

ous illustration found on page 32 of the haggada 
when we first met the Four Children in the Russian 
babushka doll. The four children on this and the 
following pages are also all wearing similar clothes 
in the same color. The message there (and here) 
is that they are the same child. All four children 

exist within every one of us. We all have tenden-
cies toward being “learned,” and toward being 

“rebellious.” 

The Learned Child here is interacting with the words 
from the verse in the Torah from which the rab-
bis took their inspiration when writing about him: 

“What are these testimonies, decrees, and laws, which 
the Hashem our God commanded you?” (Deut. 
6:20). The typography of the text in the illustration 
also expresses the mindset of the child. The text is 
flowing, suggesting an openness to ideas, and also 
a sense of responsibility, to continue the transmis-
sion of the heritage. 

The four children are also of different ages. The 
Learned Child is a young adult, having reached 
physical and emotional maturity. The illustrations 
of the four children taken together represent four 
developmental stages, which is another possible 
interpretation of the four children – every human 
develops through these four stages, and it is our chal-
lenge as significant adults in their lives to relate to 
them within their intellectual and emotional devel-
opmental stage.

 Experience
This Experience activity asks you to  

step into the shoes of the Learned Child, and 
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imagine how s/he would tell the story of the 
Exodus. The instructions give you some sugges-
tions, taking a more intellectual approach using 
science, text, or the laws of Pesaĥ, as a medium 
for the storytelling. 

 Reflection
This Reflection expresses in words the day-

dream of the Learned Child – what they are probably 
thinking at this moment in the Seder if they were 
sitting next to you at your Seder table. 

 Question
The Learned Child wishes to know everything 

about Pesaĥ. They mention various different aspects 
of the evening, such as testimonies, decrees, and laws. 
So you must tell them everything there is to know. 
This is hinted at in the answer the haggada gives: one 
must not eat anything after the Korban Pesaĥ. This is 
the very last law of the evening – that the last thing 
eaten is the Korban Pesaĥ (or in our post-Temple 
age, the afikoman). Teaching the Learned Child the 
last law of the evening implies you must teach them 
every law, until the very last one. 
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ע :37–36 Rebellious Child – ָרׁשָ

ע ָרׁשָ
 ַמה הּוא אֹוֵמר

 ָמה ָהֲעבָֹדה ַהּזֹאת  ָלֶכם׃
לֹא לֹו ָלֶכם וְְ

ָלל מֹו ִמן ַהּכְְ הֹוִציא ֶאת ַעצְְְ ִפי ׁשֶ ּולְְְ   
ר ִעּקָ ַפר ּבָ ּכָ   

ר לֹו יו, ֶוֱאמָָ ּנָ ֵהה ֶאת ׁשִ ה ַהקְְְ ַאף ַאּתָ וְְ   
ה יהוה ִלי  ֲעבּור ֶזה ָעׂשָ ּבַ   

ִים׃ ָרֽ צְְְ ֵצאִתי ִמּמִ ּבְְ   
לֹא לֹו ִלי וְְ  

ָאל. ם, לֹא ָהָיה ִנגְְְ ִאּלּו ָהָיה ׁשָ  

What does the

rebellious child
ask?

"Why do you care so much about this stuff?"
They say “you,” excluding themselves 
from the community, and by doing this, 
they deny our basic beliefs.

So you should set their teeth on edge, 
and say to them “It’s because of what 
God did for me when I left Egypt."
For “me,” and not for “them,” because 
if they were there, they would not have 
been saved!

Tell the story of the Exodus in 
two minutes in a cynical 

disbelieving style.

The daydream thoughts of a 
rebellious child...

“This is all quite weird. They have no 
idea why they are even doing all this 
stuff! They just do it because this is how 
it has always been done. I am the only 
one thinking around here!”

What is the difference between 
the questions of the learned 

child and the rebellious child?

3637

 Text
The word ע  is colored (Rebellious Child) ָרׁשָ

bright orange to anchor it to the shirt of the Rebellious 
Son in the illustration. The words ָמה ָהֲעבֹוָדה ַהּזֹאת ָלֶכם 
(Why do you care so much about this stuff?) are col-
ored yellow to anchor them to the Question.

A brief note on the way the word ע  has been ָרׁשָ
translated: most English translations have used the 
traditional translation of Wicked Son. We have cho-
sen to translate this as Rebellious Child, to make the 
translation as inclusive as possible. Wickedness is 
a harsh moral judgment that does not seem appli-
cable or appropriate here. Rebelliousness however, 
is something that most people can relate to in their 
own developmental journey. “Child” has also been 
chosen, as opposed to “Son,” to ensure the text is as 
relatable and inclusive as possible.

 Illustration
This illustration is an element of the previous 

illustration found on page 32 of the haggada when we 
first met the Four Children in the Russian babushka 
doll. Refer to the Illustration section on page 24 of 
this guide for interpretation of the illustration.

 Experience
This Experience activity asks you to step 

into the shoes of the Rebellious Child, and imagine 

how s/he would tell the story of the Exodus. From 
what we know of the Rebellious child we imagine 
that s/he would be cynical in their approach to the 
story, so the activity asks you to find a way to express 
that in the way you tell the story in their voice. 

 Reflection
This Reflection expresses in words the 
daydream of the Rebellious Child – what 

they are probably thinking at this moment in the 
Seder if they were sitting next to you at your Seder 
table. 

 Question
The Learned Child wishes to know and that 

is the motivation behind their question. It is a call 
for information. The Rebellious Child however is 
delivering a statement disguised as a question. If 
you read between the lines, you can hear the cyni-
cism and doubt in the question of the Rebellious 
Child. The basis behind their “question” could be a 
veiled attack on the people at the Seder who have 
faith, or it could just be dismissive and disrespect-
ful. This explains the harsh response the haggada 
employs. However, perhaps it is just as much a cry 
for help, engagement, and connection. Parents and 
educators need to be careful not to be quick to take 
rebelliousness at face value. 
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ם :39–38 Innocent Child – ּתָ

ם ּתָ
 ַמה הּוא אֹוֵמר

 ַמה־ּזֹאת
ּתָ ֵאָליו ָאַמרְְְ    וְְ

נּו יהוה  ֽחֶֹזק ָיד הֹוִציָאֽ ּבְְ
ִים ַרֽ צְְְ  ִמּמִ

ית ֲעָבִדים׃ ִמּבֵ

What does the

innocent child   
ask?

“What is this?”

You should tell them, “Hashem 
rescued us from slavery in Egypt 
with His powerful hand!”

Tell the story of the 
Exodus in two minutes 

in the style of a fairy tale 
(focusing on all the miracles).

The daydream thoughts 
of an innocent child...

“This is all quite awesome! Hmm... 
I wonder what its all about!”

How would you 
answer your younger 

sibling if they asked this 
question?

3839

 Text
The word ם  is colored bright (Innocent Child) ּתָ

orange to anchor it to the shirt of the Innocent Son 
in the illustration. The words ַמה ּזֹאת? (What is this?) 
are colored yellow to anchor them to the Question.

A brief note on the way the word ם -has been trans ּתָ
lated: most English translations have used the tradi-
tional translation of Simple Son. We have chosen to 
translate this as Innocent Child to make the transla-
tion as inclusive as possible. Being “simple” sounds 
like an intrinsic state that cannot be changed (much 
the same as the Wise Son, and in fact the Simple Son 
in many ways is the foil and opposite to the Wise 
Son). Innocence is connected to experience and out-
look rather than something intrinsic and unchanging, 
and innocence is not always maintained (and it is 
not necessarily a bad thing). “Child” has also been 
chosen, as opposed to “son,” to ensure the text is as 
relatable and inclusive as possible.

 Illustration
This illustration is an element of the previous 

illustration found on page 32 of the haggada when we 
first met the Four Children in the Russian babushka 
doll. Refer to the Illustration section on page 24 of 
this guide for interpretation of the illustration.

 Experience
This Experience activity asks you to step 

into the shoes of the Innocent Child, and imagine 
how s/he would tell the story of the Exodus. The 
style of fairy tale would be a genre we can imagine 
would appeal to the Innocent Child, so the activity 
asks you to use this as a way to express the story in 
their voice. 

 Reflection
This Reflection expresses in words the day-

dream of the Innocent Child – what they are prob-
ably thinking at this moment in the Seder if they 
were sitting next to you at your Seder table. 

 Question
This Question asks you to imagine talking 

to a young child, perhaps a younger sibling. If you 
can imagine talking about the Exodus to them, how 
would you describe it? Perhaps you would focus on 
the miracles and exciting aspects of the story that 
would engage and impress them. 
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אֹל :41–40 ֵאינֹו יֹוֵדַע ִלְשׁ  The child who cannot – ְוֶשׁ
put their thoughts into words

אֹל ַע ִלׁשְְְ ֵאינֹו יֹוֵדֽ ׁשֶ וְְ
ַתח לֹו  ַאּתְְְ ּפְְ

ֱאַמר ּנֶ  ׁשֶ
ָך ִבנְְְ ּתָ לְְ דְְְ ִהּגַ וְְ   

ּיֹום ַההּוא ֵלאמֹר ּבַ   
ה יהוה ִלי ֲעבּור ֶזה ָעׂשָ ּבַ   

ִים׃ ָרֽ צְְְ ֵצאִתי ִמּמִ ּבְְ  

As for the

child who 
cannot put their 
thoughts into 
words,
you have to start the conversation, and tell 
them the story, as it says in the Torah:

“Tell your child on that day, because of 
this, God did this for me when I left 
Egypt!”

Tell the story of the 
Exodus in two 

minutes to a baby or very 
young child.

The daydream thoughts of a child 
who cannot put their thoughts into 

words...
“Hmm... What is...? Wait, what? But... What 
about...? I am hungry, when do we eat?!”

Why don’t we wait 
until this child is ready 

to ask?

4041

 Text
The words אֹל ֵאינֹו יֹוֵדַע ִלְשׁ -the child who can) ְוֶשׁ

not put their thoughts into words) are colored bright 
orange to anchor them to the shirt of the child who 
cannot put their thoughts into words in the illus-
tration. The words ַתח לֹו  you have to start the) ַאְתּ ְפּ
conversation) are colored yellow to anchor them to 
the Question.

A brief note on the way the words אֹל ֵאינֹו יֹוֵדַע ִלְשׁ  ְוֶשׁ
have been translated: most English translations have 
used the traditional translation of the child who does 
not know how to ask. We have chosen to translate 
this as the child who cannot put their thoughts into 
words, to make the translation as inclusive as pos-
sible. The difference is subtle and perhaps easy to 
miss, but sometimes there are children/people who 
are capable of complex thought, but struggle with 
language. This child is not necessarily developmen-
tally unable to think or comprehend or engage, but 
may just have difficulty expressing themselves. 

 Illustration
This illustration is an element of the previous 

illustration found on page 32 of the haggada when we 
first met the Four Children in the Russian babushka 
doll. Refer to the Illustration section on page 24 of 
this guide for interpretation of the illustration.

 Experience
This Experience activity asks you to step into 

the shoes of this child, and imagine how one would 
explain the story to a baby or a very young child. 

 Reflection
This Reflection expresses in words the 

daydream of a child who cannot put their thoughts 
into words – what they are probably thinking 
at this moment in the Seder if they were sitting 
next to you at your Seder table. Here we take the 
approach that this child is a baby. Although the 
translation used in this haggada suggests this is a 
child who cannot put their thoughts into words 
even though they may be able to have complex 
thoughts, if this were the case, then their thoughts 
would be the same as one of the other children 
(and only their external language different). 
Because of this we have presented their thoughts 
as a baby/toddler, in order to differentiate this 
child from the others. 

 Question
Education begins as early as a child can begin 

to comprehend and learn. We give young children 
the foundation on which to base their future com-
plex thoughts as early as possible. 
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ָךְ :43–42 ִבנְְְ ּתָ לְְ דְְְ ִהּגַ Tell your child – וְְ

ָך ִבנְְְ ּתָ לְְ דְְְ ִהּגַ וְְ
 ָיכֹול ֵמרֹאׁש ֽחֶֹדׁש

ּיֹום ַההּוא. מּוד לֹוַמר: ּבַ לְְְ  ּתַ
עֹוד יֹום ּיֹום ַההּוא ָיכֹול ִמּבְְ  ִאי ּבַ

ֲעבּור ֶזה. מּוד לֹוַמר: ּבַ לְְְ  ּתַ
י ּתִ רְְְ ֲעבּור ֶזה לֹא ָאַמֽ  ּבַ

ָפֶנֽיָך. ִחים לְְ ה ּוָמרֹור ֻמּנָ ֵּיׁש ַמּצָ ָעה ׁשֶ ׁשָ א ּבְְ ֶאּלָ

“Tell your child”
Now from this you might have thought we can have 
the Seder anytime after the beginning of the month 
of Nisan.
So the Torah adds the words “on that day.”
But that phrase might mean you can start the Seder 
while there is still daylight...
So the Torah also adds, “Because of this (God did 
this for me when I left Egypt).”

“Because of this” must mean only at the time when 
the matza and maror are set out in front of you.

Take a moment to smell the matza 
and the maror. What message can 

you absorb from them using just your 
sense of smell?

“Tell the story while you are doing 
the deed, because values are 

caught not taught. They are 
communicated by what we do more than 
by what we say.”

 Rabbi Jonathan Sacks
Why isn’t it enough to 
tell the children the story 

of Pesah. in the weeks before 
as preparation for Pesah.?
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 Text
The words ָך ִבנְְְ ּתָ לְְ דְְְ ִהּגַ -are col (tell your child) וְְ

ored blue to anchor them to the same words in the 
illustration. The words ִחים ה ּוָמרֹור ֻמָנּ ֵּיׁש ַמָצּ ָעה ֶשׁ ָשׁ א ְבּ  ֶאָלּ
 only at the time when the matza and maror are) ְלָפֶניָך
set out in front of you) are colored green to anchor 
them to the Reflection.

 Illustration
The illustration shows the transmission (and 

acceptance) of our heritage. The mother and father 
are passing on the Jewish heritage, which is repre-
sented by the ribbons of blue colors that express 
movement, as well as by the words ָך ִבנְְְ ּתָ לְְ דְְְ ִהּגַ  tell) וְְ
your child). The ribbons of blue colors show con-
tinuity from previous generations as it spreads out 
into the background of the picture. This Jewish 
heritage is accepted by their daughter with love 
and excitement.

 Experience
The text of the haggada here explains that 

the celebration and commemoration of the Exodus 

must take place on the very same date that it took 
place, at the time when we eat matza and maror 
(which have to be eaten on the same date so we can 
re-experience these events). This Experience activity 
asks you to experience the presence of these foods 
with your sense of smell (rather than taste which you 
will do later in the evening) and include this sense 
in your experience of the evening. 

 Reflection
This quote from Rabbi Jonathan Sacks 

comes from his haggada (The Jonathan Sacks Hag-
gada), and helps us understand why actions and 
experiences are central to the Seder night. This is 
because values are “caught” and communicated by 
actions rather than words.

 Question
The story has to be re-experienced, on the 

very night it happened in history. The date we tell the 
story is important because if it is the very same date 
when the original event happened, then this helps 
us to connect and re-experience the story. 
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ֵדי ֲעבֹוָדה ָזָרה ָהיּו ֲאבֹוֵתינּו :45–44 ה עֹובְְ ִחָלּ  In the beginning – ִמְתּ
of our history our ancestors worshipped idols

ה ִחּלָ ִמּתְְ
ינּו ֵדי ֲעבֹוָדה ָזָרה ָהיּו ֲאבֹוֵתֽ עֹובְְ

ו ׁשָ ַעכְְְ וְְ
ֱאַמר ּנֶ קֹום ַלֲעבֹוָדתֹו, ׁשֶ נּו ַהּמָ ָבֽ  ֵקרְְ

ל־ָהָעם  ַע ֶאל־ּכָָ ֽ הֹוׁשֻ אֶמר יְְ  ַוּיֹֽ
ָרֵאל  ּכֹה־ָאַמר יהוה ֱאלֵֹהי ִיׂשְְְ

בּו ֲאבֹוֵתיֶכם ֵמעֹוָלם ָהר ָיׁשְְ ֶבר ַהּנָ ֵעֽ  ּבְְ
ָרָהם ַוֲאִבי ָנחֹור  ַרח ֲאִבי ַאבְְְ ֽ  ּתֶ

דּו ֱאלִֹהים ֲאֵחִרים׃  ַוַּיַעבְְְ
ָהר ֶבר ַהּנָ ָרָהם ֵמֵעֽ ח ֶאת־ֲאִביֶכם ֶאת־ַאבְְְ  ָוֶאּקַ

ָנַֽען ֶרץ ּכְְ ל־־ֶאֽ כָָ  ָואֹוֵלךְְְ אֹתֹו ּבְְ
ָחק׃ ן־לֹו ֶאת־ִיצְְְ עֹו, ָוֶאּתֶ ּבֶ ֶאת־ַזרְְְ  ָוַארְְְ

ו ֶאת־ֵעׂשָ ָחק ֶאת־ַיֲעקֹב וְְ ִיצְְְ ן לְְ  ָוֶאּתֵ
ת אֹותֹו ׁשֶ ִעיר ָלֶרֽ ו ֶאת־ַהר ׂשֵ ֵעׂשָ ן לְְ ָוֶאּתֵ

ִים׃ ָרֽ דּו ִמצְְְ ַיֲעקֹב ּוָבָניו ָירְְ וְְ

In the beginning
of our history, our ancestors worshiped idols.

But now,
Hashem has brought us near to Him so we 
can serve Him.
As it says in the Torah:
“Yehoshua told all the people, ‘This is what 
Hashem the God of Israel says:
Your ancestors had always lived on the other 
side of the river –
Teraĥ the father of Avraham and Naĥor – and 
they served other gods.
But I took your forefather Avraham from 
the other side of the river, and I led him 
all the way across the land of Canaan, and 
I increased his descendants, and gave him 
Yitzĥak.
And I gave Yitzĥak, Yaakov, and Esav. And I 
gave Esav Mount Seir as an inheritance.

WHILE YAAKOV AND HIS 
CHILDREN WENT DOWN 
TO EGYPT.’”

Go around your Seder table and ask each 
participant where they were born, where they grew 

up, and how far they have come from that place today.

Look how far we have come!
How far have we come?

How far have you come?

When do you think Jewish 
history really began?

4445

 Text
The words ַוַּיַעְבדּו ָנחֹור,  ַוֲאִבי  ַאְבָרָהם  ֲאִבי  ַרח   ֶתּ

ֲאֵחִרים  Teraĥ the father of Avraham and) ֱאלִֹהים 
Naĥor – and they served other gods) are colored 
a stone color to anchor them to the idol portrayed 
in the illustration. The words ֶאת־ֲאִביֶכם ֶאת־ ח  ָוֶאַקּ
ָהר -but I took your forefather Avra) ַאְבָרָהם ֵמֵעֶבר ַהָנּ
ham from the other side of the river) are colored 
gold to anchor them to Avraham’s cloak in the 
illustration.

 Illustration
This illustration is a portrayal of the famous 

midrash that tells the story of a young Avraham 
who was asked by his father Teraĥ to look after his 
idol shop while he went out. Avraham smashed 
all the idols, except for the largest one. He placed 
a food offering in front of the remaining idol as 
well as the hammer he had used. When his father 
returned, he told him that a woman came to pres-
ent the food offering to the idols, and they began 
to fight over it and the largest idol defeated all the 
other idols. When Teraĥ protested that they were 
made of mere clay and wood and couldn’t possi-
bly destroy each other, Avraham replied, “Exactly!” 
This connects to the text of the haggada, which 
refers to Avraham’s father Teraĥ as originally an 
idolater. 

 Experience
This Experience activity asks us to relate to 

Avraham’s journey in a personal way. At least some 
of the people around your Seder table will be able 
to share that they do not live in the country of their 
birth, and will be able to share their own journey. 

 Reflection
Look how far we have come – as a peo-

ple – historically as well as geographically. We orig-
inated in Mesopotamia, from one man, who later 
became a family, a tribe, and then eventually a nation, 
of which we are descendants some four thousand 
years later. The Reflection also asks how far you have 
come from your earlier years – both geographically, 
as well as emotionally and religiously. 

 Question
The haggada gives two answers as to when 

Jewish history began. The first is here, with Avraham, 
the first Jew. Alternatively, as a nation, Jewish history 
begins later with the Children of Israel. The Jewish 
people became a nation through their experiences and 
time spent enslaved in Egypt. It is unclear at what spe-
cific time we can say they became a nation, but they 
certainly were a nation by the time they left Egypt and 
consequently entered the covenant with God at Sinai. 
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ָרֵאל :47–46 ִיְשׂ רּוְך ׁשֹוֵמר ַהְבָטָחתֹו לְְ  Blessed is He – ָבּ
who has kept His promise to Israel

ָרֵאל ִיׂשְְְ ָטָחתֹו לְְ רּוךְְְ ׁשֹוֵמר ַהבְְְ ּבָ
רּוךְְְ הּוא  ּבָ

ץ ב ֶאת ַהּקֵ ַ רּוךְְְ הּוא ִחׁשּ דֹוׁש ּבָ ַהּקָ  ׁשֶ

ינּו  ָרָהם ָאִבֽ ַאבְְְ ָאַמר לְְ ָמה ׁשֶ  ַלֲעׂשֹות ּכְְ

ָתִרים ין ַהּבְְ ִרית ּבֵ בְְְ  ּבִ

ֱאַמר ּנֶ  ׁשֶ

ֲעָך  ֶיה ַזרְְְ י־ֵגר ִיהְְְ ַדע ּכִ ַע ּתֵ ָרם ָידֹֽ ַאבְְְ אֶמר לְְ ַוּיֹֽ

ֶרץ לֹא ָלֶהם ֶאֽ  ּבְְ

ִעּנּו אָֹתם  ַוֲעָבדּום וְְ

ָנה׃ ע ֵמאֹות ׁשָ ּבַ  ַארְְְ

ִכי ן ָאנֹֽ דּו ּדָ ר ַיֲעבֹֽ ַגם ֶאת־ַהּגֹוי ֲאׁשֶ וְְ

דֹול׃ ֻכׁש ּגָ רְְְ אּו ּבִ ַאֲחֵרי־ֵכן ֵיצְְ וְְ

Blessed is He who has kept 
His promise to Israel.
He is blessed.
For the Holy One predetermined the end 
of the slavery and fulfilled the promise He 
made to our father Avraham during the 
Covenant between the Pieces.
As it says in the Torah:
“He told Avraham: ‘You need to know that 
your descendants will be strangers living 
in a foreign land, and there they will be 
enslaved and oppressed for four hundred 
years.
But I will judge that nation that will enslave 
them,

AND THEN THEY WILL LEAVE 
THERE WITH GREAT WEALTH.’”

Make a promise to everyone 
sitting at the table.

How easy is it to make a promise?
How easy is it it to keep a promise?!

“Rabbi Abba said: There is no clearer sign of Mashiah. 
than when this verse (Yeh. ezkel 36:8) is fulfilled: 

‘Mountains of Israel will give forth their fruit to My people 
Israel’” (Sanhedrin 98a). This is happening today! Our Jewish 
brothers came to the land and built cities, villages, gardens, 
and orchards. They transformed great expanses of disease-
infested swamps into fertile lush fields. They sacrificed 
themselves to build the land. This must be the work of Hashem 
and a sign that our salvation is soon to come! This is without 
doubt the beginning of redemption!

Rabbi Yissachar Shlomo Teichtal, 
Eim HaBanim Semeichah (1943), p. 183

At what 
point do 

you think 
God had 
fulfilled His 
promise to 
Israel?
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 Text
The words ָרֵאל ְלִיְשׂ ַהְבָטָחתֹו  ׁשֹוֵמר  רּוְך   Blessed) ָבּ

is He who has kept His promise to Israel) are col-
ored orange to anchor them to the Experience. The 
words דֹול ָגּ ְרֻכׁש  ִבּ ֵיְצאּו   and then they will) ְוַאֲחֵרי־ֵכן 
leave there with great wealth) are colored blue to 
anchor them to the blue of the flag of Israel/the path 
in the illustration.

 Illustration
The path in the wilderness that led from Egypt 

toward the national destiny of the Jewish people, 
slowly becomes the blue stripes of the modern flag 
of the State of Israel. The text of the haggada here 
refers to God fulfilling His promise of redemption 
to the Jewish people. The illustration makes a clear 
and strong connection between the promise of 
this redemption and God’s promise for our future 
redemption, which many believe has begun to be 
fulfilled in the modern era through the State of Israel. 
Perhaps the “great wealth” the Israelites left with was 
not material wealth, but spiritual wealth that will lead 
to the final redemption.

 Experience
This Experience activity asks us to expe-

rience the ease with which promises can be made, 
despite sometimes being hard to fulfill. But we 
know that when God makes a promise, it is always 
kept.

 Reflection
The book Eim HaBanim Semeichah was 

written by Rabbi Yissachar Shlomo Teichtal, and 
published in 1943 in Budapest, Hungary. Rabbi 
Teichtal grew up as a staunch anti-Zionist Hasid 
of the Munkatsher Rebbe. However, during the 
Holocaust, Rabbi Teichtal changed his position, 
and wrote a passionate argument for supporting 
Zionism and argued that the true redemption can 
only come if the Jewish people unite and rebuild 
the Land of Israel. He was later killed on a Nazi 
transport from Auschwitz to Germany in 1945. In 
this quote, he suggests that the achievements of 
modern Zionism in the Land of Israel were a clear 
sign that the messianic redemption had begun. 
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 Question
This question asks you to consider at what 

point in the historical process of the Exodus was 
God’s promise to the Patriarchs fulfilled. Was this 
the ending of the slavery? Or actually leaving the 

geographic location of Egypt? Or maybe leading the 
Israelites to Sinai to receive the Torah? Or perhaps 
guiding them safely to the Promised Land? This line 
of thought is reminiscent of the Dayeinu poem found 
on pages 80–87 of the haggada.
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ָעְמָדה :49–48 ִהיא ֶשׁ And it is that – וְְ

ִהיא וְְ
נּו ָלֽ ינּו וְְ ָדה ַלֲאבֹוֵתֽ ָעמְְ  ׁשֶ

נּו ַכּלֹוֵתֽ ינּו לְְ ָבד ָעַמד ָעֵלֽ לְְְ ּלֹא ֶאָחד ּבִ  ׁשֶ

נּו ַכּלֹוֵתֽ ינּו לְְ ִדים ָעֵלֽ ל ּדֹור ָודֹור עֹומְְ כָָ ּבְְ א ׁשֶ ֶאּלָ

נּו ִמָּיָדם יֵלֽ רּוךְְְ הּוא ַמּצִ דֹוׁש ּבָ ַהּקָ וְְ

And it is that
promise that has protected our ancestors, and us.

Because there was not only one person in history who rose up 
against us and tried to destroy us.

Indeed, in every generation, there are people who try to destroy us.

BUT THE HOLY ONE SAVES US EVERY TIME 
 FROM THEIR HANDS.

Cover the matzot and raise the cup of wine or grape juice.

Ask the people at your Seder if they 
have experienced anti-Semitism in 

their lifetime and if they would like to share.

If the statistics are right, the Jews constitute but one 
percent of the human race. It suggests a nebulous dim 

puff of star dust lost in the blaze of the Milky Way.

Properly the Jew ought hardly to be heard of; but he is heard 
of, has always been heard of. He is as prominent on the 
planet as any other people, and his commercial importance 
is extravagantly out of proportion to the smallness of his bulk.

His contributions to the world’s list of great names in literature, 
science, art, music, finance, medicine, and abstruse learning are 
also away out of proportion to the weakness of his numbers. 
He has made a marvelous fight in this world, in all the ages; 
and has done it with his hands tied behind him. He could be 
vain of himself, and be excused for it.

The Egyptian, the Babylonian, and the Persian rose, filled 
the planet with sound and splendor, then faded to dream-
stuff and passed away; the Greek and the Roman followed, 
and made a vast noise, and they are gone; other peoples 
have sprung up and held their torch high for a time, but it 
burned out, and they sit in twilight now, or have vanished. 
The Jew saw them all, beat them all, and is now what he 
always was, exhibiting no decadence, no infirmities of age, no 
weakening of his parts, no slowing of his energies, no dulling of 
his alert and aggressive mind.

All things are mortal but the Jew; all other forces pass, but he 
remains. What is the secret of his immortality?

Mark Twain, Concerning the Jews, 
Harper’s Magazine, June 1899

What is the 
secret of 

Jewish survival?

4849

 Text
The words ָעְמָדה ַלֲאבֹוֵתינּו ְוָלנּו  and it is that) ְוִהיא ֶשׁ

promise that has protected our ancestors, and us) are 
colored blue to anchor them to the blue of the cover 
of the Sefer Torah in the illustration. 

 Illustration
The illustration is an expression of the eternal 

faith of the Jewish people throughout their history. 
This faith is founded in the ancient promise and 
covenant from God that He will protect His people 
and renew the covenant and return the people to the 
safety of their land. The promise, referred to in the 
haggada’s text, is found in the Sefer Torah the man in 
the illustration grips tightly. The Jewish family here 
is literally holding on tight to their faith. The eternal 
light (Ner Tamid) that burned in the Beit HaMik-
dash, and in many synagogues around the world, is 
portrayed in the candle burning behind the family, 
lighting the way during the darkest times of Jewish 
history. The melting wax from this everlasting candle 
literally forms the path these Jews walk on, toward 
their ultimate redemption. 

 Instruction
The matzot are covered, perhaps because 

this text refers to a promise of redemption that 
extends beyond the Exodus story. The cup of wine 
or grape juice is raised, perhaps as a sign of the legal 

importance of the covenant in which God promised 
to protect us from all adversaries in every generation.

 Experience
Anti-Semitism is a recurring theme 

throughout Jewish history, including our own gen-
eration. This Experience asks you to reflect on that 
in a personal way. Despite the anti-Semitism we are 
experiencing first hand, we still live, and thrive, and 
flourish. We are a living testament to the fulfillment 
of the promise mentioned on this page. 

 Reflection
This famous essay, penned by Mark Twain 

in 1899, reflects on the powerful nations who have 
tried to destroy the Jewish people and failed. Each 
of these nations in turn has become extinct, but the 
Jews remain, seemingly immortal. He wrote this 
almost half a century before the Nazis’ attempt to 
destroy the Jewish people. And again, we outlived 
our oppressors. What is the secret of Jewish immor-
tality Mark Twain asks? The haggada has an answer. 

 Question
This is Mark Twain’s question (see the Reflec-

tion). Many answers have been suggested, each with 
its own validity. The haggada has its own answer – the 
promise God made in His covenant with His people. 
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Go and learn – ֵצא ּוְלַמד :51–50

ַמד   ֵצא ּולְְְ
י ׁש ָלָבן ָהֲאַרּמִ ּקֵ  ַמה ּבִ
ינּו ַיֲעקֹב ָאִבֽ  ַלֲעׂשֹות לְְ

עֹה לֹא ָגַזר רְְְ ּפַ  ׁשֶ
ָכִרים א ַעל ַהּזְְ ּלָ  ֶאֽ

ׁש ַלֲעקֹר ֶאת ַהּכֹל ּקֵ ָלָבן ּבִ וְְ

ֱאַמר ּנֶ ׁשֶ
י אֵֹבד ָאִבי ֲאַרּמִ   

ָמה יְְְ ַרֽ ֶרד ִמצְְְ ַוּיֵֽ   

ָעט ֵתי מְְ מְְְ ם ּבִ ר ׁשָ ַוָּיֽגָָ   

דֹול ָעצּום ָוָרב גֹוי ּגָ ם לְְ ִהי־ׁשָ ַויְְְ  

Go and learn
the verses in the Torah that tell us 
about what Lavan the Aramean tried 
to do to our father Yaakov. Pharaoh 
commanded that only the boys be 
killed, but Lavan tried to destroy 
everything!

As the Torah says:

  “An Aramean tried to destroy my father

 so he went down to Egypt,  
and stayed there, few in number  
at the beginning, but then became  
a nation, large, strong and great.”

Over the next twenty-two pages the story 
of the Israelites in Egypt is told. Together 

with the other children at your Seder, act out the 
story for the adults around the table.

The Story of the Jewish People... Hashem spoke 
to Avraham and told him to leave his birthplace 

and journey to the Promised Land. He promised him he 
would have a son, Yitzh. ak, and their descendants would 
become a great nation. Yitzh. ak had twin sons called 
Esav and Yaakov. Yaakov tricked Yitzh. ak into giving 
him the blessing of the firstborn instead of his older 
brother Esav, and this made Esav mad. So Yaakov ran 
away to Aram to stay with his uncle Lavan. He built a 
large family there and after some years decided it was 
time to return to the Land of Israel (he felt that if he 
stayed with Lavan any longer 
his destiny as a forefather of 
the future Jewish people 
could be under threat). On 
his way back to Israel 
Hashem changed his name 
from Yaakov to Yisrael, and 
his descendants became 
known as the People of 
Israel (Yisrael).

What was so 
bad about 

Lavan?

Put the cup of wine or grape juice down 
and uncover the matzot.

5051

 Text
The words ְמֵתי ם ִבּ י אֵֹבד ָאִבי, ַוֵּיֶרד ִמְצַרְיָמה ַוָּיָגר ָשׁ  ֲאַרִמּ

ָוָרב ָעצּום  דֹול  ָגּ ְלגֹוי  ם  ָשׁ ַוְיִהי   an Aramean tried to) ְמָעט, 
destroy my father so he went down to Egypt, and 
stayed there, few in number at the beginning, but 
then became a nation, large, strong and great) are 
colored green to anchor them to the illustration. 
These are the verses quoted by the haggada to tell 
the story of the Exodus, which is also related as a 
story in the Reflection.

 Illustration
The illustration is of Yaakov, making his journey 

to Egypt to be reunited with his son Yosef, who was 
now the viceroy of Egypt. Yaakov was accompanied 
by his extended family of seventy people, and this 
moment in history signifies the beginning of the 
Jewish story in Egypt. 

 Instruction
Back to the main proceedings of the eve-

ning – the telling of the Exodus narrative. So we 
return our glasses of wine or grape juice and uncover 
the matzot.

 Experience
Over the next twenty-two pages the hag-

gada will use verses from the Torah to tell the story 
of the Exodus. This narrative will also be presented 
in an easier-to-read story form in the Reflection on 
each of those pages. Using either the verses, or the 
Reflections, the children at the Seder should prepare 
a play for the entertainment (and education) of the 
adults at the table. Bonus points awarded for the use 
of props and costumes. 

 Reflection
On pages 50–69 of the haggada, the story 

of the Exodus will be told. The haggada text will 
use verses from the Torah, and the story will also 
be told in an easier-to-read story form in the Reflec-
tion sections. For the children (or adults) that find 
the haggada text difficult to follow, the text found 
in the Reflection sections can be read instead. This 
could be read privately, parallel to the haggada text 
that is read aloud, or it could be read aloud at the 
table instead or in addition to the text of the haggada. 
The story can also be acted out (see the Experience 
section on this page).



Parent-Educator Companion | 37 

 Question
This question has always troubled the com-

mentators. In fact, this is a very strange passage to 
begin the story with in the first place. The plain sense 
of the words Arami oved avi is: “My father was a 
wandering Aramean” (meaning Avraham, according 
to Rashbam; or Yaakov, according to Ibn Ezra and 
Sforno). The interpretation of the haggada – “An 
Aramean tried to destroy my father” – is not the 
plain sense. There is no clear evidence in the Torah 
that Lavan did try to destroy Yaakov.

Rabbi Z. H. Ferber (paraphrased by Rabbi Jonathan 
Sacks in his haggada) offered the following explana-
tion: Pharaoh and his people afflicted the Israelites, 
but “the more they were oppressed, the more they 

multiplied and spread” (Ex. 1:12). Lavan did not 
afflict Yaakov. To the contrary, while he was with 
Lavan, Yaakov grew rich. The danger was that he 
would remain with Lavan and forget who he was. 
So it has been throughout Jewish history. The more 
Jews suffered, the more they prayed, studied, and 
kept the commands. The paradox is that the danger 
to Jewish continuity has been not slavery and suffer-
ing, but affluence and freedom. Interpreted this way 
the passage contains a powerful message: Do not 
think that the story of Pesaĥ ends with the Exodus. 
It only begins there. It is one thing to believe in God 
when you need His help. It is another when you have 
already received it. Affluence, no less than slavery, 
can make us forget who we are and why.
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So he went down to Egypt – ַוֵּיֶרד ִמְצַרְיָמה :53–52

ָמה יְְְ ַרֽ ֶרד ִמצְְְ ַוּיֵֽ

ּבּור י ַהּדִ ָאנּוס ַעל ּפִ  

ם ר ׁשָ ַוָּיֽגָָ

ינּו ּלֹא ָיַרד ַיֲעקֹב ָאִבֽ ד ׁשֶ ַלּמֵ מְְ   

ם א ָלגּור ׁשָ ִים, ֶאּלָ ַרֽ ִמצְְְ ַע ּבְְ ּקֵֽ ּתַ ִהׁשְְְ לְְ   
ֱאַמר ּנֶ ׁשֶ   

ֹעה רְְְ רּו ֶאל־ּפַ ַוּיֹאמְְ   

אנּו ֽ ֶרץ ּבָ ָאֽ ָלגּור ּבָ   

יָך ר ַלֲעָבֶדֽ ֶעה ַלּצֹאן ֲאׁשֶ י־ֵאין ִמרְְְ ּכִ   

ָנַֽען ֶרץ ּכְְ ֶאֽ י־ָכֵבד ָהָרָעב ּבְְ ּכִ   

ן: ֹׁשֶ ֶרץ ּגֽ ֶאֽ יָך ּבְְ בּו־ָנא ֲעָבֶדֽ ה ֵיׁשְְ ַעּתָ וְְ  

ָעט ֵתי מְְ מְְְ ּבִ

ֱאַמר ּנֶ ָמה ׁשֶ ּכְְ   

ָמה יְְְ ָרֽ יָך ִמצְְְ דּו ֲאבֶֹתֽ ִעים ֶנֶֽפׁש ָירְְ בְְְ ׁשִ ּבְְ   
יָך ָך יהוה ֱאלֶֹהֽ מְְ ה ׂשָ ַעּתָ וְְ   

ִים ָלרֹב׃ ַמֽ ָ ֵבי ַהׁשּ כֹוכְְ ּכְְ  

“So he went down to Egypt”

He had no choice because Hashem had 
decreed it.

“And stayed there”

From this verse we learn he went down 
temporarily, and not to become Egyptian. 
As the Torah says: “They said to Pharaoh, 
we have come to stay in the land, because 
there is no grazing back home for our flocks 
to eat, because the famine is deep in the 
land of Canaan, so please would you let us 
your servants settle in the land of Goshen?”

“Few in number at the beginning”

As the Torah says: “Your ancestors were 
only seventy people when they went down 
to Egypt, and now Hashem has made you as 
many as the stars in the sky!”

Yaakov had a special relationship with his son Yosef and 
his other eleven sons were jealous. They sold him to traders 

who were on their way to Egypt, and told Yaakov he had been 
killed by a wild animal. Yosef became very successful in Egypt and 
ultimately became the second most powerful man there next to 
Pharaoh himself. There was a terrible famine that gripped all the 
surrounding countries including Israel, but because of Yosef’s smart 
planning, Egypt had plenty of food. The brothers were forced to 
go to Egypt to buy food, and when Yosef saw them he revealed 
himself and told them to fetch their father, Yaakov. Yaakov and 
his family, numbering seventy souls, moved to the part of Egypt 
called Goshen.

What do you 
think is the most 

important message 
of the Yosef story?

5253

 Text
The words י ֵאין אנּו, ִכּ ָאֶרץ ָבּ ְרעֹה, ָלגּור ָבּ  ַוּיֹאְמרּו ֶאל־ַפּ

ה ָנַען, ְוַעָתּ ֶאֶרץ ְכּ י ָכֵבד ָהָרָעב ְבּ ר ַלֲעָבֶדיָך, ִכּ  ִמְרֶעה ַלּצֹאן ֲאֶשׁ
ּגֶֹשן ֶאֶרץ  ְבּ ֲעָבֶדיָך  בּו־ָנא   They said to Pharaoh, we) ֵיְשׁ
have come to stay in the land, because there is no 
grazing back home for our flocks to eat, because 
the famine is deep in the land of Canaan, so please 
would you let us your servants settle in the land of 
Goshen?”) are colored orange to anchor them to 
the illustration. These are the verses quoted by the 
haggada to tell the story of the Exodus, which is 
also related as a story in the Reflection.

 Illustration
The illustration is of the sons of Yaakov plead-

ing their case before the viceroy of Egypt (who is 
in fact unbeknownst to them their brother Yosef ). 

 Reflection
On pages 50–69 of the haggada, the story 

of the Exodus will be told. Refer to the Reflection 
on page 36 of this guide for options on how to read 
these pages or act out the story.

 Question
There are many values and messages con-

tained in what is the longest single narrative in the 
Torah (spread over several chapters and parashot). 
These include divine providence, sibling love/rivalry, 
faith, and destiny. 
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ם ְלגֹוי :55–54 But then became a nation – ַוְיִהי ָשׁ

גֹוי ם לְְ ִהי־ׁשָ ַויְְְ

ם ֻצָּיִנים ׁשָ ָרֵאל מְְ ָהיּו ִיׂשְְְ ד ׁשֶ ַלּמֵ מְְ  

דֹול ָעצּום ּגָ

ֱאַמר ּנֶ ָמה ׁשֶ ּכְְ   
צּו  רְְ רּו ַוִּיׁשְְְ ָרֵאל ּפָ ֵני ִיׂשְְְ ּובְְְ   

אֹד אֹד מְְ מְְְ מּו ּבִ ּבּו ַוַּיַעצְְְ ַוִּירְְְ   
ֶרץ אָֹתם׃ ֵלא ָהָאֽ ּמָ ַוּתִ  

ָוָרב
ֱאַמר ּנֶ ָמה ׁשֶ ּכְְ   

יךְְְ ַתּתִ ֶדה נְְ ֶצַֽמח ַהּשָׂ ָבָבה ּכְְ רְְ   
ֲעִדי ֲעָדִיים ֽבִֹאי ּבַ ִלי, ַוּתָ ּדְְ גְְְ י ַוּתִ ּבִ רְְְ ַוּתִ   

ָיה׃ ֶערְְְ ַאּתְְְ ֵערֹם וְְ ַח, וְְ ֽ ָעֵרךְְְ ִצּמֵ נּו ּוׂשְְְ ִים ָנכֹֽ ַדֽ ׁשָ  

ִיךְְְ ָדָמֽ ֶסת ּבְְ ּבֹוֶסֽ ֵאךְְְ ִמתְְְ ִיךְְְ ָוֶארְְְ ָוֶאֱעבֹר ָעַלֽ   

ִיךְְְ ֲחִיי׃ ָדַמֽ ַמר ָלךְְְ ּבְְ ִיךְְְ ֲחִיי ָואֹֽ ָדַמֽ ַמר ָלךְְְ ּבְְ ָואֹֽ  

“But then became a nation”

From this verse we learn that Israel kept 
apart from the rest of society there.

“Large, strong”

As the Torah says: “And the Children of 
Israel had many children and became 
more and more numerous, and they 
filled the land.”

“And great”

As the Torah says: “I let you grow like 
wild plants, and you grew and grew 
up and became very beautiful, fully 
formed and your hair grew, but you 
were still bare.”

“
Some add:

And I passed by you
and saw you wallowing in your own 
blood
and I said to you, ‘In your blood, live!’
and I said, ‘In your blood, live!’”

Over the years, Yaakov’s family 
grew and grew until it became  

a nation. Yaakov and Yosef both died, 
as did the Pharaoh that knew and 
respected Yosef and his family. The new 
king did not know Yosef, or remember 
their relationship, and he did not show 
the same respect to Yosef’s people.

How do you think the story of 
Jewish history would be 

different if the new king 
remembered Yosef and respected 
the Jews in Egypt?

  Some add:        

5455

 Text
The words ִלי ְגְדּ י ַוִתּ ְרִבּ יְך, ַוִתּ ֶדה ְנַתִתּ ׂ ֶצַמח ַהָשּ   ְרָבָבה ְכּ

ְוַאְתּ ֵערֹם ְוֶעְרָיה ַח,  ָעֵרְך ִצֵמּ ַדִים ָנכֹנּו ּוְשׂ ֲעִדי ֲעָדִיים, ָשׁ בִֹאי ַבּ  ַוָתּ
(I let you grow like wild plants, and you grew and 
grew up and became very beautiful, fully formed and 
your hair grew, but you were still bare) are colored 
green to anchor them to the tree in the illustration. 
These are the verses quoted by the haggada to tell 
the story of the Exodus, which is also related as a 
story in the Reflection.

 Illustration
This tree, well rooted and fertile, represents the 

Israelites in Egypt. They became fully entrenched in 
Egyptian society and became prosperous. But, by the 
time they realized they were becoming enslaved, it 
was too late. The verses quoted in the haggada use 
vegetation and fertility as a metaphor. 

 Reflection
On pages 50–69 of the haggada, the story 

of the Exodus will be told. Refer to the Reflection 
on page 36 of this guide for options on how to read 
these pages or act out the story.

  Question
We can speculate that Jewish history would 

look very different indeed. Perhaps the Israelites 
would still be living in Egypt, and the chances 
are, there would be no Jewish people, as without 
a national identity they would have been assimi-
lated into mainstream society (and become Egyp-
tian – and ancient Egyptian society itself did not 
survive!) The haggada says this clearly, earlier on in 
the evening: רּוְך הּוא ֶאת ֲאבֹוֵתינּו דֹוׁש ָבּ  ְוִאּלּו לֹא הֹוִציא ַהָקּ
ְלַפְרעֹה ָהִיינּו  ִדים  ְעָבּ ְמֻשׁ ָבֵנינּו  ּוְבֵני  ּוָבֵנינּו  ָאנּו  ֲהֵרי  ְצַרִים,   ִמִמּ
ִמְצָרִים  if Hashem had not brought our ancestors) ְבּ
out of Egypt, then we, and our children, and our 
children’s children (and so on) would still be slaves 
to Pharaoh in Egypt). This helps us to relate to the 
narrative in a personal way. 
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ְצִרים ַוְיַעּנּונּו :57–56  And the Egyptians – ַוָּיֵרעּו אָֹתנּו ַהִמּ
were cruel to us and oppressed us 

ִרים צְְְ נּו ַהּמִ עּו אָֹתֽ  ַוָּיֵרֽ

ּונּו ַעּנֽ  ַויְְְ

ה׃ נּו ָעֵלֽינּו ֲעבָֹדה ָקׁשָ ַוִּיּתְְ

ִרים צְְְ נּו ַהּמִ עּו אָֹתֽ ַוָּיֵרֽ

ֱאַמר ּנֶ ָמה ׁשֶ ּכְְ   

ה ּבֶ ן־ִירְְְ ָמה לֹו ּפֶ ַחּכְְ תְְְ ָהָֽבה ּנִ   

ָחָמה אָנה ִמלְְְ ֶרֽ י־ִתקְְְ ָהָיה ּכִ וְְ   

ינּו ֵאֽ ם־הּוא ַעל־ׂשֹנְְ נֹוַסף ּגַ וְְ   

נּו ֽ ַחם־ּבָ ִנלְְְ וְְ   

ֶרץ׃ ָעָלה ִמן־ָהָאֽ וְְ  

ּונּו ַעּנֽ ַויְְְ

ֱאַמר ּנֶ ָמה ׁשֶ ּכְְ   

ים ֵרי ִמּסִ ימּו ָעָליו ׂשָ ֽ ַוָּיׂשִ   
לָֹתם ִסבְְְ ַען ַעּנֹתֹו ּבְְ ַמֽ לְְ   

עֹה ַפרְְְ נֹות לְְ ּכְְ ַוִּיֶֽבן ָעֵרי ִמסְְְ   
ֵסס׃ ֶאת־ַרַעמְְְ תֹם וְְ ֶאת־ּפִ  

ה נּו ָעֵלֽינּו ֲעבָֹדה ָקׁשָ ַוִּיּתְְ

ֱאַמר ּנֶ ָמה ׁשֶ ּכְְ   

׃ ֶרךְְְ ָפֽ ָרֵאל ּבְְ ֵני ִיׂשְְְ ִים ֶאת־ּבְְ ַרֽ דּו ִמצְְְ ַוַּיֲעִבֽ  

“AND THE EGYPTIANS 
WERE CRUEL TO US AND 
OPRESSED US AND GAVE US 
BACKBREAKING LABOR”

“And the Egyptians 
were cruel to us”

As it says in the Torah: “Let’s be smart 
with this people or they will grow so 
great they will join our enemies and 
fight against us, and then leave the 
land.”

“And opressed us”

As it says in the Torah: “They placed 
slave masters to oppress us, and forced 
us to build the storage cities Pitom and 
Raamses.”

“And gave us backbreaking 
labor”

As it says in the Torah: 
“The Egyptians enslaved the Children 
of Israel with brutality.”

The new Pharaoh was threatened by the Jews in 
Egypt. He was worried there were so many of them 

that they might join Egypt’s enemies and fight against 
them in a war. So he decided to enslave the People of Israel, 
and force them to do backbreaking work, building the 
storage cities of Pitom and Raamses for Pharaoh. The slave 
masters made the lives of the Jews miserable.

Why do you 
think the 

new Pharaoh 
felt threatened 
by the Jews?

5657

 Text
The words ָעֵלינּו נּו  ַוִּיְתּ ַוְיַעּנּונּו,  ְצִרים  ַהִמּ אָֹתנּו   ַוָּיֵרעּו 

ה  and the Egyptians were cruel to us and) ֲעבָֹדה ָקָשׁ
oppressed us and gave us backbreaking labor) are 
colored yellow to anchor them to the illustration. 
These are the verses quoted by the haggada to tell 
the story of the Exodus, which is also related as a 
story in the Reflection.

 Illustration
In the illustration we see the Israelites having to 

collect their own straw, make their own bricks from 
cement, and then build structures from the bricks 
(see Ex. 5:6–9), all backbreaking physical labor.

 Reflection
On pages 50–69 of the haggada, the story 

of the Exodus will be told. Refer to the Reflection 
on page 36 of this guide for options on how to read 
these pages or act out the story.

 Question
We often feel threatened by people we don’t 

understand or have no intimate familiarity with. The 
old Pharaoh had a familiarity and understanding of 
Yaakov and his descendants, but the new Pharaoh 
did not. This meant it was easy to demonize them 
in his mind, and feel threatened by their numbers 
and their different culture and value system. When 
we take time to see and know people, we soon find 
out we have much more in common than that which 
separates us. Once we see that, it is easier to respect 
the differences too. 
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ְצַעק ֶאל־ה׳ :59–58  And we cried out to Hashem – ַוִנּ

ינּו ַעק ֶאל־יהוה ֱאלֵֹהי ֲאבֵֹתֽ צְְְ   ַוּנִ

ַמע יהוה ֶאת־ֹקֵלֽנּו  ַוִּיׁשְְְ

נּו  ֶאת־ֲעָמֵלֽ ֵיֽנּו וְְ נְְְ א ֶאת־עָָ  ַוַּירְְְ

ֶאת־ַלֲחֵצֽנּו׃ וְְ

ינּו ַעק ֶאל־יהוה ֱאלֵֹהי ֲאבֵֹתֽ צְְְ ַוּנִ

ֱאַמר ּנֶ ָמה ׁשֶ    ּכְְ

ים ָהֵהם ִהי ַבָּיִמים ָהַרּבִ  ַויְְְ

ִים ַרֽ ֶלךְְְ ִמצְְְ ת ֶמֽ  ַוָּיֽמָָ

ָרֵאל ִמן־ָהֲעבָֹדה ֵני־ִיׂשְְְ חּו בְְ  ַוֵּיָאנְְ

ָעֽקּו  ַוִּיזְְְ

ָעָתם ֶאל־ָהֱאלִֹהים  וְְְ ַעל ׁשַ ֽ ַוּתַ

ִמן־ָהֲעבָֹדה׃

“AND WE CRIED OUT TO HASHEM 
THE GOD OF OUR ANCESTORS, AND 
HASHEM HEARD OUR VOICES, AND 
SAW HOW WE WERE BEING OPRESSED, 
WERE BEING FORCED INTO BRUTAL 
LABOR , AND WERE BEING CRUSHED.”

“And we cried out to Hashem the God 
of our ancestors”

As it says in the Torah: “After a long time the 
king of Egypt died, and the Children of Israel 
let out a collective groan because of the terrible 
work, and they cried out, and their cry reached 
Hashem from their slavery.”

The slave masters made the lives of the 
Jews miserable. But the slave labor was 

not enough to prevent the Jews from growing 
and growing in number. So Pharaoh made a 
decree that all baby boys born to a Jewish 
woman must be thrown into the River Nile.

Why do you 
think the Jews 

kept growing in 
number despite 
their miserable lives?
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 Text
The words ְצַעק ֶאל־ה' ֱאלֵֹהי ֲאבֵֹתינּו  and we cried) ַוִנּ

out to Hashem the God of our ancestors) are colored 
orange to anchor them to the illustration. These are 
part of the verses quoted by the haggada to tell the 
story of the Exodus, which is also related as a story 
in the Reflection.

 Illustration
In  the illustration we  see the Israelites  crying 

out  to  Hashem  from  the  depths  of  their  despair 
because of the backbreaking labor.

 Reflection
On pages 50–69 of the haggada, the story 

of the Exodus will be told. Refer to the Reflection 
on page 36 of this guide for options on how to read 
these pages or act out the story.

 Question
The growing number of children was the ulti-

mate testament to their faith in the future. Despite 
the misery of their lives, they continued to bring 
children into the world because they had faith that 
Hashem would redeem them, and that their future 
would be better than their present – that their chil-
dren’s lives would not be as miserable as theirs had 
become. 
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נּו :61–60 ַמע ה' ֶאת קֵֹלֽ And Hashem heard our voices – ַוִּיְשׁ

נּו ַמע יהוה ֶאת־קֵֹלֽ ַוִּיׁשְְְ

ֱאַמר ּנֶ ָמה ׁשֶ    ּכְְ
ַמע ֱאלִֹהים ֶאת־ַנֲאָקָתם   ַוִּיׁשְְְ

ִריתֹו  ּכֹר ֱאלִֹהים ֶאת־ּבְְ  ַוִּיזְְְ

ֶאת־ַיֲעקֹב׃ ָחק וְְ ָרָהם ֶאת־ִיצְְְ ֶאת־ַאבְְְ

ֵיֽנּו נְְְ א ֶאת־עָָ ַוַּירְְְ

ֶרץ ֶרךְְְ ֶאֽ ֽ ִריׁשּות ּדֶ    זֹו ּפְְ
ֱאַמר ּנֶ ָמה ׁשֶ  ּכְְ

ַדע ֱאלִֹהים׃ ָרֵאל ַוּיֵֽ ֵני ִיׂשְְְ א ֱאלִֹהים ֶאת־ּבְְ ַוַּירְְְ

נּו ֶאת־ֲעָמֵלֽ וְְ

ִנים ּלּו ַהּבָ ֵאֽ   
ֱאַמר ּנֶ ָמה ׁשֶ ּכְְ   

הּו ִליֻכֽ ׁשְְְ ֽאָֹרה ּתַ ן ַהִּיּלֹוד, ַהיְְְ ל־ַהּבֵ ּכָָ   

ַחּיּון׃ ת ּתְְ ל־ַהּבַ כָָ וְְ  

ֶאת־ַלֲחֵצֽנּו וְְ

ַחק ֶזה ַהּדְְ   
ֱאַמר ּנֶ ָמה ׁשֶ ּכְְ   

ִים ַרֽ ר ִמצְְְ ַֽחץ ֲאׁשֶ יִתי ֶאת־ַהּלַ ַגם־ָרִאֽ וְְ   

לֲֹחִצים אָֹתם׃  

“And Hashem heard our 
voices”

As it says in the Torah: “And 
Hashem heard their groaning, and 
He remembered the covenant with 
Avraham, Yitzĥak, and Yaakov.”

“And saw how we were being 
opressed”

This is referring to the separation 
of husbands and wives, as it says in 
the Torah: “And Hashem saw the 
Children of Israel, and Hashem knew.”

“Were being forced into 
brutal labor”

This refers to the killing of baby boys, 
as it says in the Torah: “Throw every 
boy who is born into the river, and let 
the girls live.”

“and were being crushed”

This refers to the forced labor as it 
says in the Torah: “I have seen the 
slavery that Egypt forced on you.”

The Jews cried out to Hashem 
from the pain and misery of 

their lives. And Hashem heard their 
cries, and remembered the promises 
He had made to their ancestors. What were the 

promises Hashem 
made to our ancestors?
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 Text
The words ַמע ה' ֶאת קֵֹלנּו  and Hashem heard) ַוִּיְשׁ

our voices) are colored blue to anchor them to the 
blue of Aharon’s clothes in the illustration. These are 
part of the verses quoted by the haggada to tell the 
story of the Exodus, which is also related as a story 
in the Reflection.

 Illustration
In the illustration we see Moshe and his brother 

Aharon carrying out the mission that God charged 
them with – to confront Pharaoh and demand that 
he “Let My People Go!”

 Reflection
On pages 50–69 of the haggada, the story 

of the Exodus will be told. Refer to the Reflection 
on page 36 of this guide for options on how to read 
these pages or act out the story.

 Question
The promises Hashem made to our ances-

tors is that they would leave Egypt a free people, 
with great riches, and travel to the Promised Land 
where they would create a society based on the val-
ues of the Torah. 
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ְצַרִים :63–62 And Hashem rescued us from Egypt – ַוּיֹוִצֵאנּו ה' ִמּמִ

טּוָיה ַע נְְ רֹֽ ָיד ֲחָזָקה ּוִבזְְְ ִים ּבְְ ַרֽ צְְְ נּו יהוה ִמּמִ   ַוּיֹוִצֵאֽ

ִתים׃ מֹפְְ אֹתֹות ּובְְְ דֹל ּובְְְ מָֹרא ּגָ ּובְְְ

ִים ַרֽ צְְְ נּו יהוה ִמּמִ ַוּיֹוִצֵאֽ

ָאךְְְ ֵדי ַמלְְְ לֹא ַעל יְְ   
ָרף ֵדי ׂשָ לֹא ַעל יְְ וְְ   

יַח ִלֽ ֵדי ׁשָ לֹא ַעל יְְ וְְ   
מֹו ַעצְְְ בֹודֹו ּובְְְ כְְְ רּוךְְְ הּוא ּבִ דֹוׁש ּבָ א ַהּקָ ֶאּלָ  

ֱאַמר ּנֶ ׁשֶ   
ָלה ַהֶּזה יְְְ ֽ ּלַ ִים ּבַ ַרֽ ֶרץ־ִמצְְְ ֶאֽ י בְְ ּתִ ָעַברְְְ וְְ   

ִים ַרֽ ֶרץ ִמצְְְ ֶאֽ כֹור ּבְְ ל־ּבְְ יִתי כָָ ִהּכֵ וְְ   

ֵהָמה ַעד־ּבְְ ֵמָאָדם וְְ   

ָפִטים ה ׁשְְ ִים ֶאֱעׂשֶ ַרֽ ל־ֱאלֵֹהי ִמצְְְ כָָ ּובְְְ   

ֲאִני יהוה׃   
ָאךְְְ לֹא ַמלְְְ ֲאִני וְְ ִים  ַרֽ ֶרץ־ִמצְְְ ֶאֽ י בְְ ּתִ ָעַברְְְ וְְ   

ָרף לֹא ׂשָ ֲאִני וְְ כֹור  ל־ּבְְ יִתי כָָ ִהּכֵ וְְ   

ָפִטים ה ׁשְְ ִים ֶאֱעׂשֶ ַרֽ ל־ֱאלֵֹהי ִמצְְְ כָָ ּובְְְ   

יַח ִלֽ ָ לֹא ַהׁשּ ֲאִני וְְ     

לֹא ַאֵחר ֲאִני יהוה  ֲאִני הּוא וְְ  

“AND HASHEM RESCUED US 
FROM EGYPT WITH A STRONG 
HAND AND AN OUTSTRETCHED 
ARM, WITH AWESOME TERROR , 
WITH SIGNS AND WONDERS.”

“And Hashem rescued us 
from Egypt”
 Not through an angel, 
 or through a seraph, 
 or through another agent, 
 it was the Holy One, may He be 
blessed, in all His glory, Himself! As it 
says in the Torah: “I will sweep through 
Egypt on that night and I will kill every 
firstborn in Egypt, human and animal 
alike, and I will judge all the gods of 
Egypt: I am the Hashem!”

“I will sweep through Egypt” 
 I Myself and not an angel

“And I will kill every firstborn” 
 I Myself, not a seraph.

“And I will judge all the gods of Egypt” 
 I Myself and not another agent.

“I am Hashem!” 
 I am He and there is no other.

Moshe was a Jewish baby saved 
from Pharoah’s decree through 

the bravery of his mother, sister, and 
Pharaoh’s daughter, who raised him as 
her own son in the palace of Pharaoh. 
Hashem appeared to Moshe in the form 
of a bush that was on fire but not being 
consumed, and gave him the task of 
leading the Jews out of Egypt to 
freedom. Moshe was unconvinced, and 
complained that he was not a 
skilled speaker. Hashem 
reassured him and 
gave him Aharon, 
his brother, as 
a spokesman 
and partner.

Why was God 
convinced Moshe was 

the right man for the job 
if Moshe took so much 
persuading?
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 Text
The words ּוִבְזרַֹע ֲחָזָקה,  ָיד  ְבּ ְצַרִים  ִמּמִ ה׳   ַוּיֹוִצֵאנּו 

ּוְבמְֹפִתים ּוְבאֹתֹות  דֹל,  ָגּ ּוְבמָֹרא   and Hashem) ְנטּוָיה  
rescued us from Egypt with a strong hand and an 
outstretched arm, with awesome terror, with signs 
and wonders) are colored blue to anchor them 
to Aharon’s clothes in the illustration. These are 
the verses quoted by the haggada to tell the story 
of the Exodus, which is also related as a story in 
the Reflection.

 Illustration
In the illustration we see Aharon throwing his 

staff to the ground before Pharaoh. It then became 
a snake (Ex. 7:8–10). This was the sign they gave to 

Pharaoh, to prove that it was in fact the One True 
God that had sent them. 

 Reflection
On pages 50–69 of the haggada, the story 

of the Exodus will be told. Refer to the Reflection 
on page 36 of this guide for options on how to read 
these pages or act out the story.

 Question
God was convinced Moshe was the right man 

for the job because He could see the potential for 
greatness in Moshe, despite Moshe’s struggle to see 
this for himself. 
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ָיד ֲחָזָקה :65–64 With a strong hand – ְבּ

ָיד ֲחָזָקה ּבְְ

ֶבר ֽ זֹו ַהּדֶ   
ר ָך ֲאׁשֶ נְְ ִמקְְְ ה ַיד־יהוה, הֹוָיה ּבְְ ֱאַמר: ִהּנֵ ּנֶ ָמה ׁשֶ ּכְְ   

ָקר ּוַבּצֹאן, ּבָ ים ּבַ ַמּלִ ּגְְ ֲחמִֹרים ּבַ ּסּוִסים ּבַ ֶדה, ּבַ ּשָׂ ּבַ   

אֹד׃ ֵבד מְְ ֶבר ּכָ ֽ ּדֶ  

טּוָיה ֽרַֹע נְְ ּוִבזְְְ

ֱאַמר:  ּנֶ ָמה ׁשֶ ֶרב,ּכְְ זֹו ַהֶחֽ   
ִם׃ ָלֽ רּוׁשָ טּוָיה ַעל־יְְ ָידֹו, נְְ לּוָפה ּבְְ ּבֹו ׁשְְ ַחרְְְ וְְ  

דֹל מָֹרא ּגָ ּובְְְ

ִכיָנה ּלּוי ׁשְְ ֶזה ּגִ   
ַחת לֹו ה ֱאלִֹהים ָלבֹוא ָלקַֽ ֱאַמר: אֹו ֲהִנּסָ ּנֶ ָמה ׁשֶ ּכְְ   

ָחָמה, ִמלְְְ ִתים ּובְְְ מֹופְְ ֹאֹתת ּובְְְ ַמּסֹת ּבְְ ֶרב ּגֹוי ּבְְ גֹוי ִמּקֶֽ   

כֹל דִֹלים, ּכְְ מֹוָרִאים ּגְְ טּוָיה ּובְְְ ֽרֹוַע נְְ ָיד ֲחָזָקה ּוִבזְְְ ּובְְְ   

ֵעיֶנֽיָך׃ ִים לְְ ַרֽ ִמצְְְ ה ָלֶכם יהוה ֱאלֵֹהיֶכם ּבְְ ר־ָעׂשָ ֲאׁשֶ  

אֹתֹות ּובְְְ

ה ּטֶ ֶזה ַהּמַ   
ָך ָיֶדֽ ח ּבְְ ּקַ ה ַהֶּזה ּתִ ּטֶ ֶאת־ַהּמַ ֱאַמר: וְְ ּנֶ ָמה ׁשֶ ּכְְ  

ה־ּבֹו ֶאת־ָהֹאֹתת׃ ֲעׂשֶ ר ּתַ ֲאׁשֶ  

ִתים מֹפְְ ּובְְְ

ם ֶזה ַהּדָ   

ֶרץ ִים ּוָבָאֽ ַמֽ ָ ׁשּ ִתים ּבַ י מֹופְְ ָנַתּתִ ֱאַמר: וְְ ּנֶ ָמה ׁשֶ ּכְְ  

“With a strong hand”
This refers to the plague that killed 
the livestock, as it says in the Torah: 
“See the hand of Hashem will strike 
your cattle in the fields, the horses, 
the donkeys, the camels, the herds of 
cows and flocks of sheep, with a terrible 
disease.”

“And an outstretched arm” 
This refers to a sword, as it says in the 
Torah: “His drawn sword was in His 
hand, stretched out over Jerusalem.”

“With awesome terror” 
This refers to the feeling of God’s 
immediate presence, as it says in the 
Torah: “Has any god ever tried to rescue 
a whole people right out of the midst 
of another nation with such challenges, 
and with signs, and with wonders, in 
war, and with a strong hand and an 
outstretched arm, and with awesome 
deeds, like the Hashem your God did 
for you in Egypt before your eyes?”

“With signs” 
This refers to Moshe’s staff, as it says in 
the Torah: “Take this staff in your hand, 
and you will perform signs with it.”

“And wonders” 
This refers to the plague of blood, as it 
says in the Torah: “I shall make wonders 
in the heaven and on earth.”

When Moshe and Aharon went before 
Pharaoh, he was unimpressed, and he 

made the Israelite lives more difficult by 
increasing their workload. When they told the 
Israelites they had come on behalf of God to save 
them, they couldn’t believe him because their 
spirits were crushed from the years of slavery. 
Moshe turned to Hashem again in despair, 
because if the Israelites would not listen to him, 
then how would Pharaoh?

Why do you think 
the Israelites couldn’t 

believe that Hashem 
was going to save them?
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 Text
The words ֲחָזָקה ָיד  ְנטּוָיה and ְבּ  ּוְבמֹוָרא and ּוִבְזרַֹע 

דֹל  ”with a strong hand“) ּוְבמְֹפִתים and ּוְבאֹתֹות and ָגּ
and “and an outstretched arm” and “with awesome 
terror” and “with signs” and “and wonders”) are 
colored blue to anchor them to the sea in the illus-
tration. These are the verses quoted by the haggada 
to tell the story of the Exodus, which is also related 
as a story in the Reflection.

 Illustration
In the illustration we see Moshe fulfilling God’s 

command to him at the Reed Sea: “And you lift up 
your rod and hold out your arm over the sea and 
split it, so that the Israelites may march into the sea 
on dry ground” (Ex. 14:16).

 Reflection
On pages 50–69 of the haggada, the story 

of the Exodus will be told. Refer to the Reflection 
on page 36 of this guide for options on how to read 
these pages or act out the story.

 Question
The Israelites couldn’t believe that Hashem 

was going to save them because their spirits were 
crushed from the years of slavery. It would take a 
whole generation to remove the slave mentality that 
had been conditioned in the Israelites through their 
years of enslavement. 
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ן :67–66 ם ָוֵאׁש ְוִתיְמרֹות ָעָשׁ Blood, and fire, and pillars of smoke – ָדּ

ן׃ רֹות ָעׁשָ ִתימְְ ם ָוֵאׁש וְְ ּדָ

ָבר ַאֵחר  ּדָ
ִים ֽ ּתַ ׁשְְ ָיד ֲחָזָקה  ּבְְ   
ִים ֽ ּתַ ׁשְְ טּוָיה  ֽרַֹע נְְ ּוִבזְְְ   
ִים ֽ ּתַ ׁשְְ דֹל  מָֹרא ּגָ ּובְְְ   
ִים ֽ ּתַ ׁשְְ אֹתֹות  ּובְְְ   
ִים ֽ ּתַ ׁשְְ ִתים  מֹפְְ ּובְְְ  

Blood, and fire, 
and pillars of smoke

This is another interpretation of the same verse:

“With a strong hand”  refers to two plagues
“And an outstretched arm”  refers to another two plagues
“with awesome terror”  refers to yet another two
“With signs”  refers to two more plagues
“And wonders”  refers to the final two plagues.

Hashem reassured Moshe, and gave him 
miraculous signs to perform in front of 

Pharaoh to convince him. So Moshe together 
with Aharon went to confront Pharaoh, and 
demand that he allow God’s people to go. 
Aharon turned his staff into a snake, to prove 
that they have been sent by the one true God. 
But Pharaoh refuses to let the people go.

Why do you think 
it took Pharaoh so 

long to change his 
mind and let them go?

Spill a drop of wine or grape juice from your cup  
as each of these three wonders are mentioned.
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 Text
The words ן ם ָוֵאׁש ְוִתיְמרֹות ָעָשׁ  ,blood, and fire) ָדּ

and pillars of smoke) are colored dark orange to 
anchor them to the flames in the illustration. 

 Illustration
The three symbols of destruction mentioned 

in the haggada on this page – blood, fire, and 
smoke – are all found in the illustration. Blood spills 
out of the vessel at Pharaoh’s feet; fire threatens to 
engulf Pharaoh’s throne; and the smoke emanates 
from the fire, and drifts across the illustration, reach-
ing Pharaoh himself before drifting onward from him 
across all of Egypt. 

 Instruction
Our custom is to spill a drop of wine at 

the words “blood,” “fire,” and “pillars of smoke,” at 
the mention of each of the plagues, and at the three 
words of Rabbi Yehuda’s mnemonic, “DETZAKH, 

ADASH, BE’AĤAV,” on page 69 of the haggada). Abu-
draham connects this with the verse in Proverbs, “Do 
not rejoice when your enemy falls” (24:17). Even as 
we give thanks for the miracle of the plagues, as a 
result of which our ancestors gained their freedom, 
we also shed a symbolic tear for those who suffered. 
God does not rejoice in the downfall of the wicked 
and neither should we.

 Reflection
On pages 50–69 of the haggada, the story 

of the Exodus will be told. Refer to the Reflection 
on page 36 of this guide for options on how to read 
these pages or act out the story.

 Question
Powerful leaders often experience delu-

sions of invincibility. What everyone else could see 
much more quickly, took Pharaoh much longer to 
comprehend. 
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ר ַמּכֹות :69–68 These were the Ten Plagues – ֵאּלּו ֶעֶשׂ

ר ַמּכֹות ׂשֶ ּלּו ֶעֽ ֵאֽ

רּוךְְְ הּוא דֹוׁש ּבָ ֵהִביא ַהּקָ  ׁשֶ

ִים ַרֽ ִמצְְְ ִרים ּבְְ צְְְ  ַעל ַהּמִ

ּלּו ֵהן ֵאֽ וְְ

ים ּנִ ּכִ ַע  ֽ ּדֵ ַפרְְְ צְְ ם   ּדָ

ִחין ׁשְְ ֶבר  ֽ ּדֶ  ָערֹוב 

ךְְְ ֽחֹׁשֶ ה  ּבֶ ַארְְְ ָרד   ּבָ

כֹורֹות. ת ּבְְ ַמּכַ

ֶהם ִסיָמִנים הּוָדה ָהָיה נֹוֵתן ּבָ י יְְ ַרּבִ

ַאַח״ב ַצ״ךְְְ ֲעַד״ׁש ּבְְ ּדְְ

These were 
the ten plagues

 that Hashem brought on Egypt:

Blood Frogs Lice 
Wild Animals   Pestilence Boils 
Hail Locusts Darkness

the Striking Down  
of the Firstborn.

Rabbi Yehuda grouped the plagues 
 to make them easier to remember:

DeTzaKh, ADaSh, Be’AĥaV.

Spill a drop of wine or grape juice from your cup with 
your finger as each of the plagues are mentioned, as well 

as the acronyms Detzakh, Adash, and Be’ah. av.

Hashem sent Ten Plagues that brought Egypt to its knees. 
First He turned the Nile to blood. Then frogs filled Egypt. 

Then a plague of lice effected humans and animals alike. Then came 
wild animals roaming throughout Egypt. After that the livestock 
was plagued by disease. Then boils made life unbearable for the 
Egyptians. Hail then destroyed much of Egypt, and whatever crops 
survived the hail were destroyed by the locusts that came next. Then 
came thick darkness that paralyzed Egypt for three days. Throughout 

this whole time, Pharaoh refused to listen to Moshe 
and let the Jews go. Until the final plague that 

is – the death of all Egyptian firstborns.
Finally, after the plagues had wreaked 
devastation and destruction on the 
Egyptian people, Pharaoh agreed to let 
the Jews go to their freedom.

Why did God 
have to go 

through all this 
effort to convince 
Pharaoh to let the 
people go? Why 
didn’t he just take 
the people out in 
an instance?
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 Text
Each of the Ten Plagues in Hebrew is colored 

in a way to represent that plague. These colors are 
also found in the letters that make up Rabbi Yehu-
da’s mnemonic (DETZAKH, ADASH, BE’AĤAV, which 
consist of the first letters of each plague). 

 Illustration
The illustration is of one of Pharaoh’s chari-

ots and riders, charging into the Reed Sea, soon to 
meet his doom. 

 Instruction
Our custom is to spill a drop of wine at the 

words “Blood,” “Fire,” and “Pillars of smoke”; at the 
mention of each of the plagues; and at the three 
words of Rabbi Yehuda’s mnemonic (DETZAKH, 
ADASH, BE’AĤAV). The Abudraham connects this 
with the verse in Proverbs, “Do not rejoice when 
your enemy falls” (24:17). Even as we give thanks 

for the miracle of the plagues, as a result of which 
our ancestors gained their freedom, we also shed 
a symbolic tear for those who suffered. God does 
not rejoice in the downfall of the wicked and nei-
ther should we.

 Reflection
On pages 50–69 of the haggada, the story 

of the Exodus will be told. Refer to the Reflection 
on page 36 of this guide for options on how to read 
these pages or act out the story.

 Question
The goal of the miracles and wonders of the 

story was not to achieve the liberty of the Israelites. 
God could have used much less impressive means 
to achieve that. Rather, it was to ensure an educa-
tional process took place for the Israelites (and their 
descendants) and for the world. 
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ִליִלי אֹוֵמר :73–72 י יֹוֵסי ַהְגּ Rabbi Yossei HaGelili says – ַרִבּ

ִליִלי אֹוֵמר י יֹוֵסי ַהּגְְ ַרּבִ
ה אֹוֵמר ִֽין ַאּתָ  ִמּנַ

ר ַמּכֹות ִים ֶעֽׂשֶ ַרֽ ִמצְְְ ִרים ּבְְ צְְְ קּו ַהּמִ ּלָ  ׁשֶ
ים ַמּכֹות ִ ַעל ַהָּים ָלקּו ֲחִמׁשּ וְְ

ִים ַמה הּוא אֹוֵמר ַרֽ ִמצְְְ  ּבְְ
עֹה  רְְְ ם ֶאל־ּפַ ֻטּמִ רּו ַהַחרְְְ  ַוּיֹאמְְ

ע ֱאלִֹהים ִהוא׃ ּבַ ֶאצְְְ
ַעל ַהָּים ַמה הּוא אֹוֵמר  וְְ

דָֹלה  ָרֵאל ֶאת־ַהָּיד ַהּגְְ א ִיׂשְְְ  ַוַּירְְְ
ִים ַרֽ ִמצְְְ ה יהוה ּבְְ ר ָעׂשָ  ֲאׁשֶ

אּו ָהָעם ֶאת־יהוה  ַוִּיירְְ
ּדֹו׃ ה ַעבְְְ מֹׁשֶ יהוה ּובְְְ ינּו ּבַ ַוַּיֲאִמֽ

ע ּבַ ֶאצְְְ ה ָלקּו ּבְְ ּמָ  ּכַ
ר ַמּכֹות.  ֶעֽׂשֶ
ה ֱאמֹר ֵמַעּתָ

ר ַמּכֹות ִים ָלקּו ֶעֽׂשֶ ַרֽ ִמצְְְ  ּבְְ
ים ַמּכֹות. ִ ַעל ַהָּים ָלקּו ֲחִמׁשּ וְְ

Rabbi Yossei HaGelili says: 
How do we know 
that the Egyptians were struck with ten 
plagues in Egypt 
and another fifty at the sea?
Because in Egypt it says, 
“The astrologers said to Pharaoh, ‘This is 
the finger of God,’”
while at the sea it says, 
“When Israel saw the great hand 
Hashem raised against the Egyptians, 
the people were scared of Hashem, 
and they believed in Hashem and in His 
servant Moshe.”
If a finger struck them with ten plagues, 
then it must be that
they were struck with 
ten plagues in Egypt 
and with fifty plagues 
at the sea.

The Midrash tells us that when 
the Israelites stood on the edge 

of the Reed Sea they were scared to 
enter the water before the sea had split. 
Nah. shon ben Aminadav then sprang 
into action and entered the sea because 
his faith in Hashem was strong. Only 
then did the sea split.

Why do you think 
Moshe is only 

mentioned once in the 
whole Haggada?

Dress up as Moshe and then hide 
somewhere in the house, and 

wait and see if anyone can find you.
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 Text
The word ִמְצַרִים  and the words (in Egypt) ְבּ

ַמּכֹות ר  ֶעֶשׂ ָלקּו  ִמְצַרִים   they were struck with ten) ְבּ
plagues in Egypt) are colored yellow to anchor 
them to the sand in the illustration (represent-
ing Egypt) and the words ים ַמּכֹות ַעל ַהָּים ָלקּו ֲחִמִשּׁ  וְְ
(and with fifty plagues at the sea) are colored 
blue to anchor them to the blue of the sea in the 
illustration. 

 Illustration
This illustration, together with the two that 

follow, are preliminary illustrations portraying ele-
ments of the splitting of the Reed Sea. These lead to 
the full page spread on pages 78–79 of the haggada 
which presents the full scene. 

 Experience
This fun Experience activity, a cross 

between a Pesaĥ version of “Where’s Waldo?” with 
Moshe as the main character and hide-and-seek, 

gives us a tangible sense of the hidden character of 
Moshe in the haggada (because while being central 
to the Exodus story in the Torah, he is only men-
tioned once in the haggada – on this page).

 Reflection
This famous midrashic story, paraphrased 

here, is found in many places in midrash literature 
(including Mekhilta, Beshalaĥ 5; Pirkei DeRabbi 
Eliezer 42; Exodus Rabba 13) as well as in Sota 37a. 
It teaches us values such as faith in God, leadership, 
courage, and taking the initiative.

 Question
Moshe is mentioned only once in the hag-

gada to teach us that while leaders and leadership are 
important, they serve only to achieve a goal larger 
than themselves. In our case, the focus of the Exo-
dus story must be God and the people, therefore the 
authors of the haggada left Moshe on the side when 
telling the story.
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י ֱאִליֶעֶזר אֹוֵמר :75–74 Rabbi Eliezer says – ַרִבּ

ה ה ּוַמּכָ ל ַמּכָ ּכָָ ִֽין ׁשֶ ֶזר אֹוֵמר ִמּנַ י  ֱאִליֶעֽ  ַרּבִ

רּוךְְְ הּוא  דֹוׁש ּבָ ֵהִביא ַהּקָ  ׁשֶ

ִים ַרֽ ִמצְְְ ִרים ּבְְ צְְְ  ַעל ַהּמִ

ֱאַמר:  ּנֶ ע ַמּכֹות, ׁשֶ ּבַ ל ַארְְְ ָתה ׁשֶ ָהיְְ
ם ֲחרֹון ַאּפֹו ח־ּבָ ּלַ ׁשַ  יְְ

ָצָרה  ָרה ָוַזַֽעם וְְ  ֶעבְְְ
ֲאֵכי ָרִעים׃ ַחת ַמלְְְ ַלֽ  ִמׁשְְְ

ַאַחת ָרה   ֶעבְְְ
ִים ֽ ּתַ ׁשְְ  ָוַזַֽעם 
לֹוׁש ׁשָ ָצָרה   וְְ
ע ּבַ ַארְְְ ֲאֵכי ָרִעים  ַחת ַמלְְְ ַלֽ  ִמׁשְְְ

ה ֱאמֹר ֵמַעּתָ

ַמּכֹות ִעים  ּבָ ַארְְְ ָלקּו  ִים  ַרֽ ִמצְְְ  ּבְְ
ַמּכֹות. ִים  ָמאַתֽ ָלקּו  ַעל ַהָּים  וְְ

Rabbi Eliezer says: How do we know 
 that each and every plague 
 the Hashem brought upon the Egyptians  
  in Egypt 
 was in fact made up of four plagues? 
 Because it says, 
 “His fury was sent down upon them, 
 great anger, rage, and distress, 
 a group of messengers of destruction.” 
 “Great anger”  one, 
 “rage”  two, 
 “distress”  three, 
 “a group of messengers of destruction”  four. 
 Then it must be that

they were struck with forty plagues 
in Egypt and with two hundred 
plagues at the sea.

The Midrash tells us that Hashem supplied  
the Israelites with every need, even while they 

crossed the Reed Sea. If a child would cry from hunger, 
his mother just reached into the wall of water and 
could pull out an apple or a pomegranate to feed him.

What do you think was more 
impressive, the splitting of the 

Reed Sea or the Ten Plagues?

Fill up a 
bucket with 

water, and take 
turns jumping over 
it (this is a hasidic 
custom, recreating 
the crossing of the 
Reed Sea).
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 Text
The words ִעים ַמּכֹות ִמְצַרִים ָלקּו ַאְרָבּ  they were) ְבּ

struck with forty plagues in Egypt) are colored yel-
low to anchor them to the sand in the illustration 
(representing Egypt) and the words ָלקּו ַהָּים   ְוַעל 
 and with two hundred plagues at the) ָמאַתִים ַמּכֹות
sea) are colored blue to anchor them to the sea in 
the illustration. 

 Illustration
This illustration, together with the previous and 

following one, are preliminary illustrations describ-
ing elements of the splitting of the Reed Sea. These 
lead to the full page spread on pages 78–79 of the 
haggada which presents the full scene. 

 Reflection
This midrashic story, paraphrased here, is 

found in Exodus Rabba 21:10. It teaches us the extent 
to which God protected the Jews at that time, envel-
oping them in a protective bubble.

 Experience
This fun Experience activity is based on a 

custom that some families have, and is a chance for 
the participants at your Seder to be active and relate 
to the splitting of the Reed Sea in a more tangible 
and lively way.

 Question
This is a challenging question with no incor-

rect answers. But the difficulty we find in trying to 
answer gives us a sense of how impressive the mirac-
ulous nature of the story of the Exodus is. 
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י ֲעִקיָבא אֹוֵמר :77–76 Rabbi Akiva says – ַרִבּ

ה ה ּוַמּכָ ל ַמּכָ ּכָָ ִֽין ׁשֶ י  ֲעִקיָבא אֹוֵמר ִמּנַ  ַרּבִ
רּוךְְְ הּוא  דֹוׁש ּבָ ֵהִביא ַהּקָ  ׁשֶ

ִים ַרֽ ִמצְְְ ִרים ּבְְ צְְְ  ַעל ַהּמִ
ֱאַמר:  ּנֶ ל ָחֵמׁש ַמּכֹות, ׁשֶ ָתה ׁשֶ  ָהיְְ

ַאּפֹו  ם ֲחרֹון  ח־ּבָ ּלַ ׁשַ  יְְ
ָצָרה  וְְ ָוַזַֽעם  ָרה   ֶעבְְְ

ָרִעים׃ ֲאֵכי  ַמלְְְ ַלַֽחת   ִמׁשְְְ
ַאַחת  ֲחרֹון ַאּפֹו  
ִים ֽ ּתַ ׁשְְ ָרה    ֶעבְְְ
לֹוׁש ׁשָ  ָוַזַֽעם 
ע ּבַ ַארְְְ ָצָרה    וְְ
ָחֵמׁש ֲאֵכי ָרִעים   ַחת ַמלְְְ ַלֽ  ִמׁשְְְ

ה ֱאמֹר ֵמַעּתָ

ים ַמּכֹות ִ ִים ָלקּו ֲחִמׁשּ ַרֽ ִמצְְְ  ּבְְ
ִים  ים ּוָמאַתֽ ִ ַעל ַהָּים ָלקּו ֲחִמׁשּ וְְ

ַמּכֹות.

Rabbi Akiva says: How do we know 
 that each and every plague 
 the Hashem brought upon the Egyptians 
in Egypt 
 was in fact made up of five plagues? 
 Because it says, 
 “His fury was sent down upon them, 
 great anger, rage, and distress, 
 a group of messengers of destruction.” 
 “His fury”  one, 
 “great anger”  two, 
 “rage”  three, 
 “distress”  four, 
 “a group of messengers of destruction” 
  five. 
 Then it must be that

they were struck with fifty 
plagues in Egypt and with two 
hundred and fifty plagues at the 
sea.

The Midrash tells us that after the 
Israelites had seen the miracle of the 

splitting of the Reed Sea, and then how the 
walls of the sea came crashing down on 
Pharaoh’s army, drowning them, all the 
people spontaneously began singing a song 

of praise to Hashem. Even the children 
and little babies sang, including even 
the babies who were in their mother’s 
womb, yet to be born!

Why do you think these 
midrashic texts, 

discussing how many 
plagues there were, have 
been included in the 
Haggada?

Math problem: Calculate 
how many plagues all 

together are mentioned by 
Rabbi Yossei HaGelili, Rabbi 
Eliezer, and Rabbi Akiva?
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 Text
The words ַמּכֹות ים  ֲחִמִשּׁ ָלקּו  ִמְצַרׅים   they were) ְבּ

struck with fifty plagues in Egypt) are colored yellow 
to anchor them to the sand in the illustration (rep-
resenting Egypt) and the words ים ֲחִמִשּׁ ָלקּו  ַהָּים   ְוַעל 
 and with two hundred and fifty plagues) ּוָמאַתִים ַמּכֹות
at the sea) are colored blue to anchor them to the 
sea in the illustration. 

 Illustration
This illustration, together with the previous 

two, are preliminary illustrations describing ele-
ments of the splitting of the Reed Sea. See the full 
page spread on pages 78–79 of the haggada which 
presents the full scene.

 Experience
The aim of the rabbinic midrashic interpre-

tations quoted on these pages of the haggada is to 
be impressed and even overwhelmed by the mag-
nitude of the miracles that God performed during 
the Exodus story. This Experience activity asks you 

to calculate them all to achieve the same effect. The 
answer is six hundred!

 Reflection
This midrashic story, paraphrased here, 

is found in Sota 30b. It explores the depth of the 
gratitude that every single member of the people 
felt when they spontaneously found their voice 
and sung a song of praise to God after this final 
miracle.

 Question
The aim of the rabbinic midrashic interpre-

tations quoted on these pages of the haggada is to 
be impressed and even overwhelmed by the mag-
nitude of the miracles that God performed during 
the Exodus story. While these texts are not neces-
sarily exploring the historical facts of the event, they 
are using a literary style to express the power and 
wonder of the miracles that the text describes (for 
example, each of the Ten Plagues was so impressive 
it was equal to five plagues!).
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ֵּינּו 1 :81–80 Dayeinu I – ַדּ

ה ַמֲעלֹות טֹובֹות ּמָ  ּכַ

ינּו קֹום ָעֵלֽ ַלּמָ

ִים ַרֽ צְְְ נּו ִמּמִ  ִאּלּו  הֹוִציָאֽ
ֵּיֽנּו ּדַ ָפִטים  ה ָבֶהם ׁשְְ לֹא ָעׂשָ וְְ

ָפִטים ה ָבֶהם ׁשְְ  ִאּלּו  ָעׂשָ
ֵּיֽנּו ּדַ ה ֵבאלֵֹהיֶהם  לֹא ָעׂשָ וְְ

ה ֵבאלֵֹהיֶהם  ִאּלּו  ָעׂשָ
ֵּיֽנּו ּדַ כֹוֵריֶהם  לֹא ָהַרג ֶאת ּבְְ וְְ

כֹוֵריֶהם  ִאּלּו  ָהַרג ֶאת ּבְְ
ֵּיֽנּו ּדַ נּו ֶאת ָממֹוָנם  לֹא ָנַתן ָלֽ וְְ

Look how many levels 
of wonderful things 
God has done for us!

Had He only brought us out of Egypt, but not 
judged the Egyptians, it would have been enough.

Had He only judged the Egyptians, but not their 
gods, it would have been enough.

Had He only judged their gods, but not killed 
their firstborn, it would have been enough.

Had He only killed their firstborn, but not given 
us their wealth, it would have been enough.

Would it really have 
been “enough” if the 

story ended before the 
splitting of the sea (without 
actually leaving Egypt)?

Look how many levels of wonderful things God has 
done for us in our generation!

If the early Zionist thinkers like Herzl and Rav Kook had 
written about Zionism but the early pioneers had not come 
and built the foundations it would have been enough.

If the early pioneers came and built the foundations but 
the British would not have issued the Balfour Declaration it 
would have been enough.

If the British issued the Balfour Declaration, but the pre-
state Jewish armies had not defended the Yishuv, it would 
have been enough.

If the pre-state Jewish armies had defended the Yishuv, but 
the United Nations had not voted for Partition in 1947, it 
would have been enough.

Ask everyone around 
your Seder table to 

say one thing they are 
grateful for.
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 Text
The words ָפִטים  ;”literally “judgments) שְְׁ

“judged the Egyptians”) are colored red to anchor 
them to the blood in the illustration (representing 
God’s judgment of Egypt) and the words ֵבאלֵֹהיֶהם 
(their gods) are colored gray to anchor them to the 
gray of the cattle’s horn in the illustration (which 
was considered a god in ancient Egypt). 

 Illustration
This illustration depicts the plagues of blood, 

pestilence, and the of the firstborn. The blood here 
represents the judgment of the Egyptians, the pesti-
lence (death of domestic animals from disease) rep-
resenting the judgment of their gods (cattle were con-
sidered gods in ancient Egypt), and the death of the 
firstborn, all mentioned in these first lines of Dayeinu. 

 Experience
The underlying message of Dayeinu is 

the importance of gratitude – that God provided 
redemption in this way and to this degree. This Expe-
rience activity is a chance to experience the sense of 
gratitude, and express it around the table. 

 Reflection
A contemporary theme of many haggadot 

is the connection between the biblical redemption 

of the Exodus story and the modern redemption 
that the modern State of Israel represents. In fact, 
the haggada encourages this link in its climax on 
page 152 (ִנְרָצה – Conclusion) where we end the eve-
nings ritual proceedings with the important phrase 
נּוָיה ַלִים ַהְבּ ירּוׁשָ ָאה ִבּ ָנה ַהָבּ  ”!Next year in Jerusalem“ ,ַלּשָׁ
This Reflection section, which continues over all 
three spreads of Dayeinu (pages 80–85 of the hag-
gada), does exactly that. It is a modern-day Dayeinu, 
encouraging gratitude for and recognition of all the 
miracles that have contributed to the building of a 
modern-day State of Israel.

This could be a trigger for a discussion around your 
Seder table – the role of God in modern Jewish his-
tory compared to the role we ascribe to God in the 
Exodus. You could also debate the miracles included 
in both the contemporary Dayeinu and the original 
Dayeinu in the haggada. 

 Question
Even if it wouldn’t have been “enough” 

because the Israelites still needed guiding through 
the wilderness, and they were dependent on God at 
this stage for His protection, the language of Dayeinu 
means it would have been enough to warrant being 
grateful. Dayeinu encourages us to be grateful for 
each and every miracle in the story, just as we should 
be grateful for each and every blessing in our life 
(and be able to recognize each individually).
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ֵּינּו 2 :83–82 Dayeinu II – ַדּ

נּו ֶאת ָממֹוָנם  ִאּלּו  ָנַתן ָלֽ
ֵּיֽנּו ּדַ נּו ֶאת ַהָּים  לֹא ָקַרע ָלֽ וְְ

נּו ֶאת ַהָּים  ִאּלּו  ָקַרע ָלֽ
ֵּיֽנּו ּדַ ָחָרָבה  תֹוכֹו ּבֶ נּו ּבְְ לֹא ֶהֱעִביָרֽ וְְ

ָחָרָבה תֹוכֹו ּבֶ נּו בְְ  ִאּלּו  ֶהֱעִביָרֽ
ֵּיֽנּו ּדַ תֹוכֹו  ינּו ּבְְ ע ָצֵרֽ ּקַ לֹא ׁשִ וְְ

תֹוכֹו ינּו ּבְְ ע ָצֵרֽ ּקַ  ִאּלּו  ׁשִ
ר ּבָ דְְְ ּמִ נּו ּבַ ֽ ּכֵ רְְְ ק צָָ לֹא ִסּפֵ  וְְ

ֵּיֽנּו ּדַ ָנה  ִעים ׁשָ ּבָ  ַארְְְ

ָנה  ִעים ׁשָ ּבָ ר ַארְְְ ּבָ דְְְ ּמִ נּו ּבַ ֽ ּכֵ רְְְ ק צָָ ִאּלּו  ִסּפֵ
ֵּיֽנּו ּדַ ן  נּו ֶאת ַהּמָ לֹא ֶהֱאִכיָלֽ וְְ

If the United Nations had voted for Partition in 
1947, but Ben Gurion had not declared an 

independent State of Israel in 1948, it would have been 
enough.

If Ben Gurion had declared an independent State of Israel 
in 1948, but the small, ill-equipped and under-trained 
IDF had not beaten five Arab armies in the War of 
Independence, it would have been enough.

If the IDF had won the War of Independence, but Israel 
had not absorbed a million Jewish refugees in the months 
that followed, it would have been enough.

If Israel had absorbed a million Jewish refugees, but had 
not made the desert bloom, built cities, and developed an 
economy, it would have been enough.

If Israel had made the desert bloom, built cities, and 
developed an economy, but not won the Six-Day War in 
1967, it would have been enough.

Why do you think God 
provided for all the needs 

of the Israelites in the desert, 
including bringing the 
miraculous manna?

Ask everyone around 
your Seder table to 

thank one person at the 
table for something they are 
grateful for.

Had He only given us their wealth, but not split 
the sea for us, it would have been enough.

Had He only split the sea for us, but not led us 
through on dry land, it would have been enough.

Had He only led us through on dry land, but not 
drowned our enemies, it would have been enough.

Had He only drowned our enemies, but not taken 
care of our needs in the desert for forty years, it 
would have been enough.

Had He only taken care of our needs in the desert 
for forty years, but not fed us with the manna, it 
would have been enough.
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 Text
The words ַהָּים (the sea) are colored blue to 

anchor them to the sea in the illustration and the 
words ָחָרָבה  are colored yellow to (on dry land) ֶבּ
anchor them to the dry land in the illustration. 

 Illustration
This illustration depicts the splitting of the 

Reed Sea and the falling of the manna from heaven, 
both mentioned in Dayeinu on this page. 

 Experience
We continue with the Dayeinu theme 

of gratitude. This time however, you are asked to 
show gratitude directly to the person who deserves 
it (which ultimately is what we are doing when we 
say Dayeinu – showing God gratitude while in His 
presence).

 Reflection
A contemporary theme of many haggadot 

is the connection between the biblical redemption 
of the Exodus story and the modern redemption 
that the modern State of Israel represents. Refer to 
the Reflection on page 50 of this guide for contin-
ued discussion.

 Question
The Israelites had been slaves all their lives. 

They were not ready immediately for full indepen-
dence and liberty. God still needed to provide for 
all their needs while they were in the wilderness. It 
took a long process to move past the slave mentality 
of dependence they had when they left their enslave-
ment in Egypt. In fact, this may be one of the reasons 
this generation who left Egypt was not able to enter 
the Land of Israel – perhaps they couldn’t fully get 
passed their experiences as slaves, and only the Isra-
elites of the next generation were able to enter the 
Promised Land and live fully independent lives there. 
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ֵּינּו 3 :85–84 Dayeinu III – ַדּ

ן נּו ֶאת ַהּמָ  ִאּלּו  ֶהֱאִכיָלֽ
ֵּיֽנּו ּדַ ת  ּבָ ַ נּו ֶאת ַהׁשּ לֹא ָנַתן ָלֽ וְְ

ת ּבָ ַ נּו ֶאת ַהׁשּ  ִאּלּו  ָנַתן ָלֽ
ֵּיֽנּו ּדַ ֵני ַהר ִסיַני  נּו ִלפְְְ ָבֽ לֹא ֵקרְְ וְְ

ֵני ַהר ִסיַני נּו ִלפְְְ ָבֽ  ִאּלּו  ֵקרְְ
ֵּיֽנּו ּדַ נּו ֶאת ַהּתֹוָרה  לֹא ָנַתן ָלֽ וְְ

נּו ֶאת ַהּתֹוָרה  ִאּלּו  ָנַתן ָלֽ
ֵּיֽנּו ּדַ ָרֵאל  ֶרץ ִיׂשְְְ ֶאֽ נּו לְְ ִניָסֽ לֹא ִהכְְְ וְְ

נּו לֹא ָבָנה ָלֽ ָרֵאל, וְְ ֶרץ ִיׂשְְְ ֶאֽ נּו לְְ ִניָסֽ  ִאּלּו  ִהכְְְ
ֵּיֽנּו ּדַ ִחיָרה  ית ַהּבְְ ֶאת ּבֵ

If Israel had won the Six-Day War in 1967, but had not 
built a vibrant multicultural society and developed 

an Israeli culture with flavors from all over the globe, it would 
have been enough.

If Israel had built a vibrant multicultural society, but had 
not built a strong democracy where all communities are 
protected by the law, it would have been enough.

If Israel had built a strong democracy, but had not developed 
a strong economy that has contributed to mankind with 
numerous creative and innovative technologies, it would 
have been enough.

If Israel had developed a strong economy, but had not 
invested in its role as a light unto the nations, through 
research, technology, aid to other countries, it would have 
been enough.

If Israel had invested in its role as a light unto the nations, but 
not continued to dream and fight for peace in the region and 
equality for all its citizens, it would have been enough.

Where does the 
Exodus story 

actually end?

Ask 
everyone 

around your 
Seder table to 
share something 
they are grateful 
to God for.

Had He only fed us with the manna, but not 
given us Shabbat, it would have been enough.

Had He only given us Shabbat, but not brought 
us to Mount Sinai, it would have been enough.

Had He only brought us to Mount Sinai, but not 
given us the Torah, it would have been enough.

Had He only given us the Torah, but not brought 
us into the Land of Israel, it would have been 
enough.

Had He only brought us into the Land of Israel, 
but not built for us the Beit HaMikdash, it would 
have been enough.
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 Text
The words ת ָבּ ַ  are colored silver (Shabbat) ַהַשּׁ

to anchor them to the Shabbat candlesticks in the 
illustration and the words ָרֵאל ְולֹא  ִאּלּו ִהְכִניָסנּו ְלֶאֶרץ ִיְשׂ
ֵּינּו ִחיָרה ַדּ ית ַהְבּ  had He only brought us) ָבָנה ָלנּו ֶאת ֵבּ
into the Land of Israel, but not built for us the Beit 
HaMikdash, it would have been enough) are colored 
yellow to anchor them to the question. 

 Illustration
The illustration is an expression of the jour-

ney in the wilderness. Note the movement of the 
illustration from the barren right-hand side (the 
wilderness) to the green and lush left-hand side 
of the picture (the Land of Israel). Welcoming 
the Israelites into the Land of Israel is the con-
cept of Shabbat (represented by the two Shabbat 
candlesticks). These two ideas are intrinsically 
linked, because they both represent true liberty. 
Shabbat is the antithesis to slavery, where slaves 
have no control of their destiny or dignity. Shab-
bat ensures that at least once a week we must stop 
our labor and rest. The Land of Israel also rep-
resents the liberty of the Jewish people, as they 
build there a society based on independence and 

freedom. The concept of liberty is also featured 
in the illustration in the form of the bird, who 
flies freely uninhibited by physical obstacles. The 
bird here is making the journey to freedom along 
with the Israelites. 

 Experience
 This time you are being asked to express 

your own gratitude directly to God in His presence. 
This is exactly what Dayeinu does.

 Reflection
A contemporary theme of many haggadot 

is the connection between the biblical redemption 
of the Exodus story and the modern redemption 
that the modern State of Israel represents. Refer to 
the Reflection on page 50 of this guide for contin-
ued discussion.

 Question
Dayeinu seems to suggest the answer to this 

question is the building of the Temple in Jerusalem 
many years later. What do you think?
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ֵּינּו 4 :87–86 Dayeinu IV – ַדּ

 ַעל ַאַחת
ה ַכּמָ וְְ ה  ּמָ  ּכַ

ֶלת ֽ ֻכּפֶ ּומְְְ פּוָלה   טֹוָבה ּכְְ
ינּו קֹום ָעֵלֽ ַלּמָ

ִים ַרֽ צְְְ נּו ִמּמִ הֹוִציָאֽ  ׁשֶ
ָפִטים ה ָבֶהם ׁשְְ ָעׂשָ  וְְ

ה ֵבאלֵֹהיֶהם ָעׂשָ  וְְ
כֹוֵריֶהם ָהַרג ּבְְ  וְְ

נּו ֶאת ָממֹוָנם ָנַתן ָלֽ  וְְ
נּו ֶאת ַהָּים ָקַרע ָלֽ  וְְ

ָחָרָבה תֹוכֹו ּבֶ נּו בְְ ֶהֱעִביָרֽ  וְְ
תֹוכֹו ינּו ּבְְ ע ָצֵרֽ ּקַ ׁשִ  וְְ

ָנה ִעים ׁשָ ּבָ ר ַארְְְ ּבָ דְְְ ּמִ נּו ּבַ ֽ ּכֵ רְְְ ק צָָ ִסּפֵ  וְְ
ן נּו ֶאת ַהּמָ ֶהֱאִכיָלֽ  וְְ

ת ּבָ ַ נּו ֶאת ַהׁשּ ָנַתן ָלֽ  וְְ
ֵני ַהר ִסיַני נּו ִלפְְְ ָבֽ ֵקרְְ  וְְ
נּו ֶאת ַהּתֹוָרה ָנַתן ָלֽ  וְְ

ָרֵאל ֶרץ ִיׂשְְְ ֶאֽ נּו לְְ ִניָסֽ ִהכְְְ  וְְ
ִחיָרה ית ַהּבְְ נּו ֶאת ּבֵ ּוָבָנה ָלֽ

ינּו. ל ֲעוֹנֹוֵתֽ ר ַעל ּכָָ ַכּפֵ לְְ

In how many ways –  
double and redoubled –  

has God been good to us?!

He brought us out of Egypt,
He judged the Egyptians,
He judged their gods,
He killed their firstborn,
He gave us their wealth,
He split the sea for us,
He led us through on dry land,
He drowned our enemies,
He only took care of our needs in the  
 desert for forty years,
He fed us with the manna,
He gave us Shabbat,
He brought us to Mount Sinai,
He gave us the Torah,
He brought us into the Land of Israel,
And He built for us the Beit HaMikdash

so we can make amends  
for our sins there!

8687

 Text
The words ַהּתֹוָרה ֶאת  ָלנּו  ְוָנַתן  ִסיַני,  ַהר  ִלְפֵני   ְוֵקְרָבנּו 

(He brought us to Mount Sinai, He gave us the 
Torah) are colored gray to anchor them to the 
Tablets of Covenant on top of Mount Sinai in the 
illustration. 

 Illustration
The illustration depicts the giving of the Torah 

at Mount Sinai, as mentioned in Dayeinu. 
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ְמִליֵאל ָהָיה אֹוֵמר :89–88 ן ַגּ Rabban Gamliel would say – ַרָבּ

ִליֵאל ָהָיה אֹוֵמר מְְְ ן ּגַ  ַרּבָ

ַסח ֽ ּפֶ ּלּו ּבַ ָבִרים ֵאֽ ה דְְ לֹוׁשָ ּלֹא ָאַמר ׁשְְ ל ׁשֶ  ּכָָ

ֵדי חֹוָבתֹו   לֹא ָיָצא יְְ

ּלּו ֵהן ֵאֽ וְְ

ה ּוָמרֹור ַֽסח ַמּצָ ּפֶ
“Food memories are more 
sensory than other memories, 

in that they involve all five senses. So 
when you are thoroughly engaged 
with the stimulus, it has a more 
powerful effect.”

Professor Susan Krauss Whitborne

Why do you think 
Rabban Gamliel chose 

these three words/ideas?

Go around the table at your Seder asking 
everyone to fill in the blank in this sentence:

“When I left Egypt, I took with me my most 
treasured possession     .”

Each person must repeat all objects that have 
previously been mentioned and then add their own.

Rabban Gamliel would say: 
Anyone who does not discuss these three 
things on Pesaĥ has not accomplished the 
mitzva of telling the story.

And these are:

Pesaĥ, Matza, 
and maror.
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 Text
The words ה, ּוָמרֹור ַסח, ַמָצּ  Pesaĥ, Matza, and) ֶפּ

Maror) are colored red, yellow, and green respec-
tively, connecting the text to what these three things 
represent: The Korban Pesaĥ (paschal lamb), Matza, 
and Maror (the bitter herbs).

 Illustration
Seder night then and now. Here we have two 

families celebrating the Seder night – one from 
ancient times and the other from contemporary 
times. These characters can be found on previous 
pages of our haggada, but never on the same page. 
They are found here in the same illustration to com-
pare and contrast the core components of the hag-
gada in their time periods. The matza is the same 
(although the modern family could have been eating 
machine-baked matzot – they happen not to be), the 
maror is the same, but the significant difference is the 
Pesaĥ. In ancient times this referred to the paschal 
lamb that had been sacrificed the previous day and 
then would be eaten as the main course on the night 
of the Seder. In the generations since the exile and 
destruction of the Beit HaMikdash, we can no longer 
bring this sacrifice, and so instead have a symbolic 
reminder of the paschal offering on the Seder plate. 
This illustration transmits a message of continuity 
through millennium of Jewish history, while also 
allowing room for the creativity of each generation as 
they celebrate Pesaĥ and practice their own Judaism. 

 Experience
This is a fun game that encourages us to 

relate to the story in a more personal and real way. 
The game could also be used as a break in the pro-
ceedings to give the children a fun distraction if they 
have become restless with the textual focus of the 
previous pages.

 Reflection
The three core ideas that Rabban Gamliel 

tells us we must discuss to fulfill the basic mitzva 
of the evening are all foods. Each encourages us 
to engage our senses in a way that would not hap-
pen if the evening was just a cognitive intellectual 
experience focused only on the text. They help 
us to experience the evening and re-experience 
the story of the Exodus in a more meaningful and 
powerful way. 

 Question
These three concepts are fundamental to the 

story. The maror represents the bitter experience of 
slavery. The matza represents the liberation from 
that slavery. And the Pesaĥ offering represents our 
thanksgiving to God for that liberation. They are 
also experiential, in that they encourage us to re-
experience the original event of the Exodus, which 
is the ultimate aim of the evening. 
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ַסח :91–90 Pesaĥ – ֶפּ

ַֽסח ּפֶ
ִלים ינּו אֹוכְְ ָהיּו ֲאבֹוֵתֽ  ׁשֶ

ׁש ָהָיה ַקָּים ּדָ קְְְ ית ַהּמִ ּבֵ ַמן ׁשֶ זְְְ  ּבִ
 ַעל ׁשּום ָמה

רּוךְְְ הּוא דֹוׁש ּבָ ַסח ַהּקָ ּפָ  ַעל ׁשּום ׁשֶ
ִים ַרֽ ִמצְְְ ינּו ּבְְ י ֲאבֹוֵתֽ ּתֵ  ַעל ּבָ

ֱאַמר ּנֶ  ׁשֶ
ַֽסח הּוא ַליהוה ם ֶזַֽבח־ּפֶ ּתֶ  ַוֲאַמרְְְ

ִים ַרֽ ִמצְְְ ָרֵאל ּבְְ ֵני־ִיׂשְְְ י בְְ ּתֵ ַסח ַעל־ּבָ ר ּפָ  ֲאׁשֶ

יל ינּו ִהּצִ ֽ ּתֵ ֶאת־ּבָ ִים וְְ ַרֽ ּפֹו ֶאת־ִמצְְְ גְְְ נָָ  ּבְְ

ֲחוּו׃ ּתַ ַוִּיּקֹד ָהָעם ַוִּיׁשְְְ

“It was through the Korban Pesah.
that the Jewish people became a 

nation.”
Rabbi Avraham Yitzhak HaKohen Kook

Why is the festival 
(and the sacrifice) 

called Pesah.?

Take a look at the mezuza 
on your door. What 

statement is your family making 
by having it on the door?

Our ancestors would eat the 
Pesaĥ
when there was a Beit HaMikdash.
What does it symbolize?
It reminds us that Hashem passed 
(pasaĥ) over the houses of our 
ancestors in Egypt.
As the Torah says: “You shall say, ‘The 
Pesaĥ offering is for Hashem, because 
He passed over the houses of the 
Children of Israel in Egypt, while He 
struck the Egyptians with this plague, 
which saved us in our homes’ – and the 
people bowed and worshipped.”

Different communities have different customs 
when it comes to this paragraph about the Korban Pesah. . 

Some point to the zeroa (shank bone) that is on the Seder plate 
while saying the paragraph, because it represents the Korban Pesah. . 
However, some do not, because they do not want anyone to think 

that this is actually the Korban Pesah.  (which we are no longer 
allowed to bring since we no longer have a Beit HaMikdash). 

For this reason we do not lift it.

9091

 Text
Just as the first time this word occurs on page 

89 of the haggada, the word ַסח  is colored (Pesaĥ) ֶפּ
red connecting it visually to the Pesaĥ offering. The 
words ֲאבֹוֵתינּו י  ֵתּ ָבּ ַעל  הּוא  רּוְך  ָבּ דֹוׁש  ַהָקּ ַסח  ּפָ ֶשׁ ׁשּום   ַעל 
ִמְצַרִים  it reminds us that Hashem passed [pasaĥ]) ְבּ
over the houses of our ancestors in Egypt) are col-
ored yellow to anchor them to the Question. The 
words ’ַסח הּוא ַלה ם ֶזַבח ֶפּ  You shall say, ‘The“) ַוֲאַמְרֶתּ
Pesaĥ offering is for Hashem”) are colored green to 
anchor them to the Reflection. 

 Illustration
In the illustration we see an Israelite house 

that has been marked with the blood of the Pesaĥ 
offering (see Ex. 12:3–8). This was the sign put on 
the houses of the Israelites in order to ensure the 
plague of the firstborn would skip over the Jew-
ish houses. The wind in the illustration represents 
the Angel of Death that swept through Egypt to 
carry out this plague (but “passed over” the Jew-
ish houses). The Hebrew words incorporated 
into the illustration are a direct quote from the 
text of the haggada: הּוא רּוְך  ָבּ דֹוׁש  ַהָקּ ַסח  ּפָ ֶשׁ ׁשּום   ַעל 
ִמְצַרִים ְבּ ֲאבֹוֵתינּו  י  ֵתּ ָבּ  it reminds us that Hashem) ַעל 
passed [pasha] over the houses of our ancestors in  
Egypt). 

 Instruction
There are many different customs for this 

part of the Seder. Some communities have the cus-
tom to have red meat at the meal on Seder night, 
to remember the Paschal lamb, and some have the 
custom not to eat red meat for fear that an observer 
may incorrectly think they have sacrificed the Pesaĥ 
offering. 

 Experience
This Experience activity connects this part 

of the Exodus story to the mitzva of mezuza, found 
in Jewish homes on each doorpost. Just as the Jews in 
Egypt were making a strong statement (proud Jews 
live here who are unafraid because they trust in God 
who will save them on this dark night and liberate 
them from Egypt) so every Jewish house that has a 
mezuza on the front door is making a strong state-
ment. But what is it? This could be a good moment 
to have this discussion around the Seder table. 

 Reflection
The Pesaĥ offering was an essential element 

in the birth of the Jewish people. The Jewish people 
is not an accidental collection of people. The Jew-
ish people have a deep and historical connection 
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that precedes their actual birth by several hundred 
years. The Pesaĥ offering was a testament to the fact 
that God liberated us from Egypt in fulfillment of 
the promises and the covenants He made with our 
forefathers. 

 Question
According to the haggada, both the festival 

and the sacrifice are called Pesaĥ because the word 
P-S-Ĥ means to pass over. God “passed over” the 
Jewish houses in Egypt while killing the Egyptian 
firstborns, paving the way for the Exodus to be 
complete.
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ה :93–92 Matza – ַמָצּ

ה זֹו ַמּצָ
ִלים, ַעל ׁשּום ָמה נּו אֹוכְְ ָאֽ  ׁשֶ

ֵצָקם  יק ּבְְ ּפִ ּלֹא ִהסְְְ  ַעל ׁשּום ׁשֶ
ַהֲחִמיץ ינּו לְְ ל ֲאבֹוֵתֽ  ׁשֶ

ָלִכים ֵכי ַהּמְְ ֶלךְְְ ַמלְְְ ָלה ֲעֵליֶהם ֶמֽ גְְְ ּנִ  ַעד ׁשֶ
ָאָלם רּוךְְְ הּוא, ּוגְְְ דֹוׁש ּבָ  ַהּקָ

ֱאַמר ּנֶ  ׁשֶ
ִים ַרֽ צְְְ יאּו ִמּמִ ר הֹוִצֽ ֵצק ֲאׁשֶ  ַוּיֹאפּו ֶאת־ַהּבָ

י לֹא ָחֵמץ  ֻעגֹת ַמּצֹות, ּכִ
ּהַ ֵמֽ ַמהְְְ ִהתְְְ לּו לְְ לֹא ָיכְְ ִים, וְְ ַרֽ צְְְ ׁשּו ִמּמִ י־גֹרְְ  ּכִ

ַגם־ֵצָדה לֹא־ָעׂשּו ָלֶהם׃ וְְ

“The Pesah.  lamb symbolizes 
freedom. The maror represents 

slavery. Matza combines both. It was 
the bread the Israelites ate in Egypt as 
slaves. It was also the bread they ate 
when leaving Egypt as free people.”

Rabbi Jonathan Sacks

Why weren’t the Israelites 
prepared when they had to 

leave Egypt (i.e. why was there not 
enough time for the bread to rise)?

Time to check in on the afikoman... 
If your family’s custom is that the 

parent hides the afikoman, subtly see if it 
has been hidden already (don’t start the 
search yet though!). If it is your job to hide 
it, then make sure you have decided where!

This Matza
that we eat, what does it symbolize?
It reminds us of the dough of our 
ancestors which did not have time to 
rise before the King, the King of kings, 
revealed Himself to them and rescued 
them.

As the Torah says: “They baked the 
dough that they had brought out 
of Egypt with them, into matzot, 
because it had not yet risen. Because 
they were expelled from Egypt and 
could not take their time, and they 
had no other food for the journey.”

Lift up or point to the matzot for everyone to see.

9293

 Text
Just as the first time this word occurs on page 

89 of the haggada, the word ה  is colored (matza) ַמָצּ
yellow connecting it to the matzot in the illustra-
tion and on our table tonight. The words ֻעגֹת ַמּצֹות 
(literally “cakes of matza”) are also colored yellow 
for the same reason. 

 Illustration
The illustration is of hand-baked matza in 

ancient times. Hand-baked matza today is baked in 
the exact same way, and looks the same. We have been 
eating the same matza and saying the same words on 
this night for thousands of years. In this illustration 
a lamb, representing the Pesaĥ offering (and also 
springtime perhaps), runs along the frame of the 
illustration (almost as if he escaped from the previ-
ous page where he belonged, but was scared off by 
the darkness of the final plague in that illustration!).

 Instruction
No controversy here. Everyone agrees we 

should point or lift up the matza at this point, and it 
is this that represents thousands of years of continu-
ity in the observance of this magical night.

 Experience
Remember…we are still in the middle 

of The Great Afikoman Race (see page 21 of the 

haggada)! Now we are talking about the matza, it 
might be a good time to subtly check in on where 
the afikoman is. We are getting closer to the meal, 
and when that is done, it will be too late!

 Reflection
This quote, from The Jonathan Sacks Hag-

gada, explores the apparent contradiction between 
two approaches to matza – as the bread of affliction 
and slavery, and the bread of freedom and liberation. 
He explains that while the Pesaĥ represents only 
liberation, and maror only slavery, matza can repre-
sent both (see page 22 of the haggada for a possible 
approach how to ensure your matza truly will be the 
bread of freedom – when you share it). 

 Question
The Torah says: “They baked the dough 

that they took out from Egypt into unleavened 
cakes, as it was not leavened, because they were 
driven out from Egypt and could not delay” (Ex. 
12:39). They did not have enough time to wait for 
the dough to rise. Although they knew about the 
Exodus in advance, the events unfolded at an unex-
pectedly rapid pace. They had only a limited time 
to prepare both the paschal lamb and the unleav-
ened bread they ate the night before, and there-
fore did not manage to bake the bread as they had 
hoped from the dough they had prepared. Instead 
it became matza. 
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Maror – ָמרֹור :95–94

ָמרֹור ֶזה
ִלים ַעל ׁשּום ָמה נּו אֹוכְְ ָאֽ  ׁשֶ

ִרים  צְְְ רּו ַהּמִ ֵמרְְ  ַעל ׁשּום ׁשֶ
ִים ַרֽ ִמצְְְ ינּו ּבְְ  ֶאת ַחֵּיי ֲאבֹוֵתֽ

ֱאַמר ּנֶ  ׁשֶ
ה ֲעבָֹדה ָקׁשָ ָמֲררּו ֶאת־ַחֵּייֶהם ּבַ  ַויְְְ

ֵבִנים ֽחֶֹמר ּוִבלְְְ  ּבְְ
ֶדה ּשָׂ ל־ֲעבָֹדה ּבַ כָָ  ּובְְְ

׃ ֶרךְְְ ָפֽ דּו ָבֶהם ּבְְ ר־ָעבְְ ל־ֲעבָֹדָתם ֲאׁשֶ ֵאת ּכָָ

“Eating the Korban Pesah. , the matza, 
and the maror, is a double mitzva. 

When we eat them we fulfill the mitzva to eat 
each of them, but we also fulfill the mitzva of 
telling the story of the Exodus at the same time. 
We narrate the story not only through speech 
but through eating as well.”

Rabbi Joseph B. Soloveitchik

Why do you think we 
describe slavery in 

Egypt as bitter (and not 
use alternative words)?

Take a deep breath and smell the maror... 
does it bring tears to your eyes?

This maror
that we eat, what do they symbolize?
They remind us of the bitterness the 
Egyptians caused our ancestors to live with 
in Egypt.

As the Torah says: “They embittered their 
lives with hard work, making cement and 
bricks and all sorts of work in the fields. All 
the work they were forced to do was brutal.”

Lift up or point to the maror (bitter herbs) 
for everyone to see.

9495

 Text
Just as the first time this word occurs on page 89 

of the haggada, the word ָמרֹור (maror – bitter herbs) 
is colored green connecting it visually to the maror in 
the illustration and on our table tonight. The words 
ִמְצַרִים ְבּ ֲאבֹוֵתינּו  ַחֵּיי  ֶאת  ְצִרים  ַהִמּ ְררּו  ֵמּ ֶשׁ ׁשּום   they) ַעל 
remind us of the bitterness the Egyptians caused 
our ancestors to live with in Egypt) are also colored 
green for the same reason. 

 Illustration
In the illustration we see a direct link between 

the bitter experience of slavery (symbolized by the 
rod on which the Israelite slaves were carrying their 
load) and the experience of eating maror at our 
Seder table (represented by the father of the fam-
ily in our haggada eating the maror). The rod of the 
slaves literally becomes the table of the father who 
is eating the maror. The background to both the 
biblical scene and the contemporary scene is dark 
and hostile. Although Seder night with our family 
is a warm and joyous affair, the maror must be seen 
as an opportunity to connect to the bitterness and 
trauma of the experience of slavery in Egypt. It is 
our responsibility to relate to that even in the midst 
of this beautiful night of warmth and love.

 Instruction
No controversy here. Everyone agrees we 

should point or lift up the maror at this point, as we 
attempt to relate to the experience of bitterness even 
in our modern-day lives of freedom and security.

 Experience
There is no way to truly experience, even 

in a slight and indirect way, the experience of slav-
ery. But we can experience tears. And we can spend 
a moment relating to our tears and the tears of the 
biblical Israelite slaves. 

 Reflection
This Reflection also answers the Question 

on page 88 of the haggada. These three foods and 
concepts allow us to re-experience the story and ful-
fill the ritual mitzvot of the evening at the same time. 

 Question
Perhaps bitterness, while clearly an inad-

equate expression of the experience of slavery, is a 
word or feeling we can replicate even in our comfort-
able and secure state. This is what we try and do on 
Seder night. Experience a tiny fraction of the bitter-
ness of the original experience of slavery.
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ָכל ּדֹור ָודֹור :97–96 In every generation – ְבּ

ל ּדֹור ָודֹור כָָ ּבְְ
ִאּלּו הּוא  מֹו ּכְְ אֹות ֶאת ַעצְְְ ַחָּיב ָאָדם ִלרְְְ

ִים ַרֽ צְְְ ָיָצא ִמּמִ

ֱאַמר ּנֶ  ׁשֶ
ּיֹום ַההּוא ָך ּבַ ִבנְְְ ּתָ לְְ דְְְ ִהּגַ וְְ   

 ֵלאמֹר
ֲעבּור ֶזה ּבַ   

ִים׃ ָרֽ צְְְ ֵצאִתי ִמּמִ ה יהוה ִלי ּבְְ ָעׂשָ   
ָבד לְְְ ינּו ּבִ לֹא ֶאת ֲאבֹוֵתֽ   
רּוךְְְ הּוא דֹוׁש ּבָ ַאל ַהּקָ ּגָ   

ֶהם ַאל ִעּמָ נּו ּגָ א ַאף אֹוָתֽ ֶאּלָ   
ֱאַמר ּנֶ  ׁשֶ

ם ָ נּו הֹוִציא ִמׁשּ אֹוָתֽ וְְ  
נּו ַען ָהִביא אָֹתֽ ַמֽ לְְ   

ֶרץ נּו ֶאת־ָהָאֽ ֶתת ָלֽ ָלֽ   
ינּו׃ ע ַלֲאבֵֹתֽ ּבַ ר ִנׁשְְְ ֲאׁשֶ  

In his code of Jewish law, called the Mishneh 
Torah, Rambam uses a slightly different word to 

instruct us in this mitzva. Rather than using the word 
 to see ourselves as if we had just come out of) לראות
Egypt) as we have it in our Haggada, he uses the word 

 to show ourselves as if we have just come) להראות
out of Egypt). How do you think this changes 

what we should do on Seder night? 
What message do you think Rambam 
was giving us in his use of this word?

How do you think the 
history of the world 

would be different if the 
Exodus had not happened?

Together with all the children at your 
Seder (and any adults that want to join 

also), dress up as Israelite children leaving 
Egypt, and walk around the table as if you are 
leaving Egypt.

In every generation 

we must imagine that we ourselves actually 
left Egypt.

As it says in the Torah:
“Tell your child on that day 
‘The reason for all this is because of what 
God did for me when I left Egypt.’”

It wasn’t just our ancestors whom God 
rescued. He rescued us along with them.

As it says in the Torah:
“He took us out of there, in order to bring 
us to, and to give us, the land which He had 
promised to our ancestors.”
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 Text
The words ַעְצמֹו ֶאת  ִלְראֹות  ָאָדם  ַחָּיב  ָודֹור  ּדֹור  ָכל   ְבּ

ְצַרִים ִמִמּ ָיָצא  הּוא  ִאּלּו   in every generation we must) ְכּ
imagine that we ourselves actually left Egypt) are 
colored green to anchor them to the Reflection. 

 Illustration
A modern-day Jewish child, representing the 

current generation, leads an ancient Israelite by the 
hand into modern-day Israel – the connecting of the 
generations. This is one way of understanding the 
text that urges us to relate in a personal way to the 
redemption of the Exodus story – as if we ourselves 
were redeemed. Our generation is living through a 
modern-day redemption that helps us understand 
the biblical redemption, and can even be seen as the 
latest chapter in the same narrative.

 Experience
Many families have this custom of dress-

ing up. It is a fun way to connect and experience the 
story – to see ourselves as if we are leaving Egypt – or 
as Rambam states (see Reflection): we should “show” 

ourselves as if we had just left Egypt. The way we can 
do this is by dressing up and acting the story out. 

 Reflection
External experiences that are designed to 

re-experience a story, such as dressing up, or eating 
certain foods, etc., can affect internal processing and 
feelings and emotions. Rambam is saying that if we 

“show ourselves” as if we have left Egypt through 
these external experiences, we will “see ourselves” 
as if we have just left Egypt, through emotions and 
feelings.

 Question
This question of would the world be differ-

ent if the Exodus didn’t happen, cannot be answered 
with any certainty, but it is an interesting discussion 
worth having at your Seder. The haggada itself says 
if we hadn’t left Egypt, we would still be slaves there 
today. But the Exodus narrative has had a much 
wider impact on humanity as a whole, inspiring 
many civil rights movements and perhaps the social 
evolution of humanity as a whole. 
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Therefore we must thank – ְלִפיָכְך ֲאַנְחנּו ַחָּיִבים :99–98

נּו ַחָּיִבים ִפיָכךְְְ ֲאַנֽחְְְ  לְְ
ָפֵאר ַח, לְְ ֽ ּבֵ ׁשַ ל, לְְ ַהּלֵ הֹודֹות, לְְ  לְְ

ס ַקּלֵ ה ּולְְְ ַעּלֵ , לְְ ָבֵרךְְְ ר, לְְ ַהּדֵ רֹוֵמם, לְְ  לְְ
ה ּלֶ ים ָהֵאֽ ּסִ ל ַהּנִ נּו ֶאת ּכָָ ָלֽ ינּו וְְ ה ַלֲאבֹוֵתֽ ָעׂשָ ִמי ׁשֶ  לְְ

ֵחרּות דּות לְְ נּו ֵמַעבְְְ  הֹוִציָאֽ
יֹום טֹוב ֶבל לְְ ָחה, ֵמֵאֽ מְְְ ׂשִ  ִמָּיגֹון לְְ

דֹול אֹור ּגָ  ּוֵמֲאֵפָלה לְְ
ה ֻאּלָ ּבּוד ִלגְְְ עְְְ ִ  ּוִמׁשּ

ה יָרה ֲחָדׁשָ ָפָניו ׁשִ נֹאַמר לְְ וְְ

לּוָיּה. ַהלְְ

“There is an inner connection between music and 
the spirit... Words are the language of the mind. 

Music is the language of the soul. So when we seek to 
express or evoke emotion we turn to melody.”

Rabbi Jonathan Sacks

Why do you think 
music is so often used 

as a way to express 
emotions?

Go around the table and have each person find 
another adjective to describe the Exodus story.

Therefore,
we must thank, praise, laud, glorify, exalt, honor, bless, raise high, and acclaim,

the One who performed all these miracles for our ancestors and for us.
Who took us from slavery to freedom,

from sadness to joy, from grief to celebration,
from darkness to great light, and from enslavement to redemption.

So let us sing a new song to Him –
HALLELUYA!

Cover the matzot and lift up your cup while saying this paragraph.
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 Text
The words ה: ַהְללּוָיּה יָרה ֲחָדָשׁ  so) ְונֹאַמר ְלָפָניו ִשׁ

let us sing a new song to Him – Halleluya!) are 
colored yellow to anchor them to the harp in the 
illustration. 

 Illustration
We have now completed the story of the 

Exodus and all that is left for us to do is praise 
Hashem for the wonders we have seen. The illus-
tration expresses this, with a hint to the women 
who together with Miriam followed Moshe’s song 
with one of their own following the crossing of the 
Reed Sea (Ex. 15:20–21). We can see in the picture 
Miriam’s drum and David’s harp, both quintes-
sential Jewish instruments from Jewish tradition. 
Notice also the bird adding her praise to that of 
the women’s praise, echoing various chapters of the 
psalms that invoke nature’s role in praising the Cre-
ator. The text of the haggada finds so many different 
words to praise God, yet they are all by definition 
inadequate. No word can capture God’s essence or 
sufficiently praise Him. Sometimes music or nature 
can express this for us instead, and this is the mes-
sage of the illustration. 

 Instruction
We have completed our task of retelling the 

narrative of the Exodus. Now it is time to focus on 
the lofty task of praising God – and we elevate this 
in the familiar way, focusing on the wine or grape 
juice in our cup.

 Experience
This Experience activity demonstrates how 

many words we have in our language to praise, and 
yet at the same time how inadequate they are when 
it comes to the sublime task of praising God. This 
is the theme of the text on this page of the haggada. 

 Reflection
Music can express the inner emotions of 

our souls in ways words cannot. This explains why 
music and song have always been central to our 
prayers and ritual, including on Seder night.

 Question
See the Reflection. Music can express the 

inner emotions of the soul in a way that words cannot. 
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Halleluya – ַהְללּוָיּה :101–100

לּוָיּה ַהלְְ
ם יהוה׃ לּו ֶאת־ׁשֵ ֵדי יהוה, ַהלְְ לּו ַעבְְְ  ַהלְְ

ַעד־עֹוָלם׃ ה וְְ , ֵמַעּתָ בָֹרךְְְ ם יהוה מְְ ִהי ׁשֵ  יְְ

ם יהוה׃ ל ׁשֵ ֻהּלָ בֹואֹו, מְְ ֶמׁש ַעד־מְְ ֽ ַרח־ׁשֶ זְְְ  ִמּמִ

בֹודֹו׃ ִים ּכְְ ַמֽ ָ ל־ּגֹוִים יהוה, ַעל ַהׁשּ  ָרם ַעל־ּכָָ

ֶבת׃ ֽ יִהי ָלׁשָ ּבִ גְְְ ינּו, ַהּמַ יהוה ֱאלֵֹהֽ  ִמי ּכַ

ֶרץ׃ ִים ּוָבָאֽ ַמֽ ָ ׁשּ אֹות, ּבַ יִלי ִלרְְְ ּפִ ׁשְְְ  ַהּמַ

יֹון׃ ּפֹת ָיִרים ֶאבְְְ ל, ֵמַאׁשְְְ ִקיִמי ֵמָעָפר ּדָ  מְְ

ִדיֵבי ַעּמֹו׃ ִדיִבים, ִעם נְְ יִבי ִעם־נְְ הֹוׁשִ  לְְ

ֵמָחה ִנים ׂשְְ ִית, ֵאם־ַהּבָ ֽ ֶרת ַהּבַ יִבי ֲעקֶֽ מֹוׁשִ

לּוָיּה׃ ַהלְְ

“The sun, the bright sun, that brings back, 
not light alone, but new life, and hope, and 

freshness to man, burst upon the crowded 
city in clear and radiant glory.”

Charles Dickens

How are 
the themes 

in this chapter 
of Tehillim 
connected to 
the Pesah.  story?

Have the youngest person at your Seder sit next to the 
one leading the Seder. Make sure s/he is sitting as high as 

the leader, and feels equal in every way. Ask them how they feel 
to be elevated in this way? What does this have to do with Pesah. , 
and where can we see this in this chapter of Tehillim?

HALLELUYA
Servants of Hashem, praise!
Praise the name of Hashem.

May the name of Hashem be blessed 
from now until eternity.

May the name of Hashem be blessed 
from the rising of the sun, until it sets.

Hashem is high above all nations, 
His glory is above the heavens.

Who can be compared to Hashem our God, 
enthroned so high, gazing down on the heavens 

and the earth.
He lifts the poor man out of the dust, and the 

needy from the garbage heap. Giving them a place 
alongside the princes, the princes of His people.

He makes the childless woman 
a happy mother of children.

HALLELUYA
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 Text
The words ם ה׳ ל ֵשׁ ֶמׁש ַעד ְמבֹואֹו ְמֻהָלּ ְזַרח ֶשׁ  may) ִמִמּ

the name of Hashem be blessed from the rising of 
the sun, until it sets) are colored yellow to anchor 
them to the sun in the illustration. 

 Illustration
The illustration expresses themes from this 

chapter of Tehillim: “May the name of Hashem be 
blessed from the rising of the sun, until it sets” – not 
only in terms of the time frame the rising and setting 
of the sun represents, but also the beauty of the sun 
itself is testament to God’s creative brilliance, and 
therefore a praise of Him. 

 Experience
God is above the man-made hierarchies 

found in human society. In fact, God commands us 
to actively work against these false hierarchies and 
classes. This is expressed in the line from the text: “He 

lifts the poor man out of the dust, and the needy from 
the garbage heap. Giving them a place alongside the 
princes, the princes of His people.” This Experience 
activity provides a practical experience of this idea. 

 Reflection
The sun represents rebirth and growth 

(both in terms of the light it gives to plants for 
growth and the daily rebirth of the sun as it rises 
once again). This is the story of the Exodus – the 
rebirth of a people. The sun is a central theme of this 
chapter of Tehillim, and this is therefore a fitting text 
to say when praising God on Pesaĥ. 

 Question
Themes from this chapter of Tehillim, such 

as rebirth, the championing of the underdog, and a 
barren woman with no potential legacy giving birth 
to a child and thereby guaranteeing her continuity, 
are all connected to the Pesaĥ story. 
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ָרֵאל :103–102 ֵצאת ִיְשׂ When Israel left Egypt – ְבּ

ית ַיֲעקֹב ֵמַעם לֵֹעז׃ ִים, ּבֵ ָרֽ צְְְ ָרֵאל ִמּמִ ֵצאת ִיׂשְְְ  ּבְְ

לֹוָתיו׃ ׁשְְ ָרֵאל ַממְְְ ׁשֹו, ִיׂשְְְ דְְְ קָָ הּוָדה לְְ ָתה יְְ  ָהיְְ

ָאחֹור׃ ן ִיּסֹב לְְ ּדֵ  ַהָּים ָרָאה ַוָּינֹס, ַהַּירְְְ

ֵני־צֹאן׃ בְְְ ָבעֹות ּכִ ֵאיִלים, ּגְְ דּו כְְ  ֶהָהִרים ָרקְְ

ָאחֹור׃ ּסֹב לְְ ן ּתִ ּדֵ י ָתנּוס, ַהַּירְְְ ָך ַהָּים ּכִ  ַמה־ּלְְ

ֵני־צֹאן׃ בְְְ ָבעֹות ּכִ ֵאיִלים, ּגְְ דּו כְְ קְְ רְְְ  ֶהָהִרים ּתִ

ֵני ֱאֽלֹוּהַ ַיֲעקֹב׃ פְְְ ֶרץ, ִמּלִ ֵני ָאדֹון ֽחּוִלי ָאֽ פְְְ  ִמּלִ

ִים׃ נֹו־ָמֽ יְְ ַמעְְְ ִמיׁש לְְ ִים, ַחּלָ ִכי ַהּצּור ֲאַגם־ָמֽ ַההֹפְְ

“The best remedy for those who are afraid, lonely, or 
unhappy is to go outside, somewhere where they can be 

quite alone  with the heavens, nature, and God. Because only 
then does one feel that all is as it should be and that God wishes 
to see people happy, amidst the simple beauty of nature.”

Anne Frank

What do all the 
miracles mentioned in 

this chapter of Tehillim 
have in common?

Go outside and look for God in 
nature (or in photographs inside 

the house of breathtaking nature).

When Israel left Egypt, the House of Yaakov 
from that foreign power,

That was when Yehuda became His holy 
people, Israel became his subjects.

The sea saw and fled; 
The River Jordan reversed its direction.

The mountains danced like rams, 
the hills like lambs.

Why did you flee, sea? River Jordan, 
 why did you turn back?

Why, mountains, did you dance like rams 
and the hills like lambs?

It was the presence of Hashem, 
Creator of the earth, the God of Yaakov, 

who turned the rock into a pool of water, 
a flint into a flowing spring.

102103

 Text
The words ְכֵאיִלים ָרְקדּו   the mountains) ֶהָהִרים 

danced like rams) and ְכֵאיִלים ְרְקדּו  ִתּ  ,why) ֶהָהִרים 
mountains, did you dance like rams) are colored 
brown to anchor them to the rams in the illustration. 

 Illustration
The illustrations show the mountains men-

tioned in the verses on the page that are dancing like 
rams when the Israelites left Egypt. 

 Experience
Finding God in nature is a skill that takes 

experience. This Experience activity asks us to give 

this a try. The verses from Tehillim on the page give 
examples of things from nature, and how they served 
God in awe, either through miracles or through their 
natural course. 

 Reflection
Nature is a great source for faith and a way 

to connect to God. 

 Question
This chapter of Tehillim mentions all things 

from nature performing miraculous feats – including 
“when Israel left Egypt, the House of Yaakov from 
that foreign power.”
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ִנָּיה :105–104 The Second Cup – ּכֹוס ׁשְְ

ֶלךְְְ ָהעֹוָלם ינּו ֶמֽ ה יהוה ֱאלֵֹהֽ רּוךְְְ ַאּתָ  ּבָ
ִים ָרֽ צְְְ ינּו ִמּמִ ָגַאל ֶאת ֲאבֹוֵתֽ נּו, וְְ ָאָלֽ ר ּגְְ  ֲאׁשֶ

ה ּוָמרֹור. ָלה ַהֶּזה, ֶלֱאכֹל ּבֹו ַמּצָ יְְְ ֽ נּו ַהּלַ יָעֽ ִהּגִ  וְְ
ינּו ינּו ֵואלֵֹהי ֲאבֹוֵתֽ ן יהוה ֱאלֵֹהֽ  ּכֵ
ָגִלים ֲאֵחִרים ִלרְְְ מֹוֲעִדים וְְ נּו לְְ יֵעֽ  ַיּגִ

לֹום ׁשָ נּו לְְ ָראֵתֽ ִאים ִלקְְְ  ַהּבָ
ָך ַין ִעיֶרֽ ִבנְְְ ֵמִחים ּבְְ  ׂשְְ
ָך ֲעבֹוָדֶתֽ ים ּבַ ׂשִ ׂשָ  וְְ

ם נֹאַכל ׁשָ  וְְ
ָסִחים ָבִחים ּוִמן ַהּפְְ  ִמן ַהּזְְ

ָבִחים/ ָסִחים ּוִמן ַהּזְְ   / On Motzei Shabbat  ִמן ַהּפְְ

ָמם יַע ּדָ ֽ ר ַיּגִ  ֲאׁשֶ
ָרצֹון ֲחָך לְְ ּבַ  ַעל ִקיר ִמזְְְ

ָך נֹוֶדה ּלְְ  וְְ
יר ָחָדׁש  ׁשִ

נּו ֽ ׁשֵ דּות ַנפְְְ ַעל ּפְְ נּו וְְ ֵתֽ ֻאּלָ  ַעל ּגְְ
ָרֵאל. ַאל ִיׂשְְְ ה יהוה, ּגָ רּוךְְְ ַאּתָ ּבָ

ֶֽפן. ִרי ַהּגָ ֶלךְְְ ָהעֹוָלם, ּבֹוֵרא ּפְְ ינּו ֶמֽ ה יהוה ֱאלֵֹהֽ רּוךְְְ ַאּתָ ּבָ

You are blessed, Hashem our God, 
King of the universe, who rescued us 

and our ancestors from Egypt,  
and brought us to this night  

to eat matza and maror.
So may Hashem our God bring us  
in peace to other special days and 

festivals in the future,  
happy in your rebuilt city  

of Jerusalem,  
and joyfully serving You,  
eating there the sacrifices 

 and Pesaĥ offerings, 
 

the Pesaĥ offerings and sacrifices,)
whose blood will be sprinkled 

 on Your altar 
for You to accept.  

And we will thank You 
with a new song about our rescue 
 and the redemption of our souls.

You are blessed, Hashem our God, 
who rescued Israel.

You are blessed, Hashem our God, 
King of the universe, 

who creates the fruit of the vine.

 (On Motzei Shabbat:

Lift your cup while saying the berakha and then lean to the left while you drink.
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 Text
The berakha on the wine or grape juice ה רּוְך ַאָתּ  ָבּ

ֶפן ַהָגּ ִרי  ְפּ ּבֹוֵרא  ָהעֹוָלם  ֶמֶלְך  ֱאלֵֹהינּו   ,You are blessed) ה׳, 
Hashem our God, King of the universe, who creates 
the fruit of the vine) is colored gold to anchor it to 
the illustration of a kiddush cup. The typography 
of both the Hebrew and English text on this page 
reflects the shape of a Kiddush cup. 

 Illustration
A gold Kiddush cup for this the second cup of 

the evening. 

 Instruction
This is the second of the four cups (the first 

was the mitzva of Kiddush, and this second cup is on 
the mitzva of Maggid – the telling of the story, which 
has just been completed), each of which should be 
drunk while leaning to the left in the manner of the 
nobility at the time of the haggada. This is in order 
to experience freedom on the night of the liberation 
of the Jews from Egypt. 
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Washing Hands – ָרְחָצה :107–106

“I have worked every day through dew and 
damp, and sand and heat, and done good 

work; but oh, missis, me old and broken now, no 
tongue can tell how much I suffer.”

F Kemble, Journal of a Residence on a  
Georgian Plantation in 1838–1839

How is this hand washing 
different from the earlier 

time before we ate karpas?

While you wait for the person 
leading the Seder to make the 

berakha on the matza, think about 
what it feels like to not be able to speak. 
Is there a similarity between this feeling 
and what it must be like to be a slave?

You are blessed, Hashem our God, King of the universe, 
who has made us holy with His commandments and 
commanded us to wash our hands.

We now wash our hands in preparation for eating matza and the meal.
Using a cup, pour twice over your right hand and then twice over your left hand. 

Make sure you don’t speak until you have eaten approximately one ounce of matza!

ה רּוךְְְ ַאּתָ  ּבָ
ינּו   יהוה ֱאלֵֹהֽ

ֶלךְְְ ָהעֹוָלם  ֶמֽ
נּו  ֽ ׁשָ ר ִקּדְְ  ֲאׁשֶ

ִצָּוֽנּו  וָֹתיו וְְ ִמצְְְ  ּבְְ
ִטיַלת  ַעל נְְ

ִים. ָיָדֽ

washing hands ∙ 107רחצה 106

 Text
The text of the blessing for hand washing is 

incorporated into the illustration, and colored in 
the same shade of green as the cup used for ritual 
hand washing. 

 Illustration
The illustration is of a cup used for ritual hand 

washing, as this page contains the blessing for this 
mitzva as we prepare to eat the matza.

There is also a small Roman-style pillar illustration 
on the left-hand page by the word ָרְחָצה (hand wash-
ing) because this page is a new and separate section 
of the haggada (see page 11 of the haggada for a com-
plete list of sections). The pillar also has the special 
cup used for ritual hand washing, together with a 
bowl to collect the water, indicating this section is 
the special hand washing of the hands in preparation 
for the eating of the matza. 

 Instruction
These are the instructions how to ritually 

wash one’s hands in preparation to eat matza, and 
are identical to the way we wash hands in prepara-
tion for eating bread on any other day.

 Experience
If you are lucky enough to have many peo-

ple at your Seder, the period of waiting for everyone 
to wash hands can be somewhat boring quiet time 
(because most halakhic authorities prohibit any 
interruption between the washing of hands and the 
eating of bread/matza – this means sitting in silence 
until everyone is ready). This Experience activity is a 
creative way to use this time to continue the themes 
of the evening. The taking away of one’s voice (the 
primary mode of expression) can be a very frustrat-
ing experience, with similarities to the experience of 
having one’s freedom taken away. See also the quote 
in the Reflection. 

 Reflection
This powerful quote is attributed to an 

elderly slave named Nancy who was forced to work 
on a rice plantation in the United States in the nine-
teenth century. Her words express how words in 
general are inadequate to express the pain and suf-
fering of a life of slavery. During the only time in the 
Seder where there is likely to be silence around the 
table as we wait for everyone to wash their hands in 
preparation for eating matza, this quote helps us to 
consider the connection between silence and slavery 
(see also the Experience).
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 Question
This hand washing is a halakhic requirement 

for eating bread/matza. The earlier hand washing 
for eating karpas (on page 17 of the haggada) is cus-
tomary and does not have the same halakhic basis. 
Hence, here we say a berakha on the hand washing 
and there we do not. 

 Navigation Bar
This is the sixth stage of the navigation bar, 

with an icon of a hand washing cup, used for ritual 
hand washing, signifying the section of washing 
hands for the eating of matza.
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ה :109–108 Motzi Matza – מֹוִציא ַמָצּ

ֶלךְְְ ָהעֹוָלם ינּו ֶמֽ ה יהוה ֱאלֵֹהֽ רּוךְְְ ַאּתָ    ּבָ

ֶרץ. ֶחם ִמן ָהָאֽ ַהּמֹוִציא ֶלֽ

ֶלךְְְ ָהעֹוָלם ינּו ֶמֽ ה יהוה ֱאלֵֹהֽ רּוךְְְ ַאּתָ    ּבָ
ֽנּו ִצּוָ וָֹתיו וְְ ִמצְְְ נּו ּבְְ ֽ ׁשָ ר ִקּדְְ  ֲאׁשֶ

ה. ַעל ֲאִכיַלת ַמּצָ

You are blessed, Hashem our God, 
King of the universe, who brings forth 
bread from the earth.

You are blessed, Hashem our God, 
King of the universe, who has made 
us holy with His commandments and 
commanded us to eat matza.

Every summer a group of ultra-Orthodox matza 
bakers from Bnei Berak look for a field of wheat 

ripe enough to harvest in August when the wheat is at its 
driest so it can be used for shemura matza. In the summer of 
2014 they found a field belonging to Kibbutz Sufa, close to 
the border with the Gaza Strip, with enough wheat for two 
years (this was necessary because the following year would 
be a shemita year and they would not be able to harvest 
any wheat). The wheat had unusually been sown in mid-
January, and was ready to be harvested in August. Despite 
Operation Protective Edge, the war that was waging that 
summer with Hamas in Gaza, the men managed to harvest 
the wheat and load it onto trucks, securing shemura matza 
for the next two years. Two days later, thirteen terrorists 
emerged from a tunnel into the fields where the wheat had 
been, intent on murdering the residents of the kibbutz. They 
were relying on the cover the wheat would provide, but 
since the fields were strangely bare, the IDF spotted them 
immediately, and a tragedy was averted. Many Jewish lives 
were saved that year by the mitzvot of shemita and matza!

Why do we lean?
Does the matza taste 
like bread of slavery or 

bread of freedom to you?

Those who have their own set of matza should hold all three and 
say the first berakha, and then hold the upper two matzot and say 

the second berakha. Then take a piece of the upper matza, together with 
a piece of the middle matza, and eat them while leaning to the left.

motzi matza ∙ 109מצה 108

 Text
The words ָהָאֶרץ ִמן  ֶלֶחם   who brings) ַהּמֹוִציא 

forth bread from the earth) and ה -com) ַעל ֲאִכיַלת ַמָצּ
manded us to eat matza) are colored yellow to 
anchor them to the matza on our table and in the 
illustration. 

 Illustration
On pages 114–115 of the haggada we have a 

large full spread illustration of a vibrant beautiful 
contemporary Jewish family engaging in the mitz-
vot of the evening, culminating in the Pesaĥ meal. 
The illustrations on this spread and the next two 
(pages 108–113 of the haggada) show the charac-
ters taken from that larger family, performing the 
specific mitzvot from these pages, and highlight-
ing individual relationships (rather than the larger 
family as a whole). Both of these modes of family 
relationships (relationship to your larger family 
and the relationships you have to the individuals 
around the table) are important aspects of a family 
experience of Seder night. The cross-generational 
aspect of Seder night is a powerful and beautiful 
element of most family Seders and one that should 
not be taken for granted. On this page the family 
is about to eat their matza.

There is also a small Roman-style pillar illustration 
on the left-hand page by the words ה ַמָצּ  the) מֹוִציא 
eating of the matza) because this page is a new and 
separate section of the haggada (see page 11 of the 
haggada for a complete list of sections). The pillar 
has the three matzot under their special cover indi-
cating this section is the eating of the matza. 

 Instruction
If you have your own set of three matzot, 

then these are the two berakhot that are said before 
eating the matza. The first berakha is the generic 
blessing said for eating all breads, and the second 
berakha is specific to the additional mitzva of eat-
ing matza (only said on Seder night). If you do not 
have your own set of three matzot, then say amen 
to someone that does, and eat some of their matza.

 Experience
On several occasions, we have reflected on 

whether the matza represents the bread of hardship 
or the bread of freedom and liberation. As you taste 
it for the first time tonight, close your eyes and con-
sider which of these tastes you can sense. It could 
very well be both. 
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 Reflection
This powerful story is connected to this 

specific moment on Seder night, as we fulfill the 
mitzva of eating matza for the first time. However, 
there is a deeper connection to Seder night and the 
Exodus narrative as a whole. The miracle in this story, 
while not as overt and obvious as the miracles in the 
story of Pesaĥ, is no less the hand of God. God does 
not play a role in history just in the Bible, but in our 
lives and the lives of our people, in every generation 
and at every moment.

 Question
We lean when we eat the matza (as well as 

when we drink the four cups of wine or grape juice) 
in the manner of the nobility at the time of the hag-
gada. This is in order to experience freedom on the 
night of the liberation of the Jews from Egypt. 

 Navigation Bar
This is the seventh stage of the naviga-

tion bar, with an icon of the three matzot under 
their special cover, signifying the section of eating 
the matza.
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Maror – ָמרֹור :111–110

ֶלךְְְ ָהעֹוָלם ינּו ֶמֽ ה יהוה ֱאלֵֹהֽ רּוךְְְ ַאּתָ    ּבָ

ֽנּו ִצּוָ וָֹתיו וְְ ִמצְְְ נּו ּבְְ ֽ ׁשָ ר ִקּדְְ  ֲאׁשֶ

ַעל ֲאִכיַלת ָמרֹור.

There are different customs as to what vegetable to use 
for maror. The Mishna lists five possibilities that can be 

used at the Seder, but it’s hard to know for certain exactly what 
plants they are referring to. The Rabbis in the gemara came up 
with a list of qualifications for what may be used as maror. It 
should be bitter, grow from the earth and not a tree, have sap, 
and be grayish in appearance. From the list in the mishna, one is 
called h. azeret and we think this is lettuce. This is generally 
accepted as the preferred type of maror. However, some 
Ashkenazi communities use horseradish, because this was more 
widely available in the cold climates of Germany and Poland.

What vegetable does your 
family eat for maror? Do you 

know why?

How does eating the 
maror make you feel?

Dip the maror in the  
h. aroset before eating it.

You are blessed, Hashem our 
God, King of the universe, 
who has made us holy with 
His commandments and 
commanded us to eat maror.

maror ∙ 111מרור 110

 Text
The words ָמרֹור ֲאִכיַלת   commanded us to) ַעל 

eat maror) are colored green to anchor them to the 
maror on our table and in the illustration. 

 Illustration
On pages 114–115 of the haggada we have a large 

full spread illustration of a vibrant beautiful con-
temporary Jewish family engaging in the mitzvot of 
the evening, culminating in the Pesaĥ meal. Refer 
to the Illustration section on page 66 of this guide 
for further explanation. On this page the family are 
about to eat the maror. 

There is also a small Roman-style pillar illustration 
on the left-hand page by the words ָמרֹור (maror) 
because this page is a new and separate section of 
the haggada (see page 11 of the haggada for a com-
plete list of sections). The pillar has a representation 
of a vegetable that can be used for maror (such as 
horseradish) indicating this section is the eating of 
the maror. 

 Instruction
The ĥaroset is a mixture of apple, nuts, cin-

namon, and wine or grape juice. Each family has its 

own traditional (and sometimes secret) recipe. It 
has a sweet taste and is designed to take the edge 
off of the maror, which can be difficult to stomach. 
However, we should be careful not to cancel out the 
sharp taste of the maror completely. The ĥaroset has 
another educational value, in that it resembles the 
mortar the Israelites needed to make in order to 
manufacture bricks for their work. 

This is the only ritual food of the evening that while 
we eat, we do not lean. This is because leaning is a 
sign of freedom, and the maror is an experience of 
the bitterness of slavery.

 Experience
Eating the maror is essentially an experi-

ential activity designed to help us connect to the 
bitterness of the experience of slavery. This Experi-
ence activity asks us to reflect on that. 

 Reflection
The Reflection piece explores the differ-

ent options for what can be used as maror. This, 
like many foods used in ritual observance, is often 
an expression of ethnic and community roots and 
background. 
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 Question
See the Reflection for why this is an interest-

ing question.

 Navigation Bar
This is the eighth stage of the navigation 

bar, with an icon that represents the maror, signify-
ing the section of eating the maror.
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Hillel Sandwich – ּכֹוֵרְך :113–112

ל. ִהּלֵ ׁש ּכְְ ּדָ קְְְ    ֵזֶֽכר ַלּמִ
ׁש ָהָיה ַקָּים ּדָ קְְְ ית ַהּמִ ּבֵ ַמן ׁשֶ זְְְ ל ּבִ ה ִהּלֵ ן ָעׂשָ  ּכֵ

ַיַֽחד אֹוֵכל ּבְְ ה ּוָמרֹור, וְְ ַֽסח, ַמּצָ  ָהָיה ּכֹוֵרךְְְ ּפֶ

רִֹרים  ֱאַמר: ַעל־ַמּצֹות ּומְְְ ּנֶ ֶ ַקֵּים ַמה ׁשּ לְְ

הּו׃ ֻלֽ יֹאכְְ

In Talmudic times there was a 
difference of opinion whether we 

should eat the matza and maror together or 
separately. Hillel thought we should eat them 
together, but the majority opinion was that 
they are separate mitzvot (each with its own 
distinct idea – maror represents the bitterness 
of slavery, and matza the freedom of the 
Exodus). However, out of respect for Hillel, we 
include his opinion in the Haggada, when we 
eat the Hillel sandwich.

Maybe Hillel was saying that without 
understanding the bitterness of slavery, we 
cannot fully understand the sweetness of 
freedom, so we must experience them together.

Perhaps true freedom, the opposite of slavery, 
is respecting the other person whose opinion 
we disagree with, which is why we are careful 
to include Hillel’s opinion in our Seder!

What do you think 
Rabban Gamliel 

thought of Hillel’s 
sandwich?

What message 
could be behind 

eating this combination 
together?

Make the Hillel sandwich by taking two pieces 
of the third matza, and place some maror in 

between (some people add some h. aroset also). Hold 
your Hillel sandwich while saying the paragraph, and 
then lean to your left while eating it.

Let’s remember how things were done in 
the Beit HaMikdash according to Hillel. 
This is what Hillel would do when there was a Beit 
HaMikdash. He would wrap the Korban Pesaĥ 
and the maror in the matza and eat them together, 
in order to fulfill the following verse in the Torah 
precisely – “You should eat the Pesaĥ offering with 
matza and maror.”

Hillel Sandwich ∙ 113כורך 112

 Text
The words ל ִהֵלּ ׁש ְכּ ְקָדּ  let’s remember how) ֵזֶכר ַלּמִ

things were done in the Beit HaMikdash according 
to Hillel) are colored green to anchor them to the 
Reflection. The words ה, ּוָמרֹור ַסח, ַמָצּ  ,Pesaĥ, matza) ֶפּ
and maror) are colored red, yellow, and green respec-
tively, connecting the text to what these three things 
represent: The Korban Pesaĥ (paschal lamb), matza, 
and maror (the bitter herbs).

 Illustration
On pages 114–115 of the haggada we have a large 

full spread illustration of a vibrant beautiful contem-
porary Jewish family engaging in the mitzvot of the 
evening, culminating in the Pesaĥ meal. Refer to 
the Illustration section on page 66 of this guide for 
further explanation. The cross-generational aspect 
of Seder night is a powerful and beautiful element 
of most family Seders and one that should not be 
taken for granted. On this page the family are about 
to eat the Hillel sandwich.

There is also a small Roman-style pillar illustration 
on the left-hand page by the words ּכֹוֵרְך (sandwich) 
because this page is a new and separate section of 
the haggada (see page 11 of the haggada for a com-
plete list of sections). The pillar has a representation 
of the Hillel sandwich indicating this section is the 
eating of the Hillel sandwich. 

 Instruction
These are the instructions how to make a 

Hillel sandwich. For the significance and meaning 
behind the Hillel sandwich, see the Reflection.

 Experience
Just as the matza itself combines the 

themes of slavery and freedom, so both these themes 
are found in the Hillel sandwich (slavery represented 
in the maror and freedom in the Pesaĥ offering that 
was originally in the Hillel sandwich). Perhaps mix-
ing them together reminds us not to take our free-
dom for granted, or to be aware that even though 
we live lives of freedom today, we still must fight for 
liberty for those that do not have it. Or even though 
it feels like we live lives of freedom, there are still 
forces threatening to take away that freedom. This 
Experience activity asks us to reflect on that as we 
eat the Hillel sandwich. Also see the Reflection for 
another approach. 

 Reflection
The Reflection piece here presents the 

meaning and significance behind the Hillel sand-
wich, and why it is just as relevant to us today as it 
has ever been. 
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 Question
For Rabban Gamliel, the most important 

themes of the evening are Pesaĥ, matza, and maror. 
These three are fulfilled in one go in the Hillel sand-
wich. Rabban Gamliel would probably have been 
a fan!

 Navigation Bar
This is the ninth stage of the navigation 

bar, with an icon that represents the Hillel sandwich, 
signifying the section of eating the Hillel sandwich.
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ְלָחן עֹוֵרְך :115–114 The Meal – ֻשׁ

the meal ∙ שולחן עורך 114115

 Illustration
All the family members of our contemporary 

family who we have been meeting on the previous 
pages of the haggada are here beginning their Seder 
meal. The scene is a magnificent mix of family, gen-
erations, communities, discussion, debate, mitzvot, 
food, traditions, fun, and chaos that can only be gen-
erated when a large Jewish family come together to 
celebrate the story of the birth of the Jewish people. 

 Navigation Bar
This is the tenth stage of the navigation bar, 

with an icon that represents the meal, signifying the 
section of eating the Seder meal.
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Afikoman – ָצפּון :117–116

As you place the piece of afikoman in 
your mouth, close your eyes and linger 

on the taste. What memories come to your 
mind?

Can you remember last year’s Seder and the 
people who were there with you?

Can you imagine remembering when you were 
the youngest and said Ma Nishtana for the first 
time?

Can you imagine remembering Seder with 
your great grandparents? Or your great great 
grandparents?

Can you imagine remembering Seder in Russia 
or Poland, Syria or Spain?

Can you imagine remembering Seder in Eretz 
Yisrael? Can you imagine remembering Seder 
in the midbar?

If the afikoman is an important part 
of the Seder, why do you think we 

make a game out of it for the children?

At the end of the meal, we eat the 
afikoman. This is the half of the middle 

matza that was hidden at the beginning of the 
evening.

This is instead of the Korban Pesah.  that was 
eaten at the end of the meal in Temple times. 
The word afikoman is Greek, and probably 
means dessert – as in the last thing we eat after 
the meal.

We have to eat the afikoman by midnight, and 
cannot eat anything for the rest of the night (so 
it is the last thing we taste).

The Great Afikoman Race Finale:

So who hid the afikoman way back at the 
beginning of the evening?

If it was your parent, now is the time to 
find it! Hurry!

If you find it, then some families have the 
custom that you can negotiate a present 
in exchange for the afikoman.

What will you ask for?

If it was you who hid the afikoman then 
now is the time to watch your parents run 
around desperately trying to find it before 
it gets too late. Will you give them a hint?!

If they cannot find it, some families have 
the custom that you can negotiate a 
present in exchange for information on 
where you have hidden it.

What will you ask for?

afikoman ∙ צפון 116117

 Illustration
Like the illustration on pages 88–89 of the 

haggada, we have both an ancient and contempo-
rary Jewish family sitting at the Seder table, search-
ing for the afikoman. See if you can find it in the 
picture! (Hint: Near the jug at the bottom of the 
illustration.)

There is also a small Roman-style pillar illustration 
on the right-hand page by the word ָצפּון (afikoman) 
because this page is a new and separate section of the 
haggada (see page 11 of the haggada for a complete 
list of sections). The pillar has a picture of a matza 
that is the afikoman on it, signifying this is when we 
search for and eat the afikoman. 

 Instruction
These are the instructions and back-

ground to the eating of the afikoman. A note about 
the timing of the afikoman: this is not midnight 
on a twenty-four-hour clock, but rather a hal-
akhic time, calculated by dividing the night into 
twelve equal periods. “Hatzot” is after the sixth 
period (the midpoint of the night). This time 
on a twenty-four-hour clock changes every year 
depending on the secular date that Pesaĥ falls 
(and therefore how long the period of night is, 
which changes depending on how late/early in 
the year Pesaĥ falls).

 Experience
This is the finale to the “Great Afikoman 

Race” that began on page 21 of the haggada at the 
beginning of the evening. 

 Reflection
The halakha is that the afikoman must be 

the last thing you taste on the night of Seder, in the 
same way as when there was a Beit HaMikdash the 
Korban Pesaĥ would be the last thing we taste. The 
Reflection asks you to consider what memories, 
both personal and national, the taste of the afiko-
man bring to your mind. 

 Question
The afikoman is the last significant ritual of 

the night. Making a game of it for the children keeps 
everyone focused and around the table until that 
point. The custom is based on the opinion of Rabbi 
Eliezer in Pesaĥim 109a, who says that one should 

“grab the matzot” to keep the children focused and 
awake.

 Navigation Bar
This is the eleventh stage of the navigation 

bar, with an icon that represents the afikoman, sig-
nifying the section of eating of the afikoman.
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ֵרְך :119–118 Birkat HaMazon – ּבָ

Pour the third cup of wine or grape juice  
(everyone should pour for someone else at the table).

We say the following zimmun (invitation to bless)  
if there are three or more adult men or three or more adult women.

When it is three or more women saying zimmun, replace רבותי for חברותי.

יַבת ִצּיֹון,  ׁשּוב יהוה ֶאת־ׁשִ ֲעלֹות ּבְְ יר ַהּמַ ׁשִ

ׁשֹוֵנֽנּו  ינּו ּולְְְ ֽ חֹוק ּפִ ֵלא ׂשְְ ִמים׃ ָאז ִיּמָ חֹלְְ ָהִיֽינּו ּכְְ

יל יהוה ַלֲעׂשֹות  ּדִ רּו ַבּגֹוִים ִהגְְְ ה, ָאז יֹאמְְ ִרּנָ

נּו, ָהִיֽינּו  ֽ יל יהוה ַלֲעׂשֹות ִעּמָ ּדִ ה׃ ִהגְְְ ּלֶ ִעם־ֵאֽ

ֲאִפיִקים  נּו, ּכַ ִביֵתֽ ֵמִחים׃ ׁשּוָבה יהוה ֶאת־ׁשְְ ׂשְְ

ֽצֹרּו׃ ָהלֹוךְְְ  ה ִיקְְְ ִרּנָ ָעה, ּבְְ ִדמְְְ ִעים ּבְְ ֶֽגב׃ ַהֹּזרְְ ּנֶ ּבַ

ה  ִרּנָ ַרע, ּבֹא־ָיבֹא בְְ ־ַהּזָֽ ךְְְ ׁשֶ א ֶמֽ ֵיֵלךְְְ ּוָבכֹה נֹׂשֵ

א ֲאֻלּמָֹתיו׃ נֹׂשֵ

ׁשֹו  דְְְ ם קָָ ר ׁשֵ ׂשָ ל־ּבָ ּכָָ ִויָבֵרךְְְ  י,  ּפִ ר  ַדּבֶ יְְ ת יהוה  ִהּלַ ּתְְ

ַעד־עֹוָלם,  וְְ ה  ָיּה ֵמַעּתָ ָבֵרךְְְ  נּו נְְ ַוֲאַנֽחְְְ ָוֶעד׃  עֹוָלם  לְְ

ּדֹו׃ ִמי  עֹוָלם ַחסְְְ י לְְ י־טֹוב, ּכִ לּוָיּה׃ הֹודּו ַליהוה ּכִ ַהלְְ

תֹו׃ ִהּלָ ל־ּתְְ יַע ּכָָ ִמֽ בּורֹות יהוה, ַיׁשְְְ ל ּגְְ ַמּלֵ יְְ

A song of rising. When Hashem brought back the 
exiles of Zion we were like people who dream. 
Then our mouths were filled with laughter, and 
our tongues with songs of joy. Then it was said 
among the nations, “Hashem has done great 
things for them.” Hashem did do great things 
for us and we were happy. Bring back our exiles, 
Hashem, like streams returning to a dry land. 
May those who sowed in tears, reap in joy. May 
one who goes out weeping, carrying a bag of 
seed, come back with songs of joy, carrying  
his sheaves.

Now let my mouth speak the praise of Hashem, 
and all creatures will bless His holy name forever 
and for all time. We will bless God now and 
forever. Halleluya! Thank Hashem for He is 
good: His loving-kindness is forever. Who can 
describe Hashem’s mighty acts and make all His 
praise be heard?

. ָבֵרךְְְ ַרּבֹוַתי, נְְ   
ַעד־עֹוָלם: ה וְְ בָֹרךְְְ ֵמַעּתָ ם יהוה מְְ ִהי ׁשֵ יְְ   
ַעד־עֹוָלם: ה וְְ בָֹרךְְְ ֵמַעּתָ ם יהוה מְְ ִהי ׁשֵ יְְ   

י מֹוָרִתי / ּכֲֹהִנים /  ׁשּות ) ָאִבי מֹוִרי / ִאּמִ רְְְ ּבִ    
ִית ַהֶּזה /  ַעל ַהּבַ  מֹוֵרנּו ָהַרב / ּבַ

ִית ַהֶּזה( ֲעַלת ַהּבַ ּבַ
ַרּבֹוַתי ָנן וְְ ַרּבָ     ָמָרָנן וְְ

ּלֹו. ֶ נּו ִמׁשּ לְְְ ָאַכֽ ינּו( ׁשֶ ֱאלֵֹהֽ In a minyan  ( ְְְָבֵרך נְְ
טּובֹו   ּלֹו ּובְְְ ֶ נּו ִמׁשּ לְְְ ָאַכֽ ינּו( ׁשֶ ֱאלֵֹהֽ In a minyan( ְְְרּוך ּבָ   

ָחִיֽינּו.   
טּובֹו   ּלֹו ּובְְְ ֶ נּו ִמׁשּ לְְְ ָאַכֽ ינּו( ׁשֶ ֱאלֵֹהֽ In a minyan( ְְְרּוך ּבָ   

ָחִיֽינּו.   
מֹו. רּוךְְְ הּוא ּוָברּוךְְְ ׁשְְ ּבָ   

Leader

Others

Leader

Others

Leader

My friends, let us say the blessing.
The others answer:

May the name of Hashem be blessed from 
now on and forever more.
The leader repeats:

May the name of Hashem be blessed from 
now on and forever more.
The leader continues, adding the words in parentheses 
when appropriate (“our God” is added if there is a 
minyan present):

With permissi0n of (my honored father / 
my honored mother / any kohanim / a rabbi 
/ our host / our hostess and) all present,
let us bless Him (in a minyan: our God) whose 
food we have eaten.
The others say:

Blessed is He (in a minyan: our God) whose 
food we have eaten and through whose 
goodness we live.
The leader repeats:

Blessed is He (in a minyan: our God) whose 
food we have eaten and through whose 
goodness we live.
All continue:

May He be blessed and may His name be 
blessed.

Some say:

birkat hamazon ∙ ברכת המזון 118119

 Illustration
There is a small Roman-style pillar illustra-

tion on the right-hand page by the word ֵרְך  (bless) ּבָ
because this page is a new and separate section of the 
haggada (see page 11 of the haggada for a complete 
list of sections). The pillar has a haggada and a cup 
of wine or grape juice, representing Birkat HaMazon 
(grace after meals). 

 Instruction
This is the third of the four cups (the first 

was the mitzva of Kiddush, the second was the 

mitzva of Maggid – the telling of the story) and is 
for the mitzva of Birkat HaMazon. Each of the four 
cups is drunk while leaning to the left in the man-
ner of the nobility at the time of the haggada. This is 
in order to experience freedom on the night of the 
liberation of the Jews from Egypt. 

 Navigation Bar
This is the twelfth stage of the naviga-

tion bar, with an icon of a haggada and a cup of 
wine or grape juice, signifying the section of Birkat 
HaMazon.
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פְֹך ֲחָמְתָך :129–128 Pour out your anger – ְשׁ

ָדֽעּוָך ר לֹא־יְְ ָך ֶאל־ַהּגֹוִים ֲאׁשֶ ֲחָמתְְ

   
פֹךְְְ ְְ  ׁשְׁ

אּו׃ ָך לֹא ָקָרֽ מְְְ ׁשִ ר ּבְְ ָלכֹות ֲאׁשֶ ַעל ַממְְְ  וְְ

ּמּו׃ ֽ ֶאת־ָנֵוֽהּו ֵהׁשַ י ָאַכל ֶאת־ַיֲעקֹב, וְְ  ּכִ

יֵגם׃ ָך ַיּשִׂ ָך ַוֲחרֹון ַאּפְְ ֶמֽ ־ֲעֵליֶהם ַזעְְְ ךְְְ פָָ  ׁשְְ

ֵמי יהוה׃ ַחת ׁשְְ ֽ ִמיֵדם ִמּתַ ַתׁשְְְ ַאף וְְ ּדֹף ּבְְ רְְְ ּתִ

Pour out your anger on the nations that 
do not know you and on the peoples that do 
not call on your name. Because they have 
destroyed Yaakov, and wasted his homeland.
Pour out your rage on them and send your 
blazing fury to overwhelm them. Hunt them 
down in fury and destroy them from under  
the heavens of Hashem.

The Jew is that sacred being who has 
brought down from heaven the 

everlasting fire and has illuminated with it 
the entire world. He is the religious source, 
spring and fountain out of which all the rest 
of the peoples have drawn their beliefs and 
their religions… The Jew is the emblem of 
eternity. He whom neither slaughter nor 
torture of thousands of years could destroy, 
he whom neither fire nor sword nor 
inquisition was able to wipe off the face of 
the earth, he who was the first to produce 
the oracles of God, he who has been for so 
long the guardian of prophecy, and who 
has transmitted it to the rest of the world – 
such a nation cannot be destroyed. The Jew 
is as everlasting as eternity itself.

Leo Tolstoy

Why do you think 
anti-Semitism still exists 

and has always existed?

“There was not only one person in history 
who rose up against us and tried to 

destroy us. Indeed, in every generation, there 
are people who try to destroy us. But the Holy 
One saves us every time from their hands.”

When you open the door onto the world, 
consider if there are enemies out there who 
want to destroy the Jewish people still today.

What do you think is the best revenge against 
our enemies?

Maybe it is exactly what we are doing tonight. 
Surviving. Thriving. Passing on a pride in 
Jewish identity to the next generation.

Pour a cup of wine or grape juice in honor of Eliyahu  
and open the door while everyone says this paragraph.

128129

 Text
The words ר לֹא ְיָדעּוָך ְוַעל פְֹך ֲחָמְתָך ֶאל־ַהּגֹוִים ֲאֶשׁ  ְשׁ

ְמָך לֹא ָקָראּו ִשׁ ר ְבּ  pour out your anger on) ַמְמָלכֹות ֲאֶשׁ
the nations that do not know you and on the peoples 
that do not call on your name) are colored yellow to 
anchor them to the flames in the illustration.

 Illustration
Eliyahu the prophet raises his glass, and his 

hands to God in prayer, while the fire of the troubles 
throughout Jewish history burn behind him. We pray 
that these troubles are behind us and we will soon 
live in an age without anti-Semitism and prejudice. 

 Instruction
This (fifth) additional cup of wine or grape 

juice is a symbolic one, and not drunk. Rather it is 
reserved for Eliyahu the prophet, who represents 
the future redemption (tradition has it that he will 
be the harbinger of the Messiah). 

 Experience
This Experience activity begins with a 

quote from earlier in the haggada (page 49) that 

suggests that not only in this biblical period was 
there an enemy that wished to destroy the Jewish 
people, but in every generation since also. Does 
that include our generation as well? It would seem 
so. The activity asks you to consider while you 
open the door on the world to consider who are 
the enemies of the Jewish people today and how 
best can we defy them. The suggestion is made 
that what we are doing tonight is the best form 
of revenge – surviving, thriving, and transmit-
ting Jewish identity to the next generation of the 
Jewish people. 

 Reflection
This famous Leo Tolstoy quote in this 

Reflection considers the eternal struggle for survival 
of the Jewish people in the face of thousands of years 
of slaughter and torture. We sit here tonight around 
this Seder table as a testament to the eternity of the 
Jewish people. 

 Question
This is a question that has challenged Jewish 

thinkers throughout Jewish history. Now it’s your 
turn to join them!
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ל :131–130 Hallel – ַהּלֵ

נּו  לֹא ָלֽנּו יהוה לֹא ָלֽ

בֹוד ן ּכָ ָך ּתֵ מְְְ ׁשִ י־לְְ  ּכִ

ָך׃ ֽ ָך ַעל־ֲאִמּתֶ ּדְְ  ַעל־ַחסְְְ

רּו ַהּגֹוִים ַאֵּיה־ָנא ֱאלֵֹהיֶהם׃ ה יֹאמְְ ּמָ  ָלֽ

ה׃ ר־ָחֵפץ ָעׂשָ ִים, ּכֹל ֲאׁשֶ ָמֽ ָ ינּו ַבׁשּ  ֵואלֵֹהֽ

ֵדי ָאָדם׃ ה יְְ ָזָהב, ַמֲעׂשֵ ֶֽסף וְְ יֶהם ּכֶ  ֲעַצּבֵ

אּו׃ לֹא ִירְְְ רּו, ֵעיַנִֽים ָלֶהם וְְ ֽ ַדּבֵ לֹא יְְ ה־ָלֶהם וְְ  ּפֶ

ִריחּון׃ לֹא יְְ עּו, ַאף ָלֶהם וְְ ָמֽ לֹא ִיׁשְְְ ַנִֽים ָלֶהם וְְ זְְְ  אָָ

ֽכּו, ַהּלֵ לֹא יְְ ֵליֶהם וְְ ִמיׁשּון, ַרגְְְ לֹא יְְ ֵדיֶהם וְְ  יְְ

רֹוָנם׃ גְְְ ּגּו ּבִ  לֹא־ֶיהְְְ

ֶהם׃ ַח ּבָ ר־ּבֵֹטֽ יֶהם, ּכֹל ֲאׁשֶ יּו עֹׂשֵ מֹוֶהם ִיהְְְ  ּכְְ

ם הּוא׃ ָרם ּוָמִגּנָ יהוה ֶעזְְְ ַטח ּבַ ָרֵאל ּבְְ  ִיׂשְְְ

חּו ַביהוה טְְְ ית ַאֲהרֹן ּבִ  ּבֵ

ם הּוא׃ ָרם ּוָמִגּנָ  ֶעזְְְ

חּו ַביהוה טְְְ ֵאי יהוה ּבִ  ִירְְְ

ם הּוא׃ ָרם ּוָמִגּנָ ֶעזְְְ

Not to us, Hashem, not to us, 
but to Your name give glory, 

for Your love, for Your faithfulness. 
Why should the nations say,  
“Where now is their God?”  

Our God is in heaven;  
whatever He wishes He does.  
Their idols are silver and gold,  

made by human hands.  
They have mouths but cannot speak; 

eyes but cannot see. 
They have ears but cannot hear;  

noses but cannot smell.  
They have hands but cannot feel;  

feet but cannot walk.  
No sound comes from their throat. 

Those who make them become like 
them; so will all who trust in them. 

Israel, trust in the Hashem –  
He is their Help and their Shield.  

House of Aharon, trust in Hashem –  
He is their Help and their Shield.  

You who fear the Hashem,  
trust in Hashem –  

He is their Help and their Shield.

As we finish Hallel, which is a selection 
of chapters from Tehillim that express 

our thanks and praise of Hashem, consider 
the power of saying Tehillim. Jews throughout 
the ages have said Tehillim at times of sorrow 
and fear, joy, and celebration.

A well-known Jerusalem educator was once 
in a bakery waiting in line, when she noticed 
she was standing behind Natan Sharansky, 
the famous Jewish leader and author who 
spent many years in prison in Soviet Russia  
because he wanted to make aliya to Israel. 
She couldn’t resist turning to him and telling 
him that she had quoted him only the day 
before in a class she was teaching. He asked 
her why, and she replied that she told her 
students the inspiring story of how he had 
kept a tiny book of Tehillim with him at all 
times, even at risk to his safety, because it 
inspired him and protected him. Sharansky 
reached into his shirt pocket and pulled out 
that very book of Tehillim. “You mean this?” 
he said with a smile. She was amazed, and 
asked him, “Do you carry that wherever you 
go?” Sharansky smiled with an even bigger 
grin and replied, “No. It carries me!”

What do you have to 
praise Hashem for today?

How can we use the limbs 
mentioned in this chapter  

to praise and worship Hashem?
How can we use our mouths?
How can we use our eyes?
How can we use our ears?
How can we use our noses?
How can we use our hands?
How can we use our feet?

Pour the fourth and final cup of wine or grape juice,  
(everyone should pour for someone else at the table),  

and then continue saying Hallel (which we began before the meal).

hallel ∙ הלל 130131

 Text
The words: ֵליֶהם ַרגְְְ יֶהם,  ֵדֵ יְְ ַנִֽים, ַאף,  זְְְ ה, ֵעיַנִֽים, אָָ  are ּפֶ

colored orange and anchored to the Experience.

 Illustration
This is King David playing his harp. Tradition 

has it that King David wrote Tehillim, and Hallel 
consists of several chapters of psalms. 

There is also a small Roman-style pillar illustration 
on the right-hand page by the words ל  (Hallel) ַהּלֵ
because this page is a new and separate section of the 
haggada (see page 11 of the haggada for a complete 
list of sections). The pillar has David’s harp indicat-
ing this section is the saying of Hallel. 

 Instruction
We pour the fourth and final cup, which 

is connected to the recital of Hallel which we con-
tinue here (we began saying Hallel before the meal). 
We pour for each other rather than for ourselves, to 
have another opportunity to experience the dignity 
and freedom of a noble person (who is generally 
waited on).

 Experience
This Experience activity asks us to reflect 

how we can use all of our limbs to praise God (the 

limbs are mentioned in the chapter of Tehillim on 
this page, referring to idols who have these limbs but 
cannot use them). We can use our mouths to pray 
to God; our eyes to see and appreciate the beauty 
of God’s creation; our ears to listen to the beautiful 
words of the people around us and appreciate them 
as creatures of God; our noses to smell the beautiful 
fragrances of the natural world that God created; our 
hands to do mitzvot and acts of kindness; and our 
feet to take us to places and situations where we can 
serve and worship God. 

 Reflection
This story about Natan Sharansky, the 

famous and inspiring Jewish leader who was a refuse-
nik in Soviet Russia, is an example of the importance 
and meaning of the psalms to the Jewish people. 

 Question
While we are praising God tonight for the 

Exodus story, we need to remember we have so 
many other things in our modern lives we must also 
praise Him for. 

 Navigation Bar
This is the thirteenth stage of the naviga-

tion bar, with an icon of David’s harp, signifying the 
section of Hallel.
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Conclusion – ׅנְרָצה :153–152

The Pesaĥ service is now finished, and it was 
performed according to all its halakhot, rules, and 
laws. Just as we have been privileged to perform it 

now, so may we do so again in the future. Pure One, 
who dwells above, raise up the people who are too 

many to count. May You soon lead the liberated 
offshoots of our ancestors into Zion with great joy.

Next Year in Jerusalem!

You are blessed, Hashem our God, King of the 
universe, who has made us holy through His 
commandments, and has commanded us  
about counting the Omer. 
today is the first day of the omer!

תֹו  ֻחּקָ טֹו וְְ ּפָ ל ִמׁשְְְ כָָ ָכתֹו, ּכְְ ִהלְְְ ַסח ּכְְ ֽ ֲחַסל ִסּדּור ּפֶ
ה ַלֲעׂשֹותֹו.  ּכֶ ן ִנזְְְ ר אֹותֹו, ּכֵ ַסּדֵ ינּו לְְ ר ָזִכֽ ֲאׁשֶ  ּכַ
ַהל ֲעַדת ִמי ָמָנה  עֹוָנה, קֹוֵמם קְְ  ָזךְְְ ׁשֹוֵכן מְְ

ה. ִרּנָ ִצּיֹון ּבְְ דּוִיים לְְ ה, ּפְְ ֵעי ַכּנָ ָקֵרב ַנֵהל ִנטְְְ

נּוָיה. ִים ַהּבְְ ַלֽ ירּוׁשָ ָאה ּבִ ָנה ַהּבָ ָ ַלׁשּ

ֶלךְְְ ָהעֹוָלם ינּו ֶמֽ ה יהוה ֱאלֵֹהֽ רּוךְְְ ַאּתָ ּבָ
ִפיַרת ָהֽעֶֹמר. ֽנּו ַעל סְְ ִצּוָ וָֹתיו, וְְ ִמצְְְ נּו ּבְְ ֽ ׁשָ ר ִקּדְְ ֲאׁשֶ

ֽעֶֹמר. ַהּיֹום יֹום ֶאָחד ּבָ

If you are outside of Israel, count the first night of the Omer on the second night of Pesah. .

Jerusalem became the destination of the 
Jewish journey, which began with 

Avraham and Sara and will be complete only at 
the end of days... To be a Jew is to join the  
journey of our people, the story of Pesah.  and 
the long walk across centuries and continents 
from exile to homecoming. There is no story like 
it, and the journey is not yet complete.

The Jonathan Sacks Haggada

What does 
Jerusalem 

have to do with 
the Seder?

Close your eyes and think of a 
time you experienced Seder night 

in Jerusalem (or what you imagine it 
would feel like). Did it make your Seder 
night more meaningful? How so?

conclusion ∙ נרצה 152153

 Text
The words: נּוָיה ַהְבּ ַלִים  ירּוׁשָ ִבּ ָאה  ַהָבּ ָנה   Next) ַלּשָׁ

Year in Jerusalem!) are colored yellow and anchored 
to the illustrations of Jerusalem.

 Illustration
The ancient and modern characters from 

throughout our haggada converge on modern-day 
Jerusalem to celebrate the conclusion of the Seder 
and the future redemption. 

There is also a small Roman-style pillar illustration 
on the right-hand page by the words ׅנְרָצה (conclu-
sion) because this page is a new and separate sec-
tion of the haggada (see page 11 of the haggada for a 
complete list of sections). The pillar has a small Beit 
HaMikdash, indicating this section is the conclusion 
(where we focus on the future redemption). 

 Instruction
The mitzva of counting the Omer begins on 

the second night of Pesaĥ (the 16th of Nisan). Out-
side of Israel this is the second Seder night (in Israel 
there is only one Seder) and so this mitzva should 
be done at this point in the evening. 

 Experience
Use your imagination (or memory) to 

imagine how wonderful Seder is in Jerusalem!

 Reflection
The final destination of the story of Jewish 

history, which began with the Exodus, is Jerusalem. 
But even though we have Jerusalem, the story is not 
yet done. We have not yet achieved the final redemp-
tion. There is more work to do. 

 Question
At the conclusion of the Seder we turn our 

focus from the biblical redemption to the future 
redemption of the Jewish people (and the world). 
This will be a time when there will be a rebuilt Beit 
HaMikdash in Jerusalem and a world of harmony 
and peace. 

 Navigation Bar
This is the fourteenth and final stage of the 

navigation bar, with an icon of the Beit HaMikdash, 
signifying the section of Nirtza, the conclusion.
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יר הּוא :155–154 Adir Hu – ַאִדּ

A young boy who could not 
read came to the Beit Knesset 

and wanted to pray. He said to 
Hashem: “I don’t know the prayers. 
All I know is the letters of the alef-beit. 
Please take the letters and turn them 
into the right words to say what I feel 
in my heart,” and he sang them over 
and over again. The Baal Shem Tov 
said that the boy’s prayer not only 
broke through the gates of heaven, 
but helped everyone else’s prayers to 
enter as well.

How would you 
describe God in just 

one word?

Try and find a word to describe 
Hashem from every letter of the 

alphabet.

יר הּוא ַאּדִ
ָקרֹוב יתֹו ּבְְ ֶנה ּבֵ  ִיבְְְ

ָקרֹוב ינּו ּבְְ ָיֵמֽ ֵהָרה, ּבְְ מְְְ ֵהָרה ּבִ מְְְ  ּבִ
ֵנה ֵנה ֵאל ּבְְ  ֵאל ּבְְ
ָקרֹוב ָך ּבְְ יתְְ ֵנה ּבֵ ּבְְ

דֹול הּוא ּגָ חּור הּוא   ּבָ
ָהדּור הּוא גּול הּוא   ּדָ
אי הּוא ַזּכַ  ָוִתיק הּוא 
ָטהֹור הּוא  ָחִסיד הּוא 
יר הּוא ּבִ ּכַ  ָיִחיד הּוא 
ֶלךְְְ הּוא ֶמֽ  ָלמּוד הּוא 
יב הּוא ַסּגִ  נֹוָרא הּוא 
ּפֹוֶדה הּוא  ִעּזּוז הּוא 
ָקדֹוׁש הּוא יק הּוא   ַצּדִ
י הּוא  ּדַ ׁשַ ַרחּום הּוא 

יף הּוא ּקִ ּתַ

ָקרֹוב יתֹו ּבְְ ֶנה ּבֵ  ִיבְְְ
ָקרֹוב ינּו ּבְְ ָיֵמֽ ֵהָרה, ּבְְ מְְְ ֵהָרה ּבִ מְְְ  ּבִ

ֵנה ֵנה ֵאל ּבְְ ֵאל ּבְְ

ָקרֹוב ָך ּבְְ יתְְ ֵנה ּבֵ ּבְְ

He is Majestic 
may He build His House soon, 

soon, speedily in our days. 
Build, O God,  build, O God, 

build Your House soon.

He is chosen,  He is great 

He is unmistakable, He is glorious 

He is venerable, He is worthy 

He is kind, He is pure  

He is One, He is mighty 

He is learned, He is King 

He is awesome, He is elevated 

He is strong, He is Savior 

He is righteous, He is holy 

He is compassionate, He is Almighty 

He is powerful

may He build His House soon, 
soon, speedily in our days. 

Build, O God,  build, O God, 
build Your house soon.

154155

 Illustration
The poem Adir Hu has an alef-beit pattern hid-

den in it (made more obvious by the typesetting in 
our haggada). The illustration has a tree, represent-
ing God’s creation, with Hebrew letters blossoming 
from its branches, connecting the majestic nature 
of God (as described in the poem) with the letters 
of the alef-beit.

 Experience
Have a go yourself, in whichever language 

is most comfortable, at finding a word to describe 
God that begins with every letter of the alphabet. It’s 
quite a challenge! The experience of this challenge 
shows us how language is sometimes limited and 
how immense the task is to describe and praise the 
ineffable God with words. 

 Reflection
This famous hasidic story develops the 

theme of using the alef-beit to praise and pray to 
God. Sometimes we don’t have words, so we can 
only provide the letters and hope God will arrange 
them into appropriate words for us. Maybe that is 
what the author of the poem had in mind when 
he created an alef-beit acrostic. Even if the words 
aren’t sufficient, they represent every other word 
that begins with each letter.

 Question
Where to begin... Describing the indescrib-

able is a challenge we face every day in our prayers. 
This poem, written by a talented poet, helps us.
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?Who Knows One – ֶאָחד ִמי יֹוֵדַע :163–156

156157

ַע  ֶאָחד ִמי יֹוֵדֽ
ַע  ֶאָחד ֲאִני יֹוֵדֽ

ֶרץ ִים ּוָבָאֽ ַמֽ ָ ׁשּ ּבַ ינּו ׁשֶ ֶאָחד ֱאלֵֹהֽ

ַע ַנִֽים ִמי יֹוֵדֽ  ׁשְְ
ַע ַנִֽים ֲאִני יֹוֵדֽ  ׁשְְ

ִרית ֵני לּוחֹות ַהּבְְ  ׁשְְ
ֶרץ ִים ּוָבָאֽ ַמֽ ָ ׁשּ ּבַ ינּו ׁשֶ ֶאָחד ֱאלֵֹהֽ

Who Knows One? 
I know one: 

our God is One, in heaven and on earth.

Who knows two? 
I know two: 

there were two Tablets of the Covenant; 
but our God is One, in heaven and on earth.

ַע ה ִמי יֹוֵדֽ לֹוׁשָ  ׁשְְ
ַע ה ֲאִני יֹוֵדֽ לֹוׁשָ  ׁשְְ

ִרית ֵני לּוחֹות ַהּבְְ ה ָאבֹות ׁשְְ לֹוׁשָ  ׁשְְ
ֶרץ ִים ּוָבָאֽ ַמֽ ָ ׁשּ ּבַ ינּו ׁשֶ ֶאָחד ֱאלֵֹהֽ

ַע ע ִמי יֹוֵדֽ ּבַ  ַארְְְ
ַע ע ֲאִני יֹוֵדֽ ּבַ  ַארְְְ
הֹות ע ִאּמָ ּבַ  ַארְְְ

ִרית ֵני לּוחֹות ַהּבְְ ה ָאבֹות ׁשְְ לֹוׁשָ  ׁשְְ
ֶרץ ִים ּוָבָאֽ ַמֽ ָ ׁשּ ּבַ ינּו ׁשֶ ֶאָחד ֱאלֵֹהֽ

Who knows three? 
I know three: 

there were three fathers, 
two Tablets of the Covenant; 

but our God is One, in heaven and on earth.

Who knows four? 
I know four: 

there were four mothers, three fathers, 
two Tablets of the Covenant; 

but our God is One, in heaven and on earth.

 Text
On each of the next four spreads the picture is 

illustrating the words in the song. Each new num-
ber is colored to anchor it to where it is found in 
the illustration. 

 Illustration
On each of the next four spreads, the picture 

illustrates the words in the song. 

On pages 156–157 of the haggada we have:
1. God represented by a spirit hovering above 

Mount Sinai. 
2. The two Tablets of the Covenant on which the Ten 

Commandments are written.
3. The three fathers:

a. Avraham (a nomad wondering with his staff, 
leaving his home in Mesopotamia having 
received the command from God to go to the 
land of Canaan (Lekh Lekha);

b. Yitzĥak and a ram (which represents the sac-
rifice his father eventually offered in his stead 
at the end of the Akeda/Binding of Yitzĥak); 

c. Yaakov and his sheep (whom he tended while 
he was living with his uncle Lot).

4. The four mothers:
a. Sara and her Shabbat candles (the midrash tells 

us that her Shabbat candles would stay lit from 
one Shabbat to the next and this miracle only 
returned once Yitzĥak married Rivka); 

b. Rivka and her jug of water (when Avraham’s 
servant went to find a wife for Yitzĥak, she was 
revealed as worthy because the sign he was look-
ing for was her kindness in how she offered to 
give water to Eliezer and his camels); 

c. Raĥel’s beauty (the Torah describes her in these 
terms); 

d. Leah’s tears (the Torah describes her as having 
soft eyes and commentators say this is because 
she was often crying because she was unloved 
compared to her sister Raĥel).
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On pages 158–159 of the haggada we have:
1. The five books of the Torah on the bookshelf in 

the home.
2. The six sections of the Mishna on the bookshelf 

in the home.
3. The little girl looking at the calendar that has the 

seven days of the week/Shabbat. 

On pages 160–161 of the haggada we have:
1. An eight-day-old baby boy in his crib sleeping 

after his brit mila.
2. A mother in her ninth month of pregnancy.
3. Moshe returning from Mount Sinai with the Ten 

Commandments.
4. The eleven stars in Joseph’s dream.

On pages 162–163 of the haggada we have:
1. The twelve tribes encamped around the Mishkan 

(Tabernacle).
2. The thirteen midot (attributes of God) which can-

not be represented in a picture so instead we have 
a Jewish man invoking these on the High Holidays 
during prayer.

איור

158159

ַע ה ִמי יֹוֵדֽ ָ  ֲחִמׁשּ
ַע ה ֲאִני יֹוֵדֽ ָ  ֲחִמׁשּ

הֹות  ע ִאּמָ ּבַ י תֹוָרה ַארְְְ ׁשֵ ה ֻחמְְְ ָ  ֲחִמׁשּ
ִרית ֵני לּוחֹות ַהּבְְ ה ָאבֹות ׁשְְ לֹוׁשָ  ׁשְְ

ֶרץ ִים ּוָבָאֽ ַמֽ ָ ׁשּ ּבַ ינּו ׁשֶ ֶאָחד ֱאלֵֹהֽ

ַע ה ִמי יֹוֵדֽ ָ ׁשּ  ׁשִ
ַע ה ֲאִני יֹוֵדֽ ָ ׁשּ  ׁשִ

ָנה ֵרי ִמׁשְְְ ה ִסדְְְ ָ ׁשּ  ׁשִ
הֹות ע ִאּמָ ּבַ י תֹוָרה ַארְְְ ׁשֵ ה ֻחמְְְ ָ  ֲחִמׁשּ
ִרית ֵני לּוחֹות ַהּבְְ ה ָאבֹות ׁשְְ לֹוׁשָ  ׁשְְ

ֶרץ ִים ּוָבָאֽ ַמֽ ָ ׁשּ ּבַ ינּו ׁשֶ ֶאָחד ֱאלֵֹהֽ

Who knows five? 
I know five: 

there are five books of the Torah, 
there were four mothers, three fathers, 

two Tablets of the Covenant; 
but our God is One, in heaven and on earth.

Who knows six? 
I know six: 

there are six sections of the Mishna,  
five books of the Torah, there were four mothers, 

three fathers,  two Tablets of the Covenant; 
but our God is One, in heaven and on earth.

ַע ָעה ִמי יֹוֵדֽ בְְְ  ׁשִ
ַע ָעה ֲאִני יֹוֵדֽ בְְְ  ׁשִ

ָנה  ֵרי ִמׁשְְְ ה ִסדְְְ ָ ׁשּ ָתא ׁשִ ּבְְ ֵמי ׁשַ ָעה יְְ בְְְ  ׁשִ
הֹות  ע ִאּמָ ּבַ י תֹוָרה ַארְְְ ׁשֵ ה ֻחמְְְ ָ  ֲחִמׁשּ

ִרית ֵני לּוחֹות ַהּבְְ ה ָאבֹות ׁשְְ לֹוׁשָ  ׁשְְ
ֶרץ ִים ּוָבָאֽ ַמֽ ָ ׁשּ ּבַ ינּו ׁשֶ ֶאָחד ֱאלֵֹהֽ

Who knows seven? 
I know seven: 

there are seven days of the week,  
six sections of the Mishna,  

five books of the Torah, 
there were four mothers, three fathers,  

two Tablets of the Covenant; 
but our God is One, in heaven and on earth.

160161

ַע מֹוָנה ֲאִני יֹוֵדֽ ַע ׁשְְ מֹוָנה ִמי יֹוֵדֽ  ׁשְְ
ָתא  ּבְְ ֵמי ׁשַ ָעה יְְ בְְְ ֵמי ִמיָלה ׁשִ מֹוָנה יְְ  ׁשְְ

י תֹוָרה  ׁשֵ ה ֻחמְְְ ָ ָנה ֲחִמׁשּ ֵרי ִמׁשְְְ ה ִסדְְְ ָ ׁשּ  ׁשִ
ה ָאבֹות  לֹוׁשָ הֹות ׁשְְ ע ִאּמָ ּבַ  ַארְְְ

ִרית ֵני לּוחֹות ַהּבְְ  ׁשְְ
ֶרץ ִים ּוָבָאֽ ַמֽ ָ ׁשּ ּבַ ינּו ׁשֶ ֶאָחד ֱאלֵֹהֽ

ַע ָעה ֲאִני יֹוֵדֽ ׁשְְְ ַע ּתִ ָעה ִמי יֹוֵדֽ ׁשְְְ  ּתִ
ֵמי ִמיָלה מֹוָנה יְְ ֵחי ֵלָדה ׁשְְ ָעה ַירְְְ ׁשְְְ  ּתִ

ָנה  ֵרי ִמׁשְְְ ה ִסדְְְ ָ ׁשּ ָתא ׁשִ ּבְְ ֵמי ׁשַ ָעה יְְ בְְְ  ׁשִ
י תֹוָרה ׁשֵ ה ֻחמְְְ ָ  ֲחִמׁשּ

ה ָאבֹות  לֹוׁשָ הֹות ׁשְְ ע ִאּמָ ּבַ  ַארְְְ
ִרית ֵני לּוחֹות ַהּבְְ  ׁשְְ

ֶרץ ִים ּוָבָאֽ ַמֽ ָ ׁשּ ּבַ ינּו ׁשֶ ֶאָחד ֱאלֵֹהֽ

Who knows eight? 
I know eight: 

there are eight days to a brit,  
seven days of the week,  

six sections of the Mishna,  
five books of the Torah,  

there were four mothers, three fathers,  
two Tablets of the Covenant;  

but our God is One, in heaven and on earth.

Who knows nine? 
I know nine: 

there are nine months until birth,  
eight days to a brit, seven days of the week,  

six sections of the Mishna,  
five books of the Torah,  

there were four mothers, three fathers,  
two Tablets of the Covenant;  

but our God is One, in heaven and on earth.

Who knows ten? 
I know ten: 

there are Ten Commandments,  
nine months until birth, eight days to a brit,  
seven days of the week, six sections of the 

Mishna, five books of the Torah,  
there were four mothers, three fathers,  

two Tablets of the Covenant;  
but our God is One, in heaven and on earth.

Who knows eleven? 
I know eleven: 

there were eleven stars [in Yosef ’s dream], 
there are Ten Commandments,  

nine months until birth,  
eight days to a brit,  

seven days of the week,  
six sections of the Mishna, 

five books of the Torah, 
there were four mothers, 

three fathers, two Tablets 
of the Covenant; 

 but our God is One,  
in heaven and on earth.

ַע ָרה ֲאִני יֹוֵדֽ ַע ֲעׂשָ ָרה ִמי יֹוֵדֽ  ֲעׂשָ
ֵמי ִמיָלה מֹוָנה יְְ ֵחי ֵלָדה ׁשְְ ָעה ַירְְְ ׁשְְְ ַרָּיא ּתִ ָרה ִדּבְְ  ֲעׂשָ

ָנה ֵרי ִמׁשְְְ ה ִסדְְְ ָ ׁשּ ָתא ׁשִ ּבְְ ֵמי ׁשַ ָעה יְְ בְְְ  ׁשִ
הֹות ע ִאּמָ ּבַ י תֹוָרה ַארְְְ ׁשֵ ה ֻחמְְְ ָ  ֲחִמׁשּ
ִרית ֵני לּוחֹות ַהּבְְ ה ָאבֹות ׁשְְ לֹוׁשָ  ׁשְְ

ֶרץ ִים ּוָבָאֽ ַמֽ ָ ׁשּ ּבַ ינּו ׁשֶ ֶאָחד ֱאלֵֹהֽ

ַע ר ֲאִני יֹוֵדֽ ַע ַאַחד ָעׂשָ ר ִמי יֹוֵדֽ  ַאַחד ָעׂשָ
ַבָּיא ר ּכֹוכְְ  ַאַחד ָעׂשָ

ֵמי ִמיָלה מֹוָנה יְְ ֵחי ֵלָדה ׁשְְ ָעה ַירְְְ ׁשְְְ ַרָּיא ּתִ ָרה ִדּבְְ  ֲעׂשָ
ָנה  ֵרי ִמׁשְְְ ה ִסדְְְ ָ ׁשּ ָתא ׁשִ ּבְְ ֵמי ׁשַ ָעה יְְ בְְְ   ׁשִ

הֹות  ע ִאּמָ ּבַ י תֹוָרה ַארְְְ ׁשֵ ה ֻחמְְְ ָ  ֲחִמׁשּ
ִרית ֵני לּוחֹות ַהּבְְ ה ָאבֹות ׁשְְ לֹוׁשָ  ׁשְְ

ֶרץ ִים ּוָבָאֽ ַמֽ ָ ׁשּ ּבַ ינּו ׁשֶ ֶאָחד ֱאלֵֹהֽ
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ָיא :169–164 דְְְ One Little Goat – ַחד ּגַ

164165

ָיא דְְְ ָיא ַחד ּגַ דְְְ ַחד ּגַ

ֵרי זּוֵזי תְְְ א ּבִ ַבן ַאּבָ זְְְ  ּדִ
ָיא דְְְ ָיא ַחד ּגַ דְְְ ַחד ּגַ

ָיא ַגדְְְ ָלה לְְ ָאכְְ ָרא וְְ  ַוֲאָתא ׁשּונְְ
ֵרי זּוֵזי תְְְ א ּבִ ַבן ַאּבָ זְְְ  ּדִ
ָיא דְְְ ָיא ַחד ּגַ דְְְ ַחד ּגַ

ָרא  ׁשּונְְ ךְְְ לְְ ָנׁשַ א וְְ ּבָ לְְְ  ַוֲאָתא ּכַ
ֵרי זּוֵזי תְְְ א ּבִ ַבן ַאּבָ זְְְ ָיא ּדִ ַגדְְְ ָלה לְְ ָאכְְ  ּדְְ

ָיא דְְְ ָיא ַחד ּגַ דְְְ ַחד ּגַ

One Little Goat
one little goat 

my father bought for two zuzim; 
one little goat, one little goat.

Along came a cat and ate the goat 
my father bought for two zuzim; 

one little goat, one little goat.

Then came a dog and bit the cat  
who ate the goat 

my father bought for two zuzim; 
one little goat, one little goat.

Then came a stick and hit the dog  
who bit the cat who ate the goat 
my father bought for two zuzim; 

one little goat, one little goat.

Then came a fire 
 and burned the stick 

that hit the dog who bit the cat 
who ate the goat 

my father bought for two zuzim; 
one little goat, one little goat.

ָרא ׁשּונְְ ךְְְ לְְ ָנׁשַ א ּדְְ ּבָ ַכלְְְ ה לְְ ִהּכָ ָרא וְְ  ַוֲאָתא ֻחטְְְ
ֵרי זּוֵזי תְְְ א ּבִ ַבן ַאּבָ זְְְ ָיא ּדִ ַגדְְְ ָלה לְְ ָאכְְ  ּדְְ

ָיא דְְְ ָיא ַחד ּגַ דְְְ ַחד ּגַ

א ּבָ ַכלְְְ ה לְְ ִהּכָ ָרא ּדְְ ֻחטְְְ ַרף לְְ ׂשָ  ַוֲאָתא נּוָרא וְְ
ָיא  ַגדְְְ ָלה לְְ ָאכְְ ָרא ּדְְ ׁשּונְְ ךְְְ לְְ ָנׁשַ  ּדְְ

ֵרי זּוֵזי תְְְ א ּבִ ַבן ַאּבָ זְְְ  ּדִ
ָיא דְְְ ָיא ַחד ּגַ דְְְ ַחד ּגַ

 Text
On each of the next three spreads the picture 

is illustrating the words in the song. Each new char-
acter introduced to the story is colored to anchor it 
to where it is found in the illustration. 

 Illustration
On each of the next three spreads the picture 

illustrates the words in the song. The father bought 
a little goat, who was eaten by a cat, who was bitten 
by a dog, who was hit by a stick, which was burned 
by the fire, which was put out by the water, which 
was drunk by the ox, who was slaughtered by the 
slaughterer, who was slayed by the angel of death, 
who was then slain by God himself.


